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RELIGIOUS CULTS: 

HAVENS FOR THE EMOTIONALLY DISTRESSED, IDEALISTS, 

AND INTELLECTUALS, AND STRO:tCHOLDS OF AUTHORITARIAN PERSONALITIES 

Edward M. Levine 
Department of Sociology 
Loyola University 
Chicago, IL 6o626 

Presented at the Graduate Theological Union's Conference on "Conversion, Coer
cion, and Commit ment i n the New Religions," Berkeley, CA, June 1981. 



The decision of the Graduate Theological Union to hold a conference on 

"Conversion, Coercion, and Commitment in the New Religions" may prove to be a 

landmark in the study of contemporary religious trends, In the first place, 

this conference has drawn together scholars from an impressive variety of disci

plines. Some represent school of thought--theology, history, and sociology-

thaJt have traditionally studied such salient aspects ore religion as its doc

trines, institutions, rituals, and its members' religious values and attitudes, 

as well as the subtle and dramatic, the gradual and abrupt changes that relig

ions have undergone over the centuries and in more recent times. Their seminal 

contributions serve as both the foundation and background of this conference, 

and our debt to them is substantial, 

Another distinctive feature of this conference is its inclusion of social 

scientists whose perspectives and research are usually peripherally related to 

the substantive and companion interests of scholars who specialize in the study 

of religion and religious phenomena, Their participation suggests that the fo

cal concerns of the organizers of and presenters in this conference incorpor

ate certain 911lphases that heretofore have been regarded as those of subsidiary 

interest in the study of religion, 

To be more specific, I refer to the motives guiding religious cult leaders 

in their efforts to conyert young people and in attempting to maintain their 

affiliation and active support. Of even greater importance, in my judgment, are 

the motives that induce some, impel others, and for still others make them re

ceptive to the overtures and incentives of cult proselytizers who are as active 

and determined today as during the pa.st decade in seeking to augment the ranks 

of their members, The thesis of this analysis is that an accurate understand

ing of the nature of religious cults and the significance they have for their 

members, religion, and society can be best reached by identifying and examining 
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in detail the incentives cults provide those who join them, as well as the mo

tives of converts and those of cult leaders. This theory of incentives is based 

on the premise that human beings respond to incentives others offer them only 

if they provide them with satisfactions that are otherwise insufficient or lack

ing in their lives (Levine, 1980). 

Why Youth Join Cults 

Religious cults attract members with several strongly appealing incentives. 

F1rst, cult leaders are individuals with authoritative, charismatic personali

ties who exude, if for some with reserve and indirection, a determined and un

shakable conviction in themselves and their religious views. They serve as 

authority figures with whom their converts identify and their views and pro

nouncements are presented as infallible. Next, each cult leader claims that 

only the religious views he espouses are true, as well as being the ideal and 

practical means of resolving the problems afflicting the world and those who 

join cults. The doctrinaire character of their statements provides converts 

with a 'clear sense of meaning, direction, and purpose for their minds and lives, 

thus dispelling the confusion, uncertainty, and self-doubt that are characteristic 

of many of them prior to their conversion. 

Third, cults impose specific, demanding, and often ascetic and puritannical 

rules and regulations that govern most of the major aspects of converts' daily 

lives (e.g., the observation of religious rituals, diets, personal appearance, 

sexual codes, prohibiting drug use, etc.). Cultists perceive the religious 

views as true, encompassing explanations about the meaning of life and their 

role in it, and welcome the inflexible standards as concrete guides for their 

personal, inter-personal, and social behavior. Both provide them with an al

ternative o'f substance to the anomic culture that so bewilders them. Finally, 

those who join cults gain close, ongoing relationships with like-minded others 

of their age--companionship and the feeling of being special, appreciated, and 

worthy. Their new-found companions also give them a sense of elation by thei r 
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h~ving joined an elect few having a special mission to bring their religious 

truth to others. Furthemore, these new friends assure the novitates of the 

correctness and wisdom of their having converted. 

The more telling significance of these incentives--an adult authority 

figure with whom to identify and upon whom one becomes dependent; an absolute, 

idealistic belief that answers all one's questions and thereby reassures and 

comforts him; a set of rules and regulations explicitly stating what one must 

and must not do and that are imposed on him; and being with others who care 

about and for one--are both appropriate for and needed by children because of 

their limited psycho-social and physiological development. That is, such con

ditions are indispensable in meeting their age-approrpiate needs. However, 

they are least of all appropriate for youth and young adults, especially when 

met by anonymous adults. Those most apt to respond to these incentives do so 

because they have unresolved dependency needs stemming from their childhood. 

Put otherwise, by responding to these incentives they substitute these depend

ency needs for the dependency relationships which are characteristic of cult 

life. While most cult converts appear to be drawn to these incentives, addi

tional reasons for their converting suggest differentiating them into three 

categories--the "Emotionally Distressed," the "Idealists," and the "Intellect

uals." Although the differences suggested by these categories may be more ap

parent than real, they do exist and may have heuristic value. 

The Emotionally Distressed 

There are few carefully designed and executed empirical studies of cult 

converts. However, those undertaken by Galanter and Buckley (1978) and Galan

ter, et al. (1979), produced interesting data that cast light on the psycho

logical status of cult members. For example, Galanter and Buckley (1978) re

ported that among the members of the Divine Light Mission (DLM) whom they 



studied: 

4, 

There was a high incidence before joining of both seeking and 
professional help for psychiatric disturbances (38%) and of hos
pitalization for emotional problems (9%), In addition, one ·in -
four (27%) had been arrested at some time, 

The amount of drug use prior to •joining was considerable, 
Nine-tenths had smoked marijuana (92%) at some time; two-thirds 
had used hallucinogens (68%), and 14 percent heroin, With the 
exception of alcohol, the use level of all drugs was two to four 
times that reported by a representative national sample of 
college students for that same period, (Emphasis added) 

As for the members of the Unification Church, Galanter, et al. (1979) found 

the followings 

A sizable proportion (39%) felt that they had had serious emo
tional problems in the past, This had led many to professional 
help (JO%) and even hospitalization (4'), , , • One-quarter 
(23') said that they had had serious drug problems in the pa.st, 
and the proportion that had ever used rugs of abuse was higher 
than for a comparable national sample (for example, use of hallu
cinogenics was 45% versus 1~), (Emphasis added) 

And Judah's (1977) study showed that Hare Krishna converts had a significantly 

higher level of hallucinogenic drug use prior to their conversion than their 

counterparts in the Unification Church, 

It is noteworthy that, subsequent to conversion, these individuals discon

tinued drug use, as required of them, and that their symptoms of emotional dis

tress disappeared., although it is not known for how long, Parenthetically, 

Ness and Wintrob (1980) reported in their study of a Pentecostal congregation 

that the more frequently members engaged in religious activities, the less 

likely they were to report symptoms of emotional distress, a finding that coin

ci,.°es with the above studies of the DLM and the Unification Church, And Kil

dahl 's (1975) extensive analysis of letters he received from charismatics 

indicated that they were almost invariably "more cheerful, more joyful, and 

more optimistic as a result of speaking in tongues, They were less depressed 

and less pessimistic and had a pervading sense of God's presence and strength 

within themselves," A deep, intense, and suf:f'ueed feeling of euphoria is also 
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a characteristic experience of cult converts, and is all the more important 

to the Emotionally Distressed in view of the striking contrast in their mood 

that results from conversio.n. 

Interviews of varying length that I have conducted with both cult and ex

cult members revealed that emotional problems and significant levels of drug use 

were common, though not characteristic of all of them. However, all agreed 

that conversion produced an ineffable state of well~being, and cult members 

were unifom in saying that they no longer had worries because, as each of 

them put it, "God will take care of me." 

Another source of infonnation about the psychological profiles of cultists 

has been gained from interviews with more than 500 cult and ex-cult members by 

the psychologist Margaret Singer, as well as from still many others by psy

chiatrists John Clark and Saul Levine. Many who have voluntarily or otherwise 

left cults, as Singer (1979) has written, "showed symptoms of slipping into 

dissociated states, a severe incapacity to make decisions, and related extreme 

suggesti bill ty. Adding that almost all of those whom she interviewed "suffered 

from varying degrees of depression, loneliness, indecisiveness, slipping into 

altered mental states, uncritical passivity, and the blurring of mental acuity," 

she went on to note that most such persons took from six to 18 months to "get 

their lives functioning again at a critical level commensurate with their his

tories and talents." Clark and Levine and other therapists have reported sim

ilar findings. The costs of therapy and the time involved for numbers of ex

cult members are considerable, 

For those who were emotionally distressed before entering cults, their 

reasons for conversion can not be ascribed to careful deliberation and reasoned 

choice. They may be the most vulnerable of all who are contacted by cult pro

selytizers. Furthemore, conversion merely stabilizes their emotional and be

havioral problems; psychotherapy is required to eliminated their causes, and 
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cults neither provide this service for those of their members needing it nor 

send them home. The fate of "burnouts," those who suffer emotional breakdowns, 

remains unknown. Cult life, then, is a way station for those of the Emotionally 

Distressed who leave it, and very likely intensifies and exacerbates their 

emotional disturbances by placing them in passive-submissive roles and expos

ing them to excessive demands to work and obey, as well as by denying them 

adequate nutrition and rest. Such experiences throw into question the self

acclaimed benevolence of cults. 

The Idealists 

For reasons too complex to discuss here, individuals with emotional dis

turbances seldom have good relationships with their parents. Lest it be 

thought that all who join cults have emotional problems and are emotionally 

distant from their parents, it is important to realize that numbers of converts 

have enjoyed satisfying relationships with their parents and do not exhibit 

symptoms of emotional distress prior to their conversion. This population of 

cultists would appear to provide unequivocal evidence for those who contend 

that their conversion is the result of reasoned, independent choice--and that 

the First Amendment's guarantee of the individual's freedom to choose and 

worship the religious faith of his preference is the crucial issue to be 

considered by those, such as myself, who view the proliferation of religious 

cults and their still growing membership as ominous signs of our times. 

These converts are bright, idealistic young people who have a compassion

ate concern for the well-being of the down-trodden and needy. They share a 

genuine and de~ply held interest in finding ways to help them and to improve 

the quail ty of life throughout the world. Articulate inheritors of a 11 be:ra.1-

intellectual tradition who possess an admira:ble social conscience, they ap

parently join cults because they believe them honestly to be committed to the 

betterment of human beings and society. The Idealists are more apt to join 
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Christian, rather than F.astern, cults, since the latter express little or no 

interest in social activism. 

Among the reasons leading to their conversion is their belief that their 

religion has failed, or is seriously wanting, in providing them with answers 

for the pressing social and other problems of the day. Yet the Idealists are 

insistent upon finding answers for secular problems that no religion has pro

vided because they lie beyond the province of religion, and readily accept the 

unfounded claims of cults that they can and will bring social justice if only 

a few more young people will "see the light" and join them in this unique 

mission. ''How many supported Jesus when Christianity was born?" proselytizers 

persuasively ask cult prospects. This approach has a beguiling appeal to 

those whose untempered idealism leads them to insist that "Peace on F.arth and 

Good Will to Men" appea?".' in the foreseeable future. 

Recognizing that numbers of young people become cult converts out of 

such unimpeachably noble aspirations would seem to lead skeptics and others with 

less pronounced reservations about cults to be sympathetic and understanding, 

if not admiring, of their having done so. The Idealists may even be viewed 

as those who remain among the forefront of their generation, that element that 

has not lost sight of or a personal commitment to the cause of social betterment, 
. ' 

a vision that has all but vanished among many of their generation now that the 

memory of the Vietnam war has faded into the recesses of their minds. 

There are, however, certain compelling reasons for questioning whether 

their thoughtful, reasoned assessment of the promises of cults have actually 

prompted the Idealists to join them. For example, I have neither seen a report 

nor heard an account of these (or any other) cultists having methodically exam

ined the essentials of their religion and those of the cults they joined, thought

fully compared them prior to their conversion, and then concluded that the sub

stantive and other relevant emphases of the cults' religions were demonstrably 
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superior to the religious faiths into which they were born. Other doubts about 

the authenticity of the idealism of such persons emerge since many not only 

forsake their family and religion, but also subsequently reject and turn 

against them. In this light, the quality and depth of their religious and fam

ilial attachments have not been sufficiently important to prevent them from 

becoming cult converts; and their idealism disregards the happiness of specific 

persons, such as parents and siblings, while impetuously dedicated to those 

whom they will never know and whose lives they can never touch. 

Another reason for questioning the Idealists' devotion to bettering the 

human condition as their principal motive for joining cults is that neither 

cult leaders nor cult members have been or are now involved, either independent

ly or in cooperation with other secular or religious groups, organizations, and 

institutions, in efforts to ameliorate some aspect of society or the lot of any 

group of individuals in need of assistance. They have no record of participa

tion in the political process or community activities. 

Other questions arise about the authenticity and call ber of their ideal

ism. That is, many cults, whether covertly or overtly, preach and practise 

religious intolerance, though they protest that this is not true. Despite 

their denials, each argues, quietly or more openly, that its religious truth 

is the only truth and that those who, for whatever reason do not share it, are 

beyond the pale of reason and morality. At the very least they are hopelessly 

unenlightened. Indeed, the pronouncement of some cults, the Unification Church 

perhaps the foremost among them, is that those outside their religion are the 

forces of evil, the minions of Satan. Since the pa.rents of the Idealists are 

also the targets of such condemnations, the moral character of the latter falls 

short of the Judaeo-Chrlstian ethic which they have abandoned in their quest 

for a higher and more humane morality. 
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Since numbers· of converts, but clearly not all- of them, · leave cults of their own 

volition and without being hindered from doing so by guilt or intimidation, it 

would follow that all Idealists would sever their relationship with cults 

upon realizing, as would occur sooner rather than later, that the cults are 

not genuinely concerned about and remain uninvolved in endeavors attempting 

to resolve the problems besetting society.. However, ex-cult members attest 

that this is not the case; unknown numbers of Idealists remain in cults, victims 

of their paralyzing insecurities or of the cults' use of intimidation and guilt 

as techniques of mind control .• 

The Intellectual~ 

A third category of cultists, apparently less alienated than the first 

and moreso than the second, consists of those who seem to be drawn to cults, 

especially Ea.stern ones, because of an intellectual quest. The Intellectuals' 

search is born out of a compelling need to find a more satisfying explal"'.ation 

of the meaning of the world and of their role, the role of the human being, in 

it. Here, too, there is no indication that they have studied the tenets and 

scriptures of their own religions prior to their conversion as thoughtfully 

and extensively as they do their new religion subsequent to their conversion. 

My limited contacts with them have not shown significant levels of pre-conver

sion drug use, although, as was noted earlier, this is characteristic of 

the Hare Krishna and Divine Light Mission members. 

Appearances here, too, are deceiving, · for it is tempting to accept as 

£act the explanati ons that I ntellectuals o££er £or having become converts. 

That is, those who join the Eastern cults in quest of a definitive religious 

cosmology undergo a striking identi t y transformation, one t hat is substantially 

different from and more complete than that experienced by converts of Christi an 

cults. For example, the Ea.stern cults usually require their converts to adopt 
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a new, Indian name, to become vegetarians, to observe daily religious rituals 

that are physically and emotionally demanding, to abstain from sex if unmarried, 

and, for some, to wear non-Western clothing, Furthemore, both men and women 

adopt largely traditional roles, with the latter caring for children, the home, 

and preparing meals, In one such cult women are forbidden to read their re

ligious scriptures but must learn them by listening to their husbands read them, 

Certain religious emphases differ considerably from those associated with Ju

daism and Christianity, further evidencing the change in perspective F.a.stern 

cult converts undergo, Radha Soami-Beas states that "Meditation is, in fact, 

man's real work, for which our benign Creator has bestowed this precious human 

body on us"; and the Health, Happiness, and Holiness Organization's brochure 

appeals to prospective converts with the Jhrase, "The Encounter of Time and 

Space Where the Spirit Meets With Grace," 

To transform one's identity by accepting a new belief system, whether by 

persuasion, indoctrination, or voluntarily, can only mean that one is extremely 

dissatisfied with or lacks an adequately satisfying identi ty--or is prevailed 

upon to believe this. It can be said of such persons that they have inadequate 

egos, ego ideals, and superegos, The formation of a sound, satisfying personal 

identity is largely dependent upon competent pa.renting and the inculcation of 

basic values for the purpose of developing effective self controls and, partly 

through their use, self-assurance. For those Intellectuals whose identities 

are transfomed upon conversion to Ea.stern cults, it is very likely that their 

pre-conversion identities were inadequate and that their intellectual quest is 

a pretext, if unconscious, for their wish to resolve other personality problems, 

Put otherwise, it is conceivable that the Intellectuals might accept their 

cults' religious views yet change nothing else about their lives, least of all 

their names and outward appearance, were their identities sound, 
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Cult Leaders: 

Pseudo-Religious Authoritarian Personalities 

With the advent of the 1960s, society began undergoing a cultural meta

morphosis as a profusion of changes in values and behavior swept through it. 

Ever increasingly, youth's attitudes toward marriage and family, divorce, out

of-wedlock children, pre- and extra-marital sex, sexual deviance, drugs, edu

cation, and, of course, religion broke with traditional religious and secular 

standards. The cultural topography of this decade and the following years 

would have been scarcely recognizable from the perspective of the 1950s, for 

dissensus, the proliferation of values and norms, and the ambiguity of standards 

gave rise to an anomic culture that may be the most distinctive characteristic 

of this age, the age of the "undirected." 

This cultural ·vortex had both weakened and drawn expressions of grave con

cern from traditional religions whose influence was steadily weakening among 

those most in need of them by their temporizing and up-dating their rituals, 

ceremonies, and even certain of their values. Least of all were our major 

religious faiths effectively coping with situation ethics and upholding tradi

tions; nor were they able to offset the disconcerting trends of the time by re

sorting to reason. Reason, especially as young people had come to understand 

it, was the instrument of analytic neutrality, the mark of tolerance and con

geniality, and a somewhat outmoded means of persuasion. In their eyes, reason 

did not invite one's allegiance for it was in the ser.rice of anyone for vitually 

any end or value. Then, too, they had heard that "God is dead" and that the 

"secular city" was mankind's habitat and final resting place. 

In such circumstances it is scarcely surprising that in the span of 11 ttle 

more than a decade nearly 3,000 religious cults have been formed and are esti

mated to have from 300,000 to 3 million members, each claiming to be the one 

true religion. It is also more than a phenomenological commonplace that the 
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preponderance of their converts consists of single, white, middle and upper-

* middle class youth and young adults. Shorn of stabilizing ethno-religious 

communities and their values, the offspring of "other-directed" nuclear famil

ies, and witness to and ever more frequently themselves the children of divorce, 

these young people are the modern day "uprooted," troubled by the dearth of 

meaning and purpose in their lives. The value-vacuum enveloping and disorient

ing them was the gravitational field that attracted cult leaders. 

The incentives adopted by cult leaders to win converts and the mounting 

body of evidence indicating how they deliberately manipulate, subjugate, and 

exploit their members expose the fomer as authoritarian personalities bent on 

fulfilling their aggrandistic needs to dominate others and, secondarily, for 

material gain by using converts to work for them with little or no compensation. 

The various and deep-seated needs of gullible young people render them susceptible 

to those whose personalities compel them to prey on the weak. As the lives of 

cult converts evidence, cults are settings for the classic symbiosis of sadistic 

and masochistic personalities. Appearing to provide the assurance and affima

tion so greatly needed by the young people drawn to them, the domineering per

sonalities of cult leaders and their assistants enable them to capture and con

trol the minds of those they successfully proselytize. Their false, if inspir

ing, promises of personal fulfillment and peace of mind through the completion 

of prescribed stages of religious growth and understanding tantalize even those 

who are reasonably self confident, for surely such are the quest of many of their 

generation. 

There is ll ttle that is genuinely religious about cult leaders and their 

organizations if the word "religious" is used to incorporate only the second 

five of the Ten Commandments and to mean a genuine, active concern with the 

* Zimbardo and Hartley (1981) have found that the Unification Church has been 
actively recruiting high school juniors and seniors in the San Francisco area. 
And for at least a few months its proselytizers were recruiting families by 
door-to-door canvassing in Evanston, Illinois 
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well-beir.g and fulfillment of the individual, encouraging his use of reason, 

respecting and supporting his independence of thought and action, and a compan

ion concern for the welfare of the family and society. Cult leaders' actions 

belie their facade of spirituality, for they have drawn off and placed in sub

servience some of the best and brightest of our young people the loss of whose 

contributions to society is an enormous cost to all of us. And there is ample 

evidence that many unscrupulously induce converts to use devious and morally 

reprehensible means in their fund-raising, proselytizing, and other relation

ships with the public. Moreover, it is scarcely a coincidence that cult leaders 

have studiously avoided publicly addressing the issues of the day--the deter

ioration of moral standards, the pervasiveness of sex and violence in the mass 

media, the collapse of the nuclear family, the growing rates of drug use and 

delinquency and crime, the plight of the poor, racism, environmental pollution, 

the needs of the elderly, and other pressing problems. 

Cultists are "true believers" who are given a false sense of self-suffic

iency and whose identities and sense of well-being are contingent upon their 

accepting the status of passive-submissive followers of those who derive grati

fication from their subservience. This may be the ultimate moral degradation 

for their conversion costs them their individuality, their unique sense of 

personal identity. As Hendin (1975) wrote, confusion about identity, about 

who or what one is, is a :phenomenon increasingly common to this age • 

• • • at root fJ.t irJ a confusion about what you feel about 
{joursel(J, people, life, and work. Far from being /_an exclu
siveliJ adolescent quest for self, this confusion is very much 
the mark of educated men and women in their twenties and thirties. 
Commitments to work or to someone loved are often viewed as 
simply limiting one's options. 

And Martin Marty's (1976) observation that " ••• the vast majority of human 

beings use religion as a means of establishing identity, connecting behavior 

with belief to overcome the unsettling and corrosive effects of pluralism" is 
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equally germane for cultists. The subordination or submergence of self in 

their quest for identity has been :pointed up by Cox (1977) in his comments 

about members of Eastern cults which are equally applicable to those of 

Christian cults. He said that their remarks revealed that they longed for 

"an authority so unquestionable and total that they would not have to make 

hard decisions or chew through choices of their own," adding the following 

about the escapist emphasis in their lives. 

At first, converts to these movements often seem to find a 
new kind of innocence. They are' blissed out' with their hassle
free life. The emphasis many of these groups place on the inner 
life, plus their relegation of secular society to an inferior 
form of reality, means that adhering to their teachings will re
move the uncomfortable tensions of school, work, and home. Since 
money, power, and, in some cases, even the capacity to make 
choices are viewed as illusory or insignificant, the causes of 
most poll tic al tussles disappear. • • • I am troubled by the 
pursuit of an absolute religious and moral authority that will 
relieve the discomfort {j.nd responsibill tiJ for making such de
cisions. 

That such vast numbers of young people have joined cults out of the be

lief that their new religions will provide them with the belief, structure, 

happiness, and identity that are lacking in their lives is disconcerting. 

Many, certainly those most deeply involved in cults, have abdicated the re

sponsi bill ty for managing their minds and 11 ves rather than having searched 

for more realistic and effective means of coping with their dissatisfactions 

and problems. Signs such as these bring to mind Erl.ch Fromm's (1941) insight

ful comment on the human condition four decades ago. 

Modern man ••• has become free from the external bonds that 
would prevent him from doing and thinking as he sees fit. He 
would be £ree to act according to hl.s will, i£ he knew what he 
wanted, thought, and felt. But he does not know. He confonns 
to anonymous authorities and adopts a self that is not his. 

During the late 1960s and early 1970s, many young people joined rural 

communes, consumed by a thirst for freedom so unqualified and unlimited that 

it amounted to a denial of almost every kind of restraint. Religious cul ts 
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inform us that the pendulum of freedom has swung to the opposite extreme. The 

value-void of an anomic society has prompted disturbingly large numbers of 

young people to turn to them in an "escape from freedom." As in other times 

and places, authoritarian personalities emerge to capitalize on their weak

nesses and dependence on others to give order and meaning to their lives. 

To insist that freedom of religious choice and worship is the crux of the 

controversy still surrounding cults, to stress that many cult members freely 

leave cults, or to point out that numbers of converts do not live in cult cen

ters or ashrams is to bypass the real issues--and ignore the fact that many 

remain alienated from their parents, are enticed to join cults, and become 

subservient to cult leaders. To assert, as do some, that the medical model is 

invalid for or inapplicable to the study of cult members and leaders is to re

ject much that we have learned from Durkheim and Freud and those who have ably 

extended their insights· and findings. Close attachments · to one's family and 

and religion remain. stabilizing" influences in- the ,individual's · llf e; and the 

F-scale and other rigorous research modalities effectively identify authoritar

ian and other negative personality traits. 

It is not the habit of authoritarian personalities to reveal their true 

motives or to admit to them when they become evident. Unfortunately, cultists 

remain unaware of them and are prevailed upon to believe what their leaders 

tell them is the truth. Unfortunately, their values are facades masking their 

propensity to seek to dominate those in search of meaningful values. Address

ing his remarks to the inadequacy of contempo:rary values for human well-being, 

to what I would term the excessive emphasis contemporary society gives to self

fulfillment and its reification of impulse-gratifying, self-centered, and pre

sent-oriented values and behavior, Glock (1976) wrotes 

The crucial question, then, will be whether a society, other 
than a dictatorship, can result where disconsensus, rather than 
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a relative consensus, prevails about what constitutes a mean
inf'ul life, and where, presumably, many people will have found 
no answer to the question of meaning at all. 

This question is being answered for many young people by cult leaders in ways 

that are manifestly deleterious to their· well-being, a trend that should be 

given high priority on our agenda of major social concerns. 

In a society in which it has become increasingly difficult for middle 

and upper-middle class adolescents and youth to attain healthy emotional de

velopment (as is attested to by their rising rates of character disorders and 

defects and acting-out behavior), it is more necessary than ever to ascertain 

the ways in which an anomic culture, social 1ra.gmentation, the erosion of the 

family, and personality weaknesses and disturbances give rise to those condi

tions in which authoritarian personalities prosper. Cult leaders have already 

sacrificed the well-being of far too many young people by disguising their am

bitions in the cloak of religion. 
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BY FLO CONWAY AND JIM SIEGELMAN 

"Because your mind troubles you, give it to 
me. It won 't trouble me. " 

-Guru Maharaj Ji 
Divine Light Mission 

"A very effective thought-control technique 
could also be worked out from Scientology, 
which could be used to make individuals 
into willing slaves. " 

"I am your brain. .. 

-L Ron Hubbard 
Church of Scientology 

-Rev. Sun Myung Moon 
Unification Church 

''Can't function properly in society due to 
instability. Still suffering from amnesia 
and se:;cual dysfunction. I've lost a great 
deal! Totally different person. Without 
initiative. utrtme drop in faith and beli.ef 
in God. Can't feel or find myself .. 

-former Moonie 

Cult mind control. In the three years 
since a U.S. congressman, three journal
ists and more than 900 other Americans 
lost their lives in the steamy jungle of 
Guyana, the cults have not faded away. 
Since Jonestown, they have 1rown lar1cr, 
richer and more powerful; they may have 
also created an extraordinary new kind of 
mental illness. 

,4n fflitorilll ""'' on tht authors and Science 
Di1es1's SMpport of thtir uudy is on ptllt 6. 
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Our nationwide survey of former cult 
members, the first of its kind, reveals that 
in their recruiting and rituals, many cults 
arc using a new form of mind control-a 
sweeping manipulation unlike anything 
ever witnessed before in our society. 

Comparisons with brainwashing arc 
misleading. That method of thought re
form, first observed in the early Fifties in 
Chinese and Nonh Korean prisons and 
" reeducation" camps, rests firmly on the 
principal fact of physical coercion. In 
America's cults, panicipation almost al
ways begins voluntarily. From first con
tact to conversion and in daily cult life, 
control is achieved not by physical coer
cion but by an even more potent force: 
information. 

CRIPPLING TACTICS 
For the past six years we have been 

studying the communication techniques 
that some of America's cult leaders use to 
gain control over people's minds. Most 
rely on the use-and abuse-of informa
tion: on deceptive and distoned language, 
artfully designed suggestion and intense 
emotional experience, crippling tactics 
aggravated by physical exhaustion and 
isolation. 

How is it done? Most groups actively 
seek out new members by using slick sales 
pitches: glowing images of easy pathways 
to ecstasy and personal encounters with 
God, Jesus or the group's own living mes
siah. Once an individual bas been drawn 

into the cult, there is usually a single mo
ment of conversion, an intense experience 
engineered through the skillful manipula• 
tion of information. A vivid example: the 
Hare Krishna's arti ka ceremony, in 
which new recruits, led by older mem
bers, perform a feverish, jumping dance 
amid flickering lights, heavy incense, 
loud, droning music and pounding drums 
until they arc physically and emotionally 
overcome. 

Next, most cults step up the indoctri
nation process, inculcating the group's 
beliefs and values at a time when the new 
convert is highly receptive. More impor
tantly, at this stage group leaders begin to 
sow the specific suggestions that lie at the 
heart of the mind-control process. Calls 
to "surrender," to "tum off the satanic 
mind" or merely to "let things float" act 
as coven hypnotic suggestions. If heeded, 
they can place the new conven in an on
aoing trance. 

These simple self-hypnotic rituals close 
off the recruit's mind to doubts, questions 
and disquieting memories of family and 
the outside world. They also produce a 
kind of "ecstasy by default," a numbed, 
mindless high that many interpret as the 
attainment of their ultimate spiritual 
goal. But the price of this bliss may be 
incalculably hiah. It is here that the cult 
experience departs from what has always 
been respected as valid religious or spiri
tual experience. 

In our initial research, we noted more 
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than 20 serious menial, emotional and 
physical effects of cult life. Physiological 
problems included extreme weight aain or 
loss; abnormal skin conditions such as 
rashes, eczema and acne; menstrual dys
function in women and hiaher-pitched 
voices and reduced facial-hair growth in 
men. The pressures of cult life also led to 
feelinp of fear, auilt, hostility and depres
sion, sexual dysfunction, violent out• 
bursts and self-destructive or suicidal ten• 
dencies. 

But the most startling effects of all 
were bizarre disturbances of awareness, 
perception, memory and other basic in• 
formation-processing capacities. Former 
cult members complained of disorienta• 
tion and of "floating" in and out of al
tered states; of recurrent nightmares, hal• 
lucinations and delusions; of instances of 
bewildering or unnerving "psychic" phe
nomena; and-widespread among former 
members of groups known for their in• 
tense repetitive rituals-of an inability to 
break mental rhythms of chanting, medi• 
talion or speaking in tongues. 

No term exists in medicine or mental 
health 10 describe this new kind of illness 
that is infecting America's cult members. 
In our 1978 book, Snapping: America's 
Epidemic of Sudden Personality Change, 
we introduced the term "information dis
ease" for what may represent a disorder 
of awareness caused not by germs, drugs 
or physical abuse but by the manipulation 
of information feeding every sensory 
channel of the nervous system. 

Can the way a person thinks and feels 
be altered solely by information? Re
search in neurophysiology has established 
that, from birth, information-processing 
pathways in the brain are shaped and 
maintained by the steady flow of informa• 
tion throughout the nervous syst.em. Our 
findings go even further and suggest that, 
at any age, these same pathways may be 
altered or impaired by a sudden bombard• 
menl of new information or experience. 

SYNAPTIC CHANGES 
From interviews with neurophysiolo

gists and bio-information specialists at 
Caltech, Stanford University and the Uni• 
versity of California, Berkeley, we learned 
that, in some cases, new and intense expe
riences may bring about a reorganization 
of long-standing synaptic microstruc
tures; in others, new patterns of thought 
and feelina may simply bypass or be su
perimposed over older ones. 

Yet from the beginning of our research 
we observed an apparent link between the 
frequency and severity of reported effects 
and the amount of time spent practicing 
cult mind-stilling rituals. Extended prac• 
tice of these techniques appears to have a 
lastina impact on the mind. In conversa
tions with former cult members, we heard 

18 Sc:ienc:c J>iaesa-January 1912 

of disturbances in thinking and feeling 
that persisted for months, even years, 
after they left the group. In anguished tcs• 
timony, they talked of experiencing 
"physical pain" while attempting to make 
reasoned, independent decisions for the 
first time in years; they described fright• 
enina periods of bcina unable to distin• 
pish between reality and fantasy. 

"My life was blown to bits by the expe• 
rience," said a former member of an East• 
cm mystical cult. "I never knew such be· 
wilderment, pain and feeling on the brink 
of insanity," said one former Moonie. "I 
cried all the time," said another. "I expe• 
ricnced more fear and terror than I imag
ined existed." 

Some former cult members claim.ed 
that they had become un9ble to think; 
they were uncertain of their perceptions 
and incapable of remembering events 
from their time in the cult or from their 
life before they joined. One young woman 
reported that, after several years in the 
Church of Scientoloay, she realized that 
her mind had stopped functioning alto
aether. "I'd been sleeping, mentally shut 

"When I left," says one 
former member, "I felt 
broken, shattered and 

scared of everything and 
everyone, even myself." 

off for nearly six and a half years," she 
told us. "I hadn't developed personally, 
intellectually or emotionally since the 
first day of doing the cult exercises, when 
I was apparently dazed or hypnotized 
somehow." 

Our study, completed in 1981, sur• 
veyed more than 400 former cult mem• 
bers from 48 different groups, including 
the five major international religious cults 
(see chart), local sects and minor cults 
such as the Children of God, the Summit 
Lighthouse and the Love Family, follow
ers of Eastern aurus such as Bhagwan 
Shree Rajneesh, and participants in self• 
help therapies such u est (Erhard Semi• 
nars Training) and Lifcspring. 

We solicited 98 detailed answers and 4 
open-ended responses to questions cover• 
ing every stage of the cult experience: re
cruitment, cult life, separation, depro
gramming, rehabilitation and Iona-term 
effects. 

Our respondents varied widely in aac
from mid-teens to mid-fifties (average 
aae: 21 ycars)-and in length of time 
spent in the sroup-from 3 days to 12 
years (averqe time: 3" months). They di· 

vided almost evenly by sex (51 percent 
male, 49 percent female) and broadly by 
religious background (46 percent Protes• 
tant, 26 percent Roman Catholic, 21 per• 
cent Jewish, 7 percent atheist, aanostic or 
other). 

The arim realities of the cult experience 
emerged from our questions about daily 
life. For most members, cult life is pcrpet· 
ual motion, an exhausting program of 
menial labor ·and around-the-clock fund• 
raising and recruiting duties suffused 
throughout with endless ritual and devo
tional activities. 

"HAPPY HOOKERS FOR JESUS" 
Among the shuffled priorities of most 

cults, sexual relations ranked low. Celiba
cy predominated (72 percent), although 
roughly one-quarter (24 percent) report• 
ed having heterosexual relations at least 
occasionally while in the group. Sexual 
exploitation of members by group leaders 
was minimal. Only 5 percent reponed 
having sex with leaders of their group. A 
notable exception here was the Children 
of God (a.It.a. the Family of Love), whose 
female members are commanded to be· 
come "fishers of men" and "happy hook
ers for Jesus." Here ·60 percent reported 
havina sexual relations with leaders of the 
sroup. 

Incidences of physical punishment, re
ported by approximately one in five re• 
spondents, included beatings, starvation, 
physical bondage, cold showers and 
dousings and long hours of humiliating 
and degrading labor. "I was beaten, ha
rassed and locked in a room," said one 
woman who had tried to leave a cult and 
had succeeded only on a second attempt. 
A former Scientolopst reported, "I was 
held in a 'prison camp' under guard and 
isolated for fifteen months. During this 
time they tried to convince me that I was 
evil and psychotic." 

Cults expect more than spiritual dues
paying. Our modest sample donated more 
than S 1.3 million of their own savinp and 
possessions to their groups (average gift: 
S3,250), and nearly half of those respond- · 
ing worked on fund-raising drives and at 
outside jobs that brought in another $5. 7 
million over the time they spent in cults 
(average earnings: S25,000). 

Without exception, the most compel• 
ling acts of cult life were the intense daily 
ritual or therapeutic practices required by 
every group. These methods varied wide• 
ly according to cult: meditation in the Di• 
vine Light Mission, the Moonies' act of 
"centering" on the teachings of Rev. 
Moon, the "tongues" ritual in The Way, 
Scientoloay's "trainina reaimens" and 
"pastoral counseling," the Krishnas' 
chanting of their familiar mantra. Our re-
1pondents reponed spendina from three 
to seven houn per day practicina one or 



more of these techniques. Members also 
reponed spending time each day in group 
rituals, including sensitivity sessions, psy
chodramas. guided fantasies and a variety 
of emotion-filled confessional activities, 
Moreover, nearly all our respondents re
poned spendina an additional 20 10 JO 
hours ptr w,tk at lectures, seminars, 
workshops or required private study of 
cult doctrines. 

This gruclina schedule of devotional 
activities adds up to a numbing 40 to 70 
hours ~r wek (averaac time: 55 hours 
per week) spent in various mind-control 
practices. 

The result may be catastrophic. Nearly 
all of our 400 respondents reponed expe
riencing one or more of the negative long
term effects we had cataloged in our ini
tial research. (In this pan of our study, 
we eliminated any subjects who reported 
a prior physical or mental-health prob
lem.) We found that nearly one in five ex
perienced some lasting health problem 
and two-thirds experienceci Iona-term 
emotional difficulties. 

" When I left the cult," said one former 
member, "I felt broken, shattered and ter
rified of everyone and everything, mainly 
myself." And an ex-Moonic raged: "I'm 
rt.ally mad! My body is damaged from 
poor nutrition and years of fear and guilt 
and pressure on my nerves." 

But, as we expected, it was in the area 
of disturbances of perception, memory 
and other information-processing capaci-

One in seven respondents 
suffered from delusions 

or hallucinations for 
up to eight years 

after having left a group. 

tics that our survey was most revealing. 
More than half of all who responded ex
perienced one or more disorders in this 
category. Fifty-two percent reported peri
ods of disorientation or of "floating" in 
and out of altered states. Forty percent 
reported sutrerina from nightmares about 
the group. More than a third (35 percent) 
reported being unable to break mental 
rhythms of cbantina, meditation or 
speaking in tongues. One in five (21 per
cent) experienced some memory loss. 
And one in seven (14 percent) reported 
suffering from hallucinations or delusions 
for up to eight yHrs after leaving the cult! 

"It buns to think, physically aches," 
said a former member of the Divine Light 
Mission. Wrote an ex-member of another 
cult: "In times of str~ or loneliness, I 
still find myself meditating without hav
ing decided to do so. I have memory 
lapses and find it hard to remember de
tails." "The cult bas limited my imagina
tive and creative abilities in ways that 
may be irreparable,'' said an ex-member 
of a Christian cult. 

RITES AND RIGHTS 
A lawyer opposes Science Digest's new on cults. 

Key to the legal debate over "cults" 
and dcprogrammina is whether scien
tific evidence supports restriction of 
"cult" activities. 

What is mind control? The law 
must be wary of scientists' definitions, 
for one man's indoctrination is an
other's received truth. Deprogram
mina is a fancy word for a variety of 
kidnappina. If courts may judge the 
validity of claims of blissful "revela
tion" or encounters with God, what is 
to stop them from looking into tran
substantiation (the Catholic belief that 
Communion's breed and wine are 
Christ's body and blood), or promises 
of eternal salvation? Supreme Court 
Justice William 0 . Douglas once 
wrote, '1be miracles of the New Tes
tament, the Divinity of Christ, life 
after death, the power of prayer, are 
deep in the religious convictions of 
many. If one could be sent to jail be
cause a jury .. . found these teachings 
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false, little indeed would be left of reli
gious freedom." 

But religious freedom, protected by 
the Constitution's First Amendment, 
is at issue. Efforts to differentiate 
"cults" from "mainstream" religions 
have their antecedents in crusades 
against atheists, Catholics, Jews, Mor
mons and Jehovah's Witnesses-all 
once reviled in terms as scathing as 
those now applied to the '.'cults." 

The First Amendment does not, of 
course, ,;ve relisious groups total im
munity. It does not bar prosecution 
for criminal acts. But singling out 
"cults" for special scrutiny is exactly 
the kind of religious discrimination 
the First Amendment forbids. When, 
even in the name of science, individ
uals are denied personal choice, the 
riahts of all of us are endangered. 

-Gara L4Marche 
Assistant Director 

New York Civil Liberties Union 

For many ex-members, coming out of 
the cults proved to be the most harrowing 
ordeal of all. On the average, full rehabili
tation took more than 16 months. More 
than one in five respondents reported 
having suicidal or self-destructive tenden
cies during this crucial time, and more 
than one in three sought professional fol
low-up counseling or therapy. 

Do these widespread reports of trau
matic eff'ects prove that cults cause infor
mation disease? Not by themselves, of 
course. But our research showed what ap
peared to be a direct relationship between 
the number of hours spent per week in 
cult ritual and indoctrination and the 
number of long-term eff'ects. In addition, 
we found a similar correlation between 
hours per week spent in ritual and indoc
trination and the reported length of reha
bilitation time. Put simply: our findings 
appear to confirm that the psychological 
trauma cults inflict upon their members is 
directly related u, the amount of time 
s~nt in indoctrination and mind-control 
rituals. 

Perhaps most startling of all was a sec
ond fmding: in most cults, after the first 
three to six months of participation, the 
impact of ritual and indoctrination varies 
little over the member's remaining time in 
the group. In other words, most of the 
damage appears to be dane in the first few 
months. 

Two groups in particular showed signs 
of inflicting the most severe physical, 
mental and emotional harm on their 
members : the Hare Krishna and the 
Church of Scientology. Among all 
groups, Krishna and Scientology tied 
with the Unification Church in reports of 
physical deprivation. Their members re
ported getting the least sleep per night 
and having the most deficient daily diet. 
The Krishnas also chalked up the most 
hours per week of ritual and indoctrina
tion (70 hours), hiahest reported celibacy 
rate (95 percent), hipest average earn
ings per member from fund raising and 
outside jobs ($72,000), and the second 
highest incidence of physical punishment 
(32 percent). Krishna members obsessive
ly chant the mantra almost seven hours 
per day on the averaac. nearly double the 
time spent by all other aroups in mind
stillin1 rituals. 

.. MY MIND, THE ENEMY" 
"I was taught to think of my mind as 

the enemy," said one former member. 
"For me, the chanting lasted. twenty-four 
hours a day," said another. 

The rituals of the Church of Scientol
ogy bear little resemblance to those of any 
other cult. With its extensive program of 
"training regimens" and expensive "au
ditina" counselina, Scientology operates 
succ:eufully as both religion and mass-
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RITUAL VS. RECOVERY 
How the number of hours spent in cult indoctrination 
affects rehabilitation time and long-term problems. 
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Hours per week cult ritual and Indoctrination 
Fipra bued on repons from 262 former mcmbcn. Copyript © 1982 by Flo Conway .t Jim Siqelman 

Combin«J figures for a/I 48 cults rT/7ecr the srudy's basic finding-that the numMr of hours of ritual a wek affects the 
vctent of long-ltrm problems and rTCO"lt,Y time. The fi,e biggest cults wiry widely in mtthods. Some highlights: Scientology 
offers a "ptnonaliry test, ., which rTYta/s problems that mlly M cured by its .. communication courst. " The Way lnttrnational 
has Men criticized for its alleged anti-~mitism and growing emphasis on w,apons training. Divine Light Mission rTCruits people 
by offering /rtt m«Jitation instruction.s. The Unification Church's ultimalt goal is an anticommunist world "theocracy" under 
founder Rn. Sun Myung Moon. HarT Krishna mtmMrs rist at 4 A.M. to takt icy showrs and chant 1, 70() "rounds" of tht mJZntra. 

A SAMPLING OF FINDINGS Averqe, 
Hare Church of Divine all 48 

Moon Krishna ScientololY Lipt The Way lfOUpl 
Averqe len1tb of time in lfOUP (months) 17 33 36 49 · 23 34 
Averqe boun per day spent in ritual procesaes 3.3 6.9 3.1 4.4 3.2 4.6 
Tow boun per week: rit\lAJ A indoc:trination ,3.2 70.1 42.9 ,0,8 +u '4.5 
Percent of u•mcmbcn wbo were dcprosnmmed 719o 799o 249o 809o 919o 719o 

Loat-wa -ca1 • eaodoaal lffecu• 
"ftoatina" iD and out of altered states 529o 93% 479o 529o 60'1o 529o 
nipunares 429o 609o 539'0 429o 30% 40% 
amnesia 169o 409o 319o 119o 259o 2l9o 
ballucinations and delusions 119o 79o 289o 109o 159o l49o 
inability to brak mental rhythms of chantin& 359o 809o 19% 429o 40% 35% 
violent outbursts 129o 20% 219o 159o 209o 14% 
swc:idaJ or self-destructive tendencies 229o 209o 44% 25% 159o 21% 

A-. .......Wtadoa dae <-dial .. 16.6 11.1 25.6 12.3 9.5 16.0 

• Pcrccru.qes show members respondina in each sroup . 
.. 8uad 011 manbcn out of sroupa six months or lonscr. Many rcponed onl()ina cffcc:u; actual fipres may be 5 10 10 percent bipcr. 
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C u L T s 
marketed therapy. Accordina to those 
who responded to our survey, however, 
Scientolol)''S may be the most debilitat
in& set of rituals of any cult in America. 
Onttime Scimtolopts who answered our 
questionnaire rcponed that it took them, 
on the averaae. niore than two yean (26 
months) before they felt fully rehabilitat
ed-more than twict the time of those 
from other major cults. Moreover, former 
Scierttolocists surpassed all others in re
poned incidences of physical punishment 
while in the aroup (35 percent) and, upon 
departure, they claimed the highest rates 
of sexual dysfunction (22 percent), violent 
outbunu (28 percent), hallucinations and 
delusions (28 percent) and suicidal or 
self-destructive tendencies (-44 percent). 
On the averaae, formdScientolopu sur
veyed reponed more than twict the com
bined neptive effects of all other cult 
aroups. 

Ironically, although claimina the moat 
severe Iona-term effects, former Scientol
opts surveyed reponed the lowest total 
of houn per week spent in ritual and in
doctrination. This apparent discrepancy 
seems to suppon opinions we have ex
pressed earlier that, in combination, 
Scientolol)''S training rqimens and "au
ditina" counselin& sessions (conducted on 
an E-meter, a kind of crude lie detector) 
may have an intensifyina and compound
in& effect on the nervous system that goes 
beyond that of simpler cult rituals. And 
our survey findinp appear to confirm 
that, ltour for hour, Scitntolo0's ttch
nUfUU may bt mon than twict as damag
ing as thast of any othtr major cult in 
Amtrical In our view, this could be a vital 
direction for funher research by scientists 
workina in the field of nearophysiology. 

"The overall impact? Devastating!" 
wrote one ex-member. ..I still tend to 
view the world in Scientolosical terms: 
'Truth is only an illusion.• 'People are ro
bots.• 'People are basically insane and 
danaerous. • " Another wu even more bit
ter: "The only thin& I sot out of this scam 
wu deep suicidal depression coincidin& 
with the fear of death within five years 
after separation. We were told that ninety 
percent of all 'refund cues' eventually 
commit suicide." 

~AVING INTERVENTION 
Some of the most impassioned com

ments came in response to our questions 
on separation and deproaramming. Since 
the early Seventies. when the practice of 
abducting young cult members at the re
quest of their families first began, depro
arammin& has been a sensitive civil liber
ties issue. Cult spokesmen condemned it 
IS a brutal violation of individual rights 
and Constitutional parantees of religious 
freedom, while former cult members 
praised the process IS a lifesavina inter-
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vention that helped them regain their 
freedom of thought. In their defense, de- . 
proarammers have claimed that abduc
tion is used only u a lut reson and that 
the deproara,nmin& process itself is mere
ly a marathon question-and-answer ses
sion. Cult memben are provided with in
formation about cult practices and their 
pouible effects on the mind and encour
aaed to ex.amine their own buried doubts 
and questions about the aroup. Through 
this process, most cult members usually 
anerae from their trancelike state in u 
little u a few hours or days. 

Our survey confirmed that deproaram
ming is indeed a vital first step on the 
road beck from cult mind control. Three 
cfistinct steps in the process emerged: 
first, separation, which, for those under 
mind control, may require involuntary re
moval from the cult; then the deproaram
min& proper; and finally a slower reha
bilitation process in which the individual 
,radually rebuilds his weakened thinkina 
and decision-making capacities, much u 
one would strenathen an injured muscle. 

More than two-thirds (71 percent) of 

Rehabilitation time for 
ex-cultists who were 

not deprogrammed was 
10 months long~r than 

for those who were. 

those in our survey were deprogrammed, 
but only about .4() percent were abducted. 
In almost every case, those who were de
programmed recovered more quickly and 
experienced fewer long-term effects than 

' those who were not. Deprogrammees 
needed an average 10 months less reha
bilitation time than non-deprogrammees 
(14 months instead of 24 months) and re
poned, on the averaae. less than half the 
long-term effects. 

"Deproarammina wu a aodsend;' said 
a former Krishna. Another wued philo
sophical: "Bein& deprogrammed forced 
me to accept responsibility for my actions 
and control over my own life. I sometimes 
curse that fact. It isn't u much fun hav
in& to blame myself for my own failures." 

We found little evidence to suppon al
legations that deprogramming is violent 
or brutal. Only five percent said threats or 
verbal abuse played a sipificant role in 
their deproaramming. Only 10 people out 
of 400 described any instance of physical 
injury during separation or deproaram
mina-and 6 of those injuries were self
inflicted. However. serious shoncominp 
were cited among some deproarammers 

with reprd to their personal styles, expe
rience and specific knowledae of each 
p-oup's methods. 
. The fledaJina field of deprogramming 
remains at the leadina edge of the cult 
controversy, yet leaders of the mental
health community have steadfutly re
fused to call on it. As public concern 
mounts, a growing number of veteran de• 
prop-ammees and undenrained amateurs 
are being drawn into the action and, in 
some instances, undermining the field's 
tenuous and hard-won credibility. De
spite these problems, deproaramming re
mains the only remedy currently avail
able for many victims of mind control. 

WREAKING HAVOC 
For most people. the term cult conjures 

up ima&es of arcane, secretive societies 
whose members hold bizarre beliefs and 
swear allegiance to a living guru or self
proclaimed messiah. We found something 
like this to be the case in most of the ma
jor cults. But we were surprised to find 
that the majority of cult groups. includina 
many we. had never heard of before. were 
fundamentalist Christian sects apparently 
employing sophisticated mind-control 
techniques. Thiny of the 48 c.ults we sur
veyed aneraed out of this traditional 
branch of Christianity, includina The 
Way International, the Christ Family, the 
Tony and Susan Alamo Christian Foun
dation, the Church of Bible Understand
ing and-not to be forgotten-the Peo
ple's Temple. As a aroup, Christian-based 
cults rcponed the hi&hest average houn 
per week spent in ritual and indoctrina
tion. They also rated hiaher than all cults 
except Scientoloay in combined long
term effects and average rehabilitation 
time (19 months). 

As we write, newly completed surveys 
continue to arrive in the mail. Daily we 
receive new evidence that cults in Amer
ica are wreaking havoc on the minds and 
lives of millions. Yet each day it becomes 
clearer to us that suppon for official ac
tion from those in positions of responsi
bility is vinually nonexistent. 

The cults continue to claim that any in
quiry into their operations and practices 
is forbidden by the Constitution. Yet u:s. 
couns have repeatedly ruled that the 
First Amendment provides only unquali
fied freedom of religious btlit/. nOl unlim
ited freedom to practice those beliefs in 
ways that may violate existing laws or 
pose a threat to the health and safety of 
individuals or society. Similarly, the men
tal-health establishment has historically 
been slow to examine matters of faith in 
medical. or scientific terms. But in the elo
quent testimony of these hundreds of for
mer cult memben-the first victims of in
formation disease-there is a plea for help 
that should not be ipored. ■ 
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Rellidents or Antelope, Ore, rear followers or Rajneesb, left, would take over the town. At right, disciples or the guru line up as he drives hie Rolls past them on their ranch. 

Ore. Hainlet Votes on Whether to Disband 
~ ANTELOPE, Ore., April 15 (AP)-Voters were 

deciding today whether to disband this tiny 81-
year-old community in an effort to keep disciples 
of an Indian guru from taking over. 

Even while balloting was under way, the two 
sides in the dispute vowed to challege the outcome 
in court. 

Karen LeBreton, \he Wasco County election 
supervisor, said the county automatically entered 
a challenge to any voter who had registered fewer 
than 30 days before the election. 

A ruling eventually would be made by a circuit 
court judge after either side challenged the elec
tion, she said. 

Today's vote, the latest step in the six-month 
legal battle between the red-garbed followers of 
Bhagwan Shree Rajneesh and a town that doesn't 
want them, brought about 100 reporters and other 
onlookers. That's more than the population of the 
entire town. 

"I think ,ve would be better disincorporating," 
said Don Smith, a City Council member who was 
one of the leaders of the disincorporation move
ment and one of the day's first voters. 

He denied charges by Rajneesh followers, that 
the council was discriminating against the com
mune members because of their religion. 

''I don't even know what their religion is. How 
can I discriminate against something that I don't 
even know what it is?" he said. 

iiiw··· s al 

Arthur Clark, an Antelope resident, wore a 
necklace of empty rifle-cartridge cases with a but
ton proclaiming him a "Descendant of Oregon Pi": 
oneers." The necklace was a parody of the the 
wooden-bead necklaces worn by the Rajneesh 
with a picture of their spiritual leader. 

Sheela Silverman, president of Rajneesh Foun
dation International, described the Bhagwan's 
message as one of living and loving in which all 
traditional religions have value. 

The election assumed a party atmosphere as a 
dozen town residents sold homemade cakes, cook
ies and other goodies in the basement of the 
school, where the polling \ook place. The proceeds 
were to help pay the town's legal expenses. 

Antelope had a population of 40 in 1980 and 31 
voters, but by 9 a.m. today, 98 people had regis
tered, six of them that morning. 

An informal count indicated 53 were Rajneesh 
members. 

The problem became complicated by Oregon's 
liberal election law, which lets voters register up to 
and on election day. 

Voters qualified to cast ballots in Oregon can 
move into a city and vote that day if they can con
vince officials they intend to remain inhabitants of 
the community. 
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The City Council set the election last month as 
an emergency measure, saying Rajneesh followers 
planned to move in enough voters to control the 
town in the upcoming November general election. 

Residents said they feared the Rajneesh, who 
bought a 65,000-acre ranch 18 miles from town 
last July, would raise taxes and force out any non
members. 

Silverman denied the charges and said the fol
lowers, who now number about 330, wanted to 
keep to themselves, but Oregon zoning laws forced 
them to buy commercial property in town. . 

Rajneesh became known at a now-defunct com
mune in Poona, India, for his teaching that sex is 
to be enjoyed without guilt or commitment--al
though members say his teachings do not differ 
from American life. 

The Rajneesh first operated a mail-order store 
in Antelope to ship tracts and tapes of the Bhag
wan's messages to its estimated 250,000 adherents 
worldwide. 

The city council balked when the foundation, 
which holdi. title to the ranch, wanted to build a 
printing plant. The council refused to issue a 
building permit and the commune responded by 
buying up more property and moving the red-
garbed followers into town. · 

-
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Indian guru Bhagwan Shree 

Rajneesh, who lives on an Oregon 
ranch with several hundred follow
ers, will not have to leave the coun
try, although his case is still under 
consideration. 

Rajneesh had been denied perma
nent residency by the Immigration 
and Naturalization Service and or
dered out by Jan 21. The INS pre
viously stated that the guru'~ visa 
application, filed in India, had con
tained false information. 

Now, however, INS says there 
may have been a procedural error 
and that the case is under review. 

"We're back to square one," said a 
; l~wyer for the guru Tuesday. 

o~CS'l~ a£~=, 1~ 
Rajneesh· t,ax bill. totals 
$38,000 in two countieS 
By JEANIE SENIOR . neeshpuram develops, Balzer said. .· 

' eon.~nt, The Oregonian Some 44,000 acres of ranch land lo-
THE DALLES - Property tax bills cated In Jefferson County have a farm 

for tile Rajneesh Investment Corp. In use assessment of $202,740 that carries 
Wasco and Jefferson countle$ for 1982 1 a·tax bill of $3,200. Six mQbile homes· 
total about $38,000, according to county . located on the ranch inside Jefferson 
officials. · , · County generate another tax bill of 

In: Wasco County, where some $3,000. 
. 19,00,0 acres of Rajneesh-owned land, Jefferson County Assessor .Cecil 

Including the new city of Rajneesh- Zemke said that because the farm land 
puram and a portion of the Rancho Raj• is valued . for exclusive farm use "you 
neesh, are located, the investment cor• can't put market value on it." · 
poration's property is assessed at about The majority of the land Is grazing 
$3'milllon, said Wasco County Assessor property, Zemke said. "It's on the 
Clair Balzer. 

Certain person~ properties, includ- breaks of the John Day; and It's pretty 
ing construction equipment and office steep up and down." 
equipment used 'for Rajneeshee public The ranch land is valued comparably' 
occasions, also are taxable. Some prop. with surrounding ranch properties, 
erties in the city of Antelope are includ• .· Zemke said. Next year, the Rajneeshees' 
eci. too. · .. :: tax bill will be higher because several 
.. The Rajneesh~es' tax bills in W~o• mobile homes, valued at about $30,000 a · 

Coun~ come to about $32,000, a figure unit, have been located inside Jefferson 
that ~Ill il)crease as the. city of Raj- ,: County, the county assessor said. 

Fr~t8miti8s 1a;or hazil'IQ 'ban'.:t 
EUGENE - Fraternities at the Uni• 

versity of Oregon endorse and will lob
by for a bill that would ban Initiation 
hazing In the state. 

The school's 15 fraternities all sup. 
port House Bill 2551, which would end 

or ridicule me~bers, said Alan Scearce, 
Interfraternity Council president. 

1 activities tha~. might _injure, embarrass 
t .; 

The bill, introduced at the request' of 
Delta Tau Delta fraternity's Willamette 
University chapter, sets a $1,000 max• 
imum penalty for groups and a $250 
maximum fine for individuals . · 
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Rajneesh 
protesters 
target INS 
By DAN HORTSCH 
of Tho°"""""",,.,, 

- The music was joyful and the sing
ing glad, but the feelings behind the 
gathering of hundreds of followers of 
Bhagwan Shree Rajneesh outside U.S. 
Immigration and Naturalization Service 
offices in Portland Thursday were seri
ous. 

The protest stemmed from w)lat \he 
Rajneeshees said was hostility and 
physical abuse by investig4.tors for the 
INS. . 

A statement distributed by the 
group cited an incident last week in 
which INS investigator Charles Wood 
"assaulted a Rajneesh disciple on the 
steps of the INS-building in Portland." 
· :· A man who said his name ls Swami 
Cli ft said he was the person referred to 
and that the incident occurred when be 
and two other Rajneeshees were leaving 
the Federal Building at 511 N.W. Broad
way, where INS offices are located, and 
were in a gateway leading to a fenced-. 
in 'f)arking area at the rear. 

Cliff said a man who turned out to 
be. Wood "quite rudely yelled at µs to 
get out of the parking lot," and when 
asked why, he stepped on Cliff's foot 
a(!d shoved him with a.forearm. 

Cliff said that if the parking lot 
were restriQted ..,. · there are no signs 
inside the building saying that it is -
they could have been told so, but "our 
problem is that the way we were treat
ed is totally uncalled for." 

: A lawyer with the group, Swami 
Prem Niren, said he was with Cliff at 
the time and that he himself had gone to 
the parking lot "to copy down Tom 
Gasey's. license plale" number. ,Casey is_ 
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Staff photo by TOM TREICK 
SMILING PROTEST - Followers of Bhagwan Shree Rajneesh sing and protest what they said is recent harassment and physical abuse by INS • 
dance outside U.S. Immigration and Naturalization offices Thursday to investigators. Indian leader.of the grqup is seeking permanent residency. 

another investigator for the INS. The 
car, Niren sai4, has been seen "trespass
ing" on the group's ranch in Central 
Oregon. 

Niren also said that Robert Krueger, 
INS district director, had been asked by 
Sheela Silverman, president of Rajneesb 
Foundation International, to give assur
ance that harassment by Casey and 
Wood would be stopped. 

Krueger said such assurance "was 
not requested nor denied." 

Krueger also said Wood said "he 
may have stepped on his foot" when 
asking the Rajneeshees to leave. 

Krueger added that if a complaint 
were made and he were asked to inves
tigate it, he would dp so, but that none 
had been received. Niren said such a 

request had been made. 
Referring to the singing and musl.c 

outside the building, Krueger said, "It 
appears to me they are trying to adjudi
cate the Bhagwan's case in the media." 
The Indian mystic's application for per
manent residency in the United States 
was turned down late last year, but the 
case has been reopened. 

Earlier this month, Krueger said 

Rajneesh and his followers had 30 days ' 
from Jan. 27 to show U.S. immigration 
officials why the Indian mystic should 
be granted permanent residency in the 
United States. Niren said Thursday, 
however, that be understood that the 
30-day period started a1><1ut two days 
ago, the day !he Rajneeshees received 
the last of the government's evidence in 
the case. 



Staff cleans.up details at emptied Martha Washington Hotel 

MOVING ON - Carol Ann Kuchmak, last res
ident at Martha Washington Hotel, 1115 S.W. 
11th Ave., packs belongings Thursday in 

By DAN H0RTSCH The manager, who has held the job 3½ years ; 
o1T11e~ ,,.11 and also lived In the hotel until getting an apart• · 

If nerves were a little sensitive at the Martha ment after the sale, was sorry to see the residenta.• 
Washington Hotel Thursday, there was reason. leave. "We really had a good group here this last : 
Thursday night was the last night for the last year," she said. "Very congenial." 
resident and Friday the staff of 12 will leave for As for the problem of residents' finding new '. 
good. places to Jive, "The people In Portland were terrif- ; 

The spacious, quietly elegant lobby was dimly . le In calling and offering their homes or telllng usd. 
lit and still Thursday afternoon as the manager, of ~partments that were available," McWhorter · 
· Doris McWhorter, and the rest of the staff put In said. 
their final hours. Both McWhorter and the assistant manager, 3 

After Friday, followers of the Bhagwan Shree Marla Busto, worked in their office Thursday - ,,,. • 
Raineesh will take possessjon §1 Y\.e .fi!sluclit!VI some bookwork on their desks, some packing still· 0 
11'6 el al 1115 s.W. 11th Aye. The7>ortlana Wo- to be done. Neither has looked foranother job yet. . .) 
men's Union sold the building a month ago, there- "We have a certain loyalty to the board and the . 
by bringing an end to an Institution that was Portland Women's Union untll we are completely~ 
founded In 1887 to provide women with safe, finished here," McWhorter said. • _ 
low-cost housing. "I can't work for two masters at the same-:::_ 

"We're all still working," Mcwhorter said. time," added Busto, who has worked there seven: '1' 
"We've had a very busy week getting the building years and for five of those years also lived In the. ~ 
In shape, putting everything In tiptop shape." hotel. She added that as the accountant for the 

The 76 residents, two-thirds of them students, hotel she probably will continue to work part-time. 
,.,_ l started moving out soon after the sale was an- with the Portland Women's Union to finish the 

,,1 nounced a month ago. The Rajneesb Investment · bookkeeping. , .• 
• J Co!J!. purchased the building for SU ililiiibll. The Martha Washington has had other homes, • 

. 4 6ursday, the residents were down to one, ind for the past 12 years has been In the old 

Staff phOCO by OREO LAWLER 

preparation for move to Northwest Portland 
apartment. After Friday, followers o(..Bhagwan 

. ,.Shree Rajneesh will take possession of hotel. 

carol Ann Kuchmak, 29, who works part-time as a Campbell Court Hotel. The cost to the residents 
pharmacist at the Oregon Health Sciences Unlver- was $285 monthly for room and board. The wo-: 
sity hospital. She has lived at the hotel 1 ½ years men's union estimated annual operating losses of · 

, and "I don't want to leave." $50,000, and sold the hotel with the Intention of 
She wasn't looking forward to moving to her putting the proceeds Into a charitable trust that 

new apartment In Northwest Portland. "It's nice will benefit women. , 
eating dinner with friends," she said of Ute at the Even though virtually all residents bad moved• 
Martha Washington. "There were Iota of friend& out before the Friday deadline, many returned; 
here. The desk clerks were friends, the mslds were Thursday evening "to spend time·and eat dinner,". 
friends, everybody was a friend." McWhorter said. . . :~ 
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rapidly building one of the world's largest 
re!gious cults. And you can go ahead and say 
'cults' .. . . " Looking like a hip young David 
Niven, the jazz guitarist was clad In apricot
hued shirt over black turtleneck, with black cor· 
duroy pants and black jacket. A burgundy
colored beret topped his blond hair, and a pin of 
a guitar was attached to the beret. 

"I didn't realize there was such a vacuum of 
infOfmation about him ... it's hard to relate to 
people who have so little Information," he con
tinued in explanation of his stepping forward 
now. He thinks the rapidly increasing numbers, 
im the financial strength of the organization, 
present several kinds of danger. 

"He's buying property very quickly. Why is 
he buying property so fast? II looks to me like 
he'1 trying to build a foundation very quick• 
ly. . . to transfer his funds to this locale. 
What's that all about?" Most of Bhagwan's 
followers, he asserts, are "dirt-faced 
broke-hippies. There's a healthy proportion, 
maybe 20 percent who are rich. And those are 
the people they're shoving in front of the 
camera." 

Another danger he sees is less obvious, one 
he calls "mind control." 

" I feel the word 'hypnotized' refers to the 
average sannyasin more than the word 
'meditative .' Meditation practice is basically be• 
i"lg able to sit still and pay attention. As a con• 

artist, l"found sannyasins able to relate only 

' ' 

"dehydrated Tantric," producing " instant Tan
Irle Yogis." And therein, he asserts, lies much 
of the popularity: "America is becQming more 
jaded-and free sex appeals to a jaded 
consciousness. 11 

He believes that the sexual freedom within 
the Rajneesh community has a literal 
price-money. Several limes, he says, people 
tried to convince him to seH his two guitars, 
" the t90ls of my trade.'' There were other 
examples. 

"There was an occasion where a woman who 
knew I had feelings for her tried to take advan
tage of those feelings to get me to take out a 
loan and make a donation to him," he recalls. " I 
began to realize that the whole focus of my ~le 
had changed, that the whole focus was 

· Bhagwan. I think he presents a very convincing 
facade." That facade, he says, along with of· 
ficial approval from an authority figure to indulge 
freely In sexual activity with a variety of people, 
has figured importantly in Bhagwan's success. 

"There's a strong connection between 
psychic vulnerability and sexual activity. I think 
that in the general context, the freedom that is 
given to people for sexual activity is basically 
harmful. 

"Sannyasins didn't seem to me to be people 
whc;, were getting less angry . ... They're very 
alienated, very separatist. Another danger is 
the encouragement to abandon critical thinking . 

He thinks the rapidly increasing numbers, and the 
financial strength of the organization, present several 

kinds of danger. 

Robert Anderson 

to dance music. A great deal of antagonism 
came to me because they couldn't understand 
what I was trying to do with my music . . . . 

"Shamanism. He was encouraging people to 
get Intoxicated-on music, or on him. A state of 

For~er.l. Bhagwan disciple 
psychological intoxication. If I were going io 
pick someone's pocket, /'dwant 'em drunk. It's 
true, love is blind," Anderson continues. 

Living In Eugene In 1 9 7 7 , the University of 
Oregon graduate, with a degree in music, first 
became acquainted with Bhagwan Shree RaJ· 
neesh by reading his works. 

I 

tells ·01 · ~cult' involvement " I sent a letter.:..you become a disciple by 
mail. I was the first In Oregon, for whatever 
that's worth," he says: One of ihe first appeals 
was the promise that wearing orange, red and 
other colors of the Indian sunset "can make 

By Susan Stanley 

A man describing himself as the first Oregon 
disciple of Bhagwan Shree Rajneesh has "gone 
public" with his defection from what he now 
regards as an increasingly dangerous cult. 
Describing "free sex," "mind control" and a 
herdlike acceptance of the guru's monetary 
goals, the former Rajneeshee has decided to 
make public his qualms about both the religion 
and his former master, criticizing what he views 
as undeservedly positive publicity for a spec• 
tacular sham. 

In a copyrighted series of brief radio inter
views by KMJK-FM's Carolyn Myers (Feb. 
14-18, 6 :55 and 7:55 a.m., KMJK•FM), 
Robert Anderson, 29, details his five-year in
volvement and ultimate disillusionment with 
Bhagwan's particular brand of Tantric Bud
dhism. Called ""Better Dead Than Red-Confes
sions of a Rajneesh Refugee," the series 
resulted from research for reporter Myers' up
com Ing half-hour program , " Rajneesh 
-Religion Or Cult?" ' (Sunday, Feb. 20, 8 :30 
a.m., KMJK-FM .) 

From 1977 to 1982, known as Swami Prem you free, " releasing the disciple from feelings 
Gautama, Anderson was "a prime suspect,'" he of sett-consciousness. (The theory being, says 
says, for becoming a disciple of ' Bhagwan -1 • - Anderson, that " you look like such an Idiot that · 
Shree Rajneesh, the famous Oregon-based In- pretty soon you stop worrying about what peo· 
dian guru. A baptized Episcopalian , he was ex- pie think of you! " ) After sending in two pictures 
posed early to Christian Science, lived for a of himsett and filling out a form , Robert Ander-
time with a Jewish aunt and uncle, attended a son became Swami Prem Gautama, and began 
Roman Catholic boarding school for a year, . his five-year stint, a spiritual journey that took 
" dabbled in Hinduism," and studied Zen Bud, him to various cities in California. (His involve• 
dhism with a master. · ment with the religion predated the establish• 

"What happened to me?" The question is ment of the Oregon community . Nor, he admits, 
asked in a curiously dispassionate voice as he has he ever spoken with Bhagwan.) 
speaks of a half-decade spent as a sannyasln, • Another reason I got Involved was It looked 
as the Rajneeshees call themselves. "I feel like a.e there was a group of people who'd be sup• 
I stepped out of a time capsule . . . or a space portive of what I do, of my music," he says. 
ship. I felt ~e I was coming off a drug,' ' he says For many, the appeal Is sex-the sexual com• 
of his eventual defection from the "cult,'' as he ponent of Tantric Yoga, an emphasis on what 
cals ~. in January 1982. he calls "knowing the real powers, the 

Talking in the KMJK-FM studios, Anderson psychological possibilities of sexual Inter-
was calm as he ticked off his reasons for "com- course. ln•the hands of people who don't know 
ing out" against the high-profile, red-clad what they're doing, it can be dangerous. Sexual 
devotees and their master, waiting to do so for engergy is extremely powerful. " 
more than a year after becoming disaffected. Anderson has continued his years-long 

"My personal life experience has led me to sa,dies of traditional Buddhism, and now 
befieve that Bhagwan is a fraud-and that he is regards the Rajneesh as offering his followers 

There's very much an 'us versus them,' which 
Is encouraged by Bhagwan," Anderson 
continues. 

The establishment of the town of Raj
neeshpuram-near conservative Antelope-In 
the eastern part of Oregon, creates further 
'dangers, he beffeves. " He's speaking of 
creating an Isolated 50, 000-popuation city. 
What about separation of chu-ch and state?"" he 
asks. 

Since dropping out, Robert Anderson 
believes that he has been under surveilanoe of 
sorts-"peeplng Toms ... blank calls to my 
various addresses. And there seems lo be an 
abundance of Rajneesh-clad women In my 
vicinity In the past year." 

He doesn't expect any personal physical 
danger to result from his disclosU'es, however. 
"I think any hanm that'd happen to me would on-
ly backfire ,'' he says, pointing out that good 
public relations are important to the reigion. "I 
think that's the last thing he'd do." 

The former Swami Prem Gautama has con
tinued his study of tradtionel Budcbsm, view· 
ing his " state of Infatuation'" Bhagwan 
Shree Rajneesh as simply iat of · own 
spiritual journey. Yet he continues to be con
cerned by media attention toward the relgiouS 
community of Ra;>eeshp..wan, to ¥Oice · WOif· • 
rles about the thousands he bele'les e,q:ated. 
It would be different W ~ ere r:uveying 
"good Tantric: Yoga." he r 

" I don't Bhagwan is daoig al. t 
think he's just dresss,g people in red and 
heading for the golf course.· 

* * * Readers can get the whole slory by ening 
Robert 

<ial) 
and 

to Carolyn Myers as she · eNiews 
Anderson on KMJK-FM ra<io (107 on 
now through Friday at 6:55 and 7:55 a. 
the half· hour special Sunday at 8.30 am. 
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SODA JERK WHO DIDN'T LIKE JOB NOW TELLS 
BOSS: TiiA T'S TIIE LAST STRAW. 
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Portraits to celebrate 
warm family pride 

2 · 8•10 s149s 3 - Sx7 
I 5 wallet size Includes 

3 charm miniatures 95c deposit 

Sears studios s~lallze In photographic portraits of 
babies, children, adults and famuy groups. No ap
pointment necessary. 95C for each ~dlt~al subject 
In a portrait package. Your choice of scenic or tradt
t lonal backgrounds. Poses our selKtlon. 

Also Available: 
Black Background & Double Feature Portraits 

Passport Photos • Copy & Restoration 

Offer good for portraits 
taken thru Jan. 15 

Available at most Sears retail stores. Studio Hours: 
10:00a.m.-8 :00p.m. for until store closing. If prior 
to 8:00p.m.J 

Studios also open Sunday 12:00-5:00 except Van
couver, Salem, Longview, Eugene, Bend, Rose
burg, Medford, and Albany closed Sunday and 
Monday. 

Uw )l'CNI" SHrtChar9RI 

c~~~tc~~ !Sears I ~fu'it~~it 
Sf.MS. ltOt:IUCI( ANO CO 

Satlsfitetlon Guaranteed o r Your Mone,y Back 
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Letters 
Phony description 

·As a member of Mount Angel Abbey for almost 35 
years, I disa~sociate myself from the views expressed in 
the article ("The hidden men of God,'' Nov. 14) on the 
(Mount Angel) abbey and monastic life. 

The phoniness starts at the beginning. If one doesn't 
like the cold floor in the morning, one can get a scrap of 
carpet for a rug. I know. I dump the garbage and there 
are plenty of scraps available. Or common sense tells one 
to place one's slippers or shoes where one can slip into 
them. But enthralled with fluttering eyes, ginger-colored•' 
hands· and ·bandy legs, that writer w.as looking for the 
exotic. · · •• 

The ending abouf sleep on a tiny bed is phony, too. If 
one needs ali extra-long one, one may speak up. Several 
people here have them. Of course, one doesn't have to 
sleep on a bed. There is a long ascetic tradition of sleeping 
on the floor. It makes rising easier. "' 
, It is difficult not to entertain contempt for those who 
cannot rise above such frivolous trifles. One must, I 
suppose, depending on with whom one associates, beware 
of shouters, swearers and other such noise-makers; as city 
dwellers must beware of murderers, rapists and burglars. · 
But such things do not define a city. Nor do the former 
define a monastery. And I do not know where that writer 
found the subjects of these acts .. . In some arcane cor-
ners of the psyche? . 

But the most grating transmogrification of all ls to try 
to relate Christian monasticism with something like Bud
dhism. Because modem thinkers, and especially American 
writers, are too lazy to find out what bonzes, lamas, 

fakirs, yogis, dervishes and mullahs really are, they lump 
them all together as monkery and priestcraft. But when 
the dollar sign entices them to write on the subject, they 
become sanctimonious, instant experts and get paid for 
fuddling the public. 

I respect the good in all other religions. But it is a good 
that is essentially different from Christianity and the 
purpose of Christianity. 

Father Athanasius Buchholz 
Mount Angel Abbey 

St. Benedict, Ore. 

· Scripture Lesson 
As a member of the "religious types of that ilk," I 

would like to briefly comment on the letter by Jo' Anne 
Johnson (Dec. 5) about "The Hidden Men of Mount Angel 
Abbey." . ' 

. Jesus did not begin his public life of teaching and 
healing until the last three years of his life. Up to that 
time, Scripture simply says he went home with Mary and 
Joseph and was "subject to them." Presumably, he helped 
in Joseph's carpenter shop. 

During his three years of public service, he frequently 
went into seclusion to pray, sometimes with his apostles, 
sometimes alone. 

Actually, the monastic life is much the same, except in · 
one thing. Jesus was put to death not because of his work 
for people, but because he claimed to be, and is the Son of 
God. 

Mary M. Taylor 
Portland, Ore. 
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The takeover of a town drew 
worldwide attention1 and a fleet of 
Rolls-Royces fuelea an image of 
eccentric excess. But for the 
sannyasins, Rancho Rajneesh is 
the culmination of... - . • 

ff c>piritutil ~ue~t 
• 1n an 

ltge oi ltiiluence · 
Story by Larry Colton, 

photographs by Randy L. Rasmussen 

T he sign· on the side of Oregon High~ay 18, four miles 
east of Antelope, reads: Rajneeshpuram - 18 miles. It 
is riddled with bullet holes. 

Conflict in paradise. 
Like dirt under their work boots, controversy has traveled with 

Bhagwan Shree Rajneesh and his red-clad disciples en their path to 
an unlikely promised land - Rancho Rajneesh, a God-forsaken 
ch1mk of barren, ravaged land near a small, church-going communi
ty in the Oregon high-dt:sert country. 

The San Francisco Examiner labeled them a sex cult. 1000 
Friends of Oregon slapped a you-can't-build-a-city-here lawsuit on 
them. Citizens for Constitutional Cities hit them with questions 
about conflicts of church and state. " 60 Minutes" fired questions at 
them about anti-Semitic jokes and jaw-breaking therapy sessions. 
The U.S. Immigration Service denied their leader's request to remain 
in the United States (the decision is being appealed). And a popular 
bumper sticker around conservative Antelope reads: "Better Dead 
Than Red." 

Rajneesh rumors abound: An orgy every night. A Jim Jones 
brainwash. A labor camp. A Penthouse morality. A nuclear-survival
ist enclave. A self-awareness scam for a lot of people whose self--
images stink. · 

LARRY COLTON is a Portland fru-lancr writn- whost uiori regularly app,ars 
;,, Northw.st Maguin, . RANDY L . RASMUSSEN is th , magati11es photographer. 



Who are these people? 
Why have they bought 
into the maste:r-disciple 

scene? And just what 
are they up to, besides 
spending, out there in 

the middle of nowhere? 

-l) owntown Rajnees~puram, called J;sus 
Grove by lts ·neo-settlers, looks a bit like 

Dodge City seen through rose-tinted glasses - a 
dirt road, a couple of wooden storefronts, a post 
office and smiling people in red greeting their 
neighbors. New pre-fab trailers, the city offices, 
bookend the main drag. 

Parked in front of one of the trailers is a mud
dy, 4-wheel-drive Bronco, a Rajneesh company car. 
Its bumper sticker reads: "Jesus Saves, Moses In
vests, Bhagwan Spends." And, oh good guru, does 
he spend. 

The Rajneeshees aren't just whistling through 
their ledger when they talk about spending. They 
arrived in Oregon looking and talking like flower 
children caught in a time warp, but they came with 
far more than rose petals in their pockets. 

· The sex, the politics, the religion, the ecology, 
the '60s slang and the trendy cosmic trips are all 
intregal parts of the Rajneesh whole, links connect
ing the spiritual and material worlds that Bhagwan 
says are so important. They are parts that are just 
starting to unfold for outsiders to see. The cash 
already ·has unfurled. It comes from contributions 
and the sale of Bhagwan books and paraphernalia. 

Since moving to Oregon, the Rajneeshees have 
pumped an estimated $35 million into a sick econo
my. Those bucks, along with their vegetable gar
dens, have helped in the greening of Oregon, put
ting smiles on the faces of more than a few local 
businessmen. 

Ma Anand Sheela Silverman, the head honcho 
of the Rajneesh corporate empire, has stated quite 
clearly that the Rajneeshees have no use for the 
poor. Beggars are despised; the work ethic is em
braced. 

One theory has it that Bhagwan's 27 Rolls-

Royces, at $150,000 a unit, are but an investment, a 
capitalistically subtle way of trickling currency 
into the economy, spawning it at the ostentatious 
top of the mountain, rather than feeding it directly 
to the poor begging fish at the bottom of the pool. 
Reaganomics dressed in red. - · 

In the final judgment, riches for Bhagwan Shree 
Rajneesh may very well be riches for the Rajnee
shees. But there is much more to the Rajneesh 
experiment, phenomenon, mystery, blight - what
ever - than just the corporate ledger's bottom line. 
Who are these people? Why have they bought into 
the master-disciple scene? And just what are they 
up to, besides spending, out there in the middle of 
nowhere? 

□ 
Sannyasin Ma Prem Veena, 37, contact-lens

blue eyes, sun-frosted hair, slides behind the wheel 
of a Rajneesh Bronco, the one with the "Bhagwan 
Spends" bumper sticker. She starts the engine, 
ready to give another tour of Rancho Rajneesh, 
Oregon's newest and most-controversial tourist 
attraction. Veena, an ex-model, is a Twinkie, Raj-
neesh-speak for hostess. / 

Her job is tour guide, showing off the 100-
square-mile former cattle ranch once used to film a 
John Wayne movie. She also charms the bad ink 
out of journalists who come snooping around in 
search of sex, violence and religious weirdoism. 
She ·is the buffing machine to smooth over head 
spokesperson Sheela Silverman's double-grit sand
paper approach. 

Driving slowly down Yoga Road, the wash
board main street, she stops behind a yellow school 
bus, one of 30 recently bought at an auction. ·Two 
men dressed in burgundy sweatshirts and apricot 

A man walks down the main street of Rajneeshpuram. B uildings from old Big Muddy Ranch stand among the new mobile homes. 

--------- -



jeans, both 6-feet tall and full of honest muscle, 
step off, stealing quick goodbye hugs from the bus 
driver, who's wearing a red bandana in her hair. 

Veena, whose husband is a sannyasin working 
as a studio rock musician in Los Angeles, eyes them 
walking toward the welding shop. "I've never seen 
so many good-looking men in one place," she says, 
speaking in a Southern-soft British accent · that 
makes her sound as if she's reading Chaucer, which 
she did when she majored in English literature and 
psychology at Durban-University in South Africa. 

She turns left onto Zen Road, a major Rajneesh
puram highway. In another city the rut-filled dirt 
road probably would be closed to traffic. She drives 
past the soon-to-be-completed solar green house. It 
will be the largest in America, bigger than the Rose 
Bowl. A little farther down the road, a lush green 
field waves an unexpected greeting, like a country
club fairway calling out from a dirt-brown course. 

"When I look at these fields and hills," she says, 
"I get the feeling they are laughing, laughing be
cause they're so happy to be turning green." 

In the past year, thousands of fruit and shade 
trees, 1,200 acres of grain crop, 50 acres of vegeta
bles and a vineyard have been planted. Previously, 
the hills around Rajneeshpuram were alive, but 
only with sagebrush and scrawny juniper trees. 
The rocks didn't even want to be there. Geologists 
have labeled much of the land grade VIIJ, meaning 
there's not much chance for anything to make it. · 

Sparse vegetation , insufficient rainfall and 
. overgrazing had turned a rugged, dramatic land
scape into an ecological sissy. Flash floods often 
transformed the place, formerly named the Big 
Muddy Ranch, into slop. · 

"A lot of experts thought we had taken leave of 
our senses to try to farm here," says Veena, point
ing toward several dozen acres of winter wheat. 
"But our irrigation system is proving to be success
ful." 

She stops the car, pointing again, this time 
toward a cluster of double-wide, three-bedroom, 
$30,000 mobile homes nestled against a hillside. 
They are part of the 60 modular homes ·purchased 
from a then-about-to-go-belly-up dealer in Albany. 
It's six sannyasins to a home. 

"That's where I live," she says, a mother show
ing off her new baby. "A lot of people seem to 
think we all live in a big dorm and sleep in a big 
pile. It's not true. I have my own room; I like my 
privacy, thank you." 

□ 
Veena, whose name means a musical instru

ment played by the gods, was reared by her di
vorced mother in a Sunday-school conservative, 
South African environment. In high school she 
involved ·herself in art, music, theater, dance, good 
grades, beach parties and a little messing around 
with her boyfriends. 

''Actually, I was a little rebel," she recalls. "But 
I kept it bottled up, like sitting on a volcano or 
keeping the lid on a boiling teapot." 

She helped put herself through college working 
as a fashion model. After graduation, she moved to 
England for a while and worked as an educational 
psychologist. That wasn't for her; so she moved to 
Toronto, ca·nada, to teach English to tough kids in 
an alternative school. She burned out on that, too, 
and went back to England where she dabbled brief
ly in drugs, hung out in art galleries, listened to the 
Rolling Stones and met the beautiful people. 
· "I was leading the good life," she says. "But I 

cou ldn't shake the feeling there was something 
more." 

In 1971 she met a man who asked her to -meet 
him in India. Why not? She threw her jeans in a 
backpack and caught the Orient Express. 

"The further east the trains went, the more I 
felt the shackles and chains of Western civilization 
dropping away," she says. "But when I got to India 
I got depressed. It was ugly and there were so 
many beggars. I couldn't stand them. 

"The Westerners I met all seemed to be there 
on some kind of a search, going through all the 
spiritual trips - gurus, transcendental meditation, 
yoga, .acid. I felt like I was committing emotional 
suicide." 

Then she met another man. "Sometimes it 
seems my life is just a series of meeting guys," she 
muses. "We were on a beach, making plans to fly 
back to London together when a film crew making 
a documentary on hippies in_ India asked if they 
could take our picture. 

"A lady in the crew, dressed in red and wearing 
a necklace with some strange looking guy's picture 
on it, started tuning into me, telling me about this 
unbelievable guru. I told her I'd heard enough guru 
trips and I thought they were all totally fake." 

As it turned out, however, Veena and her boy
friend had an afternoon to kill in Bombay before 
heading back to England. He talked her into taking 
a taxi to check out the guru. 

"We went to a high-rise apartment," she · re
members. "I thought, 'No guru lives in a high rise.' 
We went inside and while we were waiting we met 

'People are sex-crazed 
because they've been so 
repressed. We don't do 
anythini different than 
they do 1n Portland, but 

we don't feel guilty 
about it/ 

..... 
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M a A nand livana and Swami Ananddip, top photog~aph, take morning break to enjoy the 
sun on the porch of their A-frame. Above, mobile homes dot the hills around Rajneeshpuram. 



a couple of Western sannyasins. I thought they 
were talking complete and utter garbage. 

"When we finally went into meet Bhagwan, he 
started talking to my friend. Within two minutes, 
he cut straight to the core, opening him up like I 
hadn't been able to do in two months. 

"My first impression was that he was the great
est psychologist I'd ever met. My second impres
sion was that he was the greatest intellect I'd ever ' 
met. 

"When he turned to me and asked what I was 
looking for , I drew myself up in full righteousness 
and said, 'I'm not consciously looking for anything. 
I'm quite happy as I am, thank you, I'm just wait
ing to fly home to London.' He looked me straight 
in the eyes and told me to cancel my flight.'' 

She did just that,- saying goodbye to her friend 
arid signing up for Bhagwan's dynamic meditation 
course, a daily one-hour exercise with stages in 

rapid breathing, jumping around and screaming, 
shouting "hoo, hoo," standing still and dancing. 

"The second day in meditation they told us to 
let it all hang out. After we started, I began to 
panic. I was blindfolded and I could hear all these 
Indians rolling around the ground and freaking out. 
I whipped off my blindfold and ran out of there. 

"I thought I'd made the mistake of my lifetime. 
I stormed back to my hotel, packed my bags and 
went to the train station. I was furious.'' 

While she waited for her train, a woman ap
proached her and told her Bhagwan wanted her to 
come back. Veena gave in. · 

"When I went back, I explained to him that I 
hated Indians and I wanted to leave. ·He convinced 
me to give it another try. He told me to stay away 
from the Indians. 

"I went to see him again the next day in his 
room. When I looked at him, I suddenly went into 

another dimension. I sat there staring for an hour. 
Nothing was said, Everything fell away; I became 
bodiless. I sat there knowing myself, knowing I 
·needed this man, knowing that this was what I 
was looking for all my life. That was 11 years ago. 
There has never been a moment's doubt since." 

□ 
Non-sarinyasins have their doubts, however. 

The Rajneesh trip has been described as "Jesus and 
Buddha meet Lenny Bruce," or "I'm OK, you're 
OK, just get your assets in gear.'' Veena is aware oi 
ttie skepticism. 

"Religion is such an invisible thing," she offers, 
driving slowly past the new dairy and the chicken 
coops that yield 500 eggs a day. "Outsiders are 
suspicious. A lot of it has to do with the notion we • 
are a sex cult on their doorstep. 

"They are disappointed when they discover that 
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,agricultural, pollllcal and spiritual .oasis lrl,Jhf ; ,._. world." ·, · 
mld(lle of sage!:>rush an juniper? -,. < 'V: '"-:· " :> . On ,ex: 

0

"The simple truth Is that sex is the 
Bhagwan was born Chandra, Mohan. Ba)•J~ , starting polnr of love. Never repress it. Rather 

neesh on Dec. 11, 1931, In Kutchawa~Jn go deep Into It with great clarity and with great 
northern lndla, the son of a cloth merchant.: He love, Go as .an explorer. Search all the nooks 
holds a bachelor's d_egree in ph~o~hy :1rom . and corners of your sexuality and you will be 
Jabalpur University in Jabalpur, India, and _ a : • surprised and enriched and benefited. Know-
master's degree In philosophy from the Univer- ·, Ing your sexuality, one day you will stumble on 
slty of Sauger In Saugar, lndla. He taught phi- ~ your spirituality.'! 

• losophy _at Mahakoshal Arts College In Jabal
.~ ':i · _ pur before settling in Bombay and then P_pona . -;. 

. t ,, t to lecture to his disciples. · · ~ _: _ · ;,,,-
,. ~ -~.,,.,. -~il -t~ · Since leaving India and coming to :Amerlca" ·· 

-, , ~l In 1981, Bhagwan-- has remained ~lent J.he · 
. · ,fi. . followlng-·quotes, just a few plum a from his . 

,, , -iJ · \ ;.!C philosophical supermarket, have b(len gleaned 
, 'if, .~, :f. . 'from his books, video tapes and lectures, all .: 
f: · , , Ji· .' available by mail order. . · ~ ./ .• : 

{ · J ; 1 ,.,.it' _On whether he 11 God: "There Is no God, · 
:~ J. ,,1 · hence the question does not arise. Bhagwan 
•.,/J~i' -; does not mean God, it simply means The 

~J,t ,Blessed One,_ The very Idea of God is non
/t f democratic. Either everything is God or noth-

,1,l, ing is God . • 
, ;,:,,~ _ On faith: " Faith has nothing to do with reli-

~ '"glon. Faith Is rooted in believing in something 
. . .• -~ you know nothing of. It is.a way of covering 

• . \r:,: • • • .. ·. · your ignorance. Religion Is not belief or faith 
e has 270,000 disciples worldwide, •• but knowing. The whole of history has been 
27 Rolls-Royces In his driveway and .99.9 percent Just stupid - because of faith. 
a farm in the cent~al Oregon desert But all the so-called religion~ preach I!, be-

that's bigger than t_he city of San Francisco, cause that is the easiest way to exploit; ,. 
Depending on w~o•s speaking, h~'s described_ On communism: "Communism ls ug1yi 1t Is ' 
as a spiritual_ sav1_or, a glorified pimp, a corpo- a great epidemic. The sooner It disappears , 
rate genius o! a big, fat hoax, · from the world, the better." ' •• 

Who Is this guru? What has Bhagwan Shree ,. · · ·-
Raj neesh, a 51-year-old former philosophy On socialism: I am ~gains! soclallsm -be-
prof turned "enlightened master" and religious· cause it_ destroys something -~h1ch is very ~re-
mystic, said or done that makes his belfevers, clous; 11 destroys the lnd1v1du~I. Soclah~rfl 
called sannyasins _ most of them high scor- means society is th~.goal: n9t th~ individual. _ ., 
ers on their college entrance exams - want to On capl!aflam: Capitalism 1s basically In-
dress in red and wear his picture around their · dividualism. It Is more than a so::ial structure; It , 
necks? What's so hot about ·him that these is democracy and freedom. Capitall~m stmp~ 
people work like mules, for no pay, 12 hours a gives you the freedom to be yourself, . .: , • _ 
day, seven days a week, tryif'.19 to build him an On America: "America is the future of the 

- ' ! , 

On men: ' 'There Is a great need for a men's 
liberation movement - not liberation from 
women, but liberation from all the nonsense 

• that has been taught to him down the ages: Be 
hard! Don't bend! Break but don't bend! Man 
has been taught to be hard like a rock - man 
tias missed mvch . ., 

• On women's llberatlon: "The women's lib-
. erallpn movement is not really a liberation 
movement. It Is in facf"just the opposite; It is 
trying to imitate men, to become as hard as 
men are, to do whatsoever men are doing." 

On ecology: "The way to regain the bal
ance of nature Is not by renouncing technolo
gy. II is not by becoming hippies, no, not at all. 
It Is through superior technology. We can bring 
an even better ecological balance than nature 
Itself.'' ~ 

On the role of a Master: "This Is the whole • 
effort of all the Masters: to create a sudden 
clash of thunder so those who are fast asleep 
can be awakened.'~. ,., ~, ,,,. 

On Jesua: "Christ 'ts the flute on God's lips. 
So whatsoever has come from Christ is gods-· 
pel, Is gospel." 

On Ralnaeshpuram: "Not only will things 
not be possessed, but persons will also not be • 
possessed in the commune. If you love a worn-

- an, live with her - out of sheer love, out of 
sheer Joy - but don't become her husband. 
You can't. To become a wife or husband Is ugly 
because It brings ownership, and then the oth
er is reduced to property.''. 
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sex is only 5 percent ·of what goes on around here. 
When you work 12 hours a day, there's not a lot of 
energy left over far wife-swapping and orgies. 

,,·we have an sorts of different types of rela
tionships going on here. It's definitely not static. 
But we're not hung up on sex; it's society that is. 

"People are sex-crazed because they've been so 
repressed and told it's something to feel guilty 
about. Here at the ranch, we don't do anything 
different than they do in, say Portland, except we 
don't feel guilty aboutit." · · 

D 
On the wood-paneled walls of Ma Anand Sheela 

Silverman's triple-deluxe prefab pad, pictures and 
posters of Bhagwan watch over the room. One of -
his 300 books, a large glossy copy of "Book ol 
Secrets," adorns the glass coffee table. His framed 
messages - pearls of Rajneesh wisdom - sit atop 
shelves. 

It's almost lunch time. Sheela's living room, 
which doubles as a comfy social lounge and board 

· room for Rajneesh Foundation International, clat~ 
ters witb the sounds of big business in motion. 
Hanging on one wall is a large world map, with red 
pins to show the location of the 325 worldwide 
Rajneesh Meditation Centers. Most of the pins are 
in Western Europe and America. · 

On the living room couch, Ma Prem Sangeet, 
who was Therese Wendling at Roseburg High and 
the University of Oregon, and is now the Rajneesh
puram city attorney, confers with Ma Prem Karu
na, recently elected mayor of Antelope and the only 
politician to wear glitter on her face on election 
day. Across the wall to wall-carpeted room, Sheela 
sits in a plush leather chair, talking to a lawyer in 
Los Angeles. There is mention of a possible lawsuit 
against "60 Minutes." 

Another woman, Ma Prem Isabel, the head 
Twinkie and editor of the Rajneesh Times, enters. 
There are affectionate hugs all around, even though 
it 's been only a few hours since they were last 
together. Everybody is in sunrise-colored stockings 
- shoes are always left on the front steps to keep 
the ranch dirt out of the carpeting. 

Sheela, 33, hangs up the phone. She joins the 
other women, taking her seat at the head of the 
tasteful, Sunset-magazine table setting in the adja
cent dining room. She is clearly the ranch ma
triarch. Not surprisingly, she is the one sannyasin 
who gets to talk with Bhagwan. 

"We talk about things that trouble me in my 
heart," she explains. "We never talk about any
thing to do with business. We talk about how the 
people and children at the ranch feel and how he 
feels." · 

Born in India, educated in America, Sheela is 
the ranch spokesperson, the one who goes on the 
Merv Griffith Show or takes on the "60 Minutes" 
crew. Her deceased first husband was a successful 
New York businessman. Some say her present hus
band is the silent force behind the Rajneesh busi
ness success; some say Sheela's sometimes arrogant 
tell-it-like-it-is public image is rubbing a lot of 
people the wrong way. 
. A young man in his early 20s, part of the Raj

n eesh domestic crew· responsible for daily 
housekeeping, sets the salad, homemade bread, 
natural fruit juices and souffle on the table. None of 
the women, all part of the r.anch's inner circle, say 
thanks-be-to-Bhagwan for this gourmet vegetarian 
meal. They just dive in. 

The phone in the living room rings again. It's 

another call for Sheela about "60 Minutes.'.' She 
takes the call, then returns to the table. · 

"I don't know how Jong I can -stay mad about 
this," she says. "But I'd sure like to nail that. ... " 
She is referring to Barbara Tucker, the producer 
for "60 Minutes," whom Sheela describes as "an 
uptight, silicone phony who knew· what kind of 
story she wanted before she ever got here:" 

"She cut the interviews to make it look like we 
break each other's jaws in our group therapy ses-
sions. That simply is not true." · 

The Rajneesh group therapy encounter sessions 
have gained a reputation for their anything-goes, 
Jet-out-.all-your-anger techniques. 

"Ten years ago, we Jet people touch each other 
in our sessions," Sheela explains. "Now we have 
pillows for people to project their anger on. We 
also have a trained counselor there to monitor. You 
won't find anyone walking around here with a 
broken jaw." 

She pauses to sip her juice, then calmly contin
ues. " '60 Minutes' never bothered to deal with 

· what we're all about. What this place offers Is 
obvious in the faces, the actions and the style of 

living of the people here. Nowhere will you find 
such happy people. 

"We're all about creating a beautiful agricultur-· 
al oasis. We're all about great vegetarian food, 12 
hours of work a day, a lot of fun, games and nice 
people. We're not violent; the exact opposite is 
true. 

"We're not hip_pies either. Bhagwan teaches us 
the Rolls-Royce style. We're a bunch of capitalists. 
I ·say let's act like it. If we're going to offer a gift, 
why offer less than a diamond or a Rolls? 

"People have said we attract people with a low 
seif-image. My God, these people here have known 
success, yet they had the ability to recognize some
thing was missing. 

" '60 Minutes' implied we are anti-Semitic. 
How can they say that? Over 25 percent of our 
sannyasins are Jewish. I married a Jew. Can they 
be serious? 

"Sure, we make jokes about Jews. And blacks. 
And Polacks. Bhagwan teaches us not to take life 
too seriously. People have to be able to laugh at 
themselves and be able to take life as a joke. You'll 
find people here with senses of humor. One of the 

Ma Prem Veena, left, _and Ma Prem Isabel serve as Twinkies - tour guides. 

. ,·,;;. 
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The community maintains the Rajneesh Airport and an Air Rajneesh Mitsubishi prop jet, 

which help link it to a sprawling web of outside interests. 
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To the joyful attentio11 of Rajneeshees, Bhagw an Shree Raj neesh makes daily afternoon drive in a Rolls-Royce. 
. ./ ! -- . 

only rules we have around here Is that eac_h city 
council meeting has to start with a joke." -

Two more women enter the room. One is wear
ing a slinky, low-cut pink evening gown, hardly 
appropriate attire for a weeknight in Antelope. 
Like a model past her prime, she twirls around, 
offering to let Sheela wear the gown when she jets 
to New York for a film festival where a Rajneesh 
documentary is up for an award. · 

"I'd freeze," replies Sheela, declining the offer 
as she swats a fly , Rancho Rajneesh's Public Ene
my Number One. 

The second woman, Ma Prem Shannon, sits 
down next to Sheela and sho~s her a "knitting 
project she is working on. She tries to convince 
Sheela knitting is the latest ranch rage. Sheela isn't 
going for it. 

□ 
Shannon, 30, is a '74 graduate in art from the 

University of California at Davis. She has a plain, 
soft, pleasant smile. Her hair is dishwater blond. 
Under her mala - the official necklace of the 
sannyasins - she wears a silver necklace bearing 
the optimistic inscription: "yes."·· 

In one way, Shannon's is a typical sannyasin 
story. She ran into an old friend, saw how happy 
she was, and three weeks later was on her way to 
India. 

In another way, however, Shannon's presence 
at Rajneeshpuram is jolting: Her father was Leo 
Ryan, the California congressman who was mur
dered in Jonestown, precipitating the Jim Jones, 
Kool-Aid suicides. 

Dessert is brought to the table. It's cappucino 
and homemade chocolate chip cookies, the Rancho 
Rajneesh answer to the jelly bean. With a sly smile, 
Shan·non picks up a cup of cappucino and offers it 

to Sheela~·• 
"Want some Kool-Aid?" she asks. Everyone 

laughs, the Rajneesh we-can-laugh-at-life chuckle. 
"No tacky Kool-Aid for us," Sheela says. "We'll 

go first class with cappucino." 

□ 
The intersection of Nirvana and Zen roads, such 

as it is, i! lined with people who act as if they've 

Sannyasins embrace after Bhagwan has 
driven by. 

just been chosen to guess what's behind Door Num
ber 3. Everyone is in red and orange except the 
brown-clad United Parcel Service driver making a 
delivery to Rajneeshpuram City Hall. It's 2:15 and 
the sun is shining brightly for Bhagwan's early 
drive-by on his 60-mile round-trip cruise to Madras. 
Work has stopped. Bulldozers, Skit saws, and cal
culators all have been turned off. 

A small, olive-skinned boy starts to dash across 
the street to greet a playmate. Then, realizing 
Bhagwan is coming, he stops dead in .his tracks and 
clasps his hands together under his chin. Rock 'n' 
roll music blaring from Noah 's Ark boutique 
abruptly dies. Only the sound of gravel under ap
proaching car wheels hovers over the scene. 

A gleaming, silver-and-black Rolls-Royce Silver 
Spur slowly turns the corner. Inside, the driver, the 
Bhagwan himself, smiles softly, knowingly. His left 
hand rises and waves like a slow pendulum. His 
nails are long. 

The sannyasins lining..the street are ecstatic. 
Some giggle; some cry softly, like they've just 
proudly watched their little girl star in the school 
play; some hug, a joyful wedding-reception em
brace; some dance, an unhinged shimmy. It's like 
it's 1965 and the Beatles have just driven by; it's as 
if they all have just been dusted with an invisible 
religious aphrodisiac; it's as if they have just 
achieved simultaneous, multiple orgasms. 

"The love of Bhagwan is why I'm here," echoes 
off of their eyes and hearts and lips. "He is the 
speaker 9f truth." 

□ 
A few moments after Bhagwan, like a whiff of 

laughing gas, has passed, the sannyasins slowly 
float back to earth. Contented smiles, an afterglow, 
crease their faces. Swami Wadud, 37, the Rajneesh 
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city planner, stands silent, still deep inside his 
heart, one of the last to land. He is a man who has 
shopped gurus and this is the real thing. 

Dressed in shades of soft pink, with the clear 
blue eyes of a Marin County psychologist, curly, 
light brown hair and a trim beard, be looks like be 
could have just stepped off his yacht. If sannyasins 
owned cars at Rajneeshpuram, Wadud's would be a 
top-of-the-line BMW. 

He earned his master's in environmental design 
at Harvard and his bachelor of fine arts in sculpture 
at the University of Michigan. He gained experi• 
ence in city planning on the job at Rajneeshpuram, 
-designing Bhagwan City from scratch. His previous 
experience had been in new-age, energy-awareness 
counseling. He is the son of a wealthy Long Island 

·nurseryman. 
"I feel blessed to have an enlightened being 

drive down my street every day," he says, in a 
voice so calm the words seem to slow-dance on bis 
lips. "Bhagwan is a daily reminder of what my · 
highest potential as a human can be." 

The concept of an enlightened being is some
thing Western religions have never much cottoned 
to. According to Wadud, being enlightened is the 

. highest form of man. It is coming to understand the 
whole of life. Bhagwan became enlightened on 
March 21, 1953, according to his official biography. 

On that night, the man born Chandra Mohan 
Rajneesh, the son of a cloth merchant in Kutch• 
awada, India, couldn't get to sleep. He walked out 
to a nearby garden and sat beneath a "tremendous
ly luminous" tree. It was there he was enlightened 
and experienced a "virgin reality - uncorrupted, 
untouchable, unmeasurable." 

"The Idea of an enlightened being is one reason 
why a lot of people don't understand us," Wadud 
says. "But I don't worship Bhagwan. He's not a god 
I gave myself to. He doesn't have followers, he has 
companions. He is just here to help_ me celebrate 
life. 

"It isn't dogmatic like other religions. It is not a 
faith; it's an experience. That's the beautiful thing 
about having a master. You don't have to go on 
faith. He's right there for you. Either you feel it or 
_you don't." 

□ 
Not everyone has felt it, however, including 

some of his contemporaries in India. From 1970 to 
1981, every day, monsoon or shine, Bhagwan lo
quaciously lectured his companions for an hour and 
a half at his ashram in Poona. He rapped it all 
down, everything from Nietzsche, to loving a tree, 
to the price of eggs in Bombay. Perhaps that is 
why, when asked to explain his vow of silence 
here, he replied, "I have said everything." 

His Western disciples grew in number and so 
did the offerings in the plate. Seekers from all over 
the world flocked to his ashram. To conservative 
Hindus, however, he was a H_ugh Hefner talking 
religious jive about sexual energy, group therapy 
and the bottom line. 

There was an assassination attempt with a 
knife. Then, when his health started to fade -
iiabetes, bad back, allergies - he decided to head· 
for America the beautiful. It was bye-bye beggars 
>f Poona, hello Jersey, Sheela's old stomping 
~rounds. . 

A few months later, Bhagwan, heeding the 
1dvice of Horace Greeley, his doctors and Sheela's 
·ealtor, headed West. The controversy followed 
md so did 500 of his companions. 

For city planner Wadud, it was a unique oppor
tunity to plan a city from the Grade-vm ground 
up. 

"What your job Is here at the ranch'. isn't the 
important thing," be explains. "The goal isn't to be 
a lawyer or a mechanic or a city planner; it IS to do 
whatever is best for the commune. .: : . · ·\· · _ -

"I have a housemate who beaded a tJ!ifverslty 
psychology department but now he drives ·a bus. 
He's totally happy with it. That's the way it works 
around here. Before be gets bored another oppor
tunity will open up." 

Giving up some of the old is part of becoming a 
sannyasin, although nothing is written in stone. Old 
names, old money, old cars, old jobs, old egos are 
accepted by Bhagwan when a new salinyasin signs 
oa the red dotted line, although it is not necessary 
to give anything, according to the party line: Wa
dud gave up his old name, David,Lovegarden, even 
though it had a nice Rajneesh ring to it. 

Wadud's wife, Waduda, 32, and daughter, Tara
ka, 3 ¼, also get their mail at the ranch, making· 
them a typical Rajneeshpuram family. Waduda 
coordinates the Rajneesh Airport, booking flights 
and making sure the new $2 million Mitsubishi jet 
will have a hangar in which to hide from the cold. 
Taraka attends nursery school every day. 

"Before we moved here, I wondered how Tara
ka would adjust," says Wadud. "But she's very 
happy here. I spend more time with her than before 
we moved here. I eat lunch with her five days a 
week. I pick her up from school and we go home 
together. She has lots of nice little friends here." 

D 
Swami Richard, a construction-crew foreman, 

shifts hili mud-splattered Bronco into compou·nd 
low and grinds through the sloppy, bumpy goo. He 
is on his way to check a building site. On the 
dashboard is a picture of Bhagwan. On the front 
seat is a hard hat, a blueprint and a two-way radio. 

A Rajneesh cowboy on his two-ton pony, Rich
ard reaches in the pocket of his maroon parka and 
pulls out a package of Zig Zag rolling papers. With 
one hand still on the wheel, be rolls a cigarette -
of the legal variety, not the funny stuff. Dope of 
any kind is about the only ironclad no-no at the 
ranch. 

If city planner Wadud is a smooth, Marin-Coun
ty hot-tub type, Richard is the dude down at the 
local tavern, having a couple brews after work. He 
has disheveled long hair, a long, ragged beard and 
dirt under his nails. He looks like he's earned an- 36 
of his years the hard way. But under his aviator 
sunglasses and his aqua-green· eyes, be is Bhagwan
smart. · · 

"To be here is a bitch," be states; taking a long 
drag from bis cigarette~ "It's tough to have to look 
so closely 11.t yourself every day. It's intense. So 
. why aip I here? It sure as bell isn't for the job or for 
the orgies. I'd be crazy if it was. There are no 
orgies and I work like a maniac. _ 

"No, the best part of this place is the people 
who are here," be continues, swatting a fly. "What 
I get out of this place isn't available for money. 

"The people here could be compared to a group 
of guys climbing one of these cliffs around here. 
It's a bond, If one guy screws up, everyone goes 
down. And just \?(lcause Uncle Harry, or Bhagwan, 
is underwriting the climb for us, we're not climb
ing for him. We're <!oing it for ourselves. In the 
process, a city will happen. . 

"This isn't ·.a Berkeley, off-the-pig commune 

'Bhagwan has a 
practical, 

nuts-and-bolts 
approach to a new 

concept of being. The 
old politics and the old 
religions have taught 

disharmony.' 

SWAMI WADUD · 

SWAMI RICHARD 
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'How do we get people's 
attention? If Jesus -

who -isn't the only 
begotten son, just one 
of them - came back 

tomorrow, I doubt he'd 
be driving a Chevy.' 

Bumper sticker on Sheela's Mercedes Benz 
reads "] esus Saves, Moses Invests, Bhagwan 

Spends." 

either. Nor is it the rah, rah Bhagwan trip. I really 
have no idea what he wants to accomplish. I'm just 
here for my own personal growth." . 

Richard pulls over to the side of the road while 
a road grader struggles to make a dent in the muck. 
He waves a friendly greeting to _ the woman at the 
controls. When he pulls out to pass, two sannyasins 
in a Datsun fly by him, like the Dukes of Hazzard, 
arms waving out the window, _wheels throwing up 
dirt and mud. Just a couple of red-collar, country 
boys out for a joy ride. 

The fact that Richard is a sannyasin might 
come as a surprise to a few of the good old boys at 
the frat house in Florida. In 1964, he was a button
down business-administration major, guzzling beer 
and knocking up his girlfriend. They got married. 
He kept going to school and, to feed the wife and 
baby and the regents of the University of Florida, 
he worked two full-time jobs, pumping gas and 
pushing Kentucky Fried. 

"This 12-hour-a-day stuff is a breeze compared 
to that," he says, pulling up next to the Dukes of 
Rancho Rajneesh. They have a flat tire. 

Leaving the Datsun abandoned in the middle of 
the road - there is a zero crime rate in Rajneesh
puram - the Dukes, who are really geologists, hop 
in the Brom;o. One of them opens a backpack and 
pulls out a bottle of tequila and a jug of vino. 
Everybody takes a couple nips from the jug to take 
the bite out of the gathering chill of the late after
noon. Booze isn't a taboo at the ranch; it's just that 
it's a long hike to the closest liquor store, and 
besides, working 12 long, hard hours with a hang
over isn't popular in anybQdy's book. 

After college graduation, a divorce and a shot at 
selling insurance, Richard took off for the glitter of 
Los Angeles in '67. The 60s _were in full riot and he 
had trouble connecting with his job as a stock 

· broker. He moved to San Francisco, but not being 
into dope, or long hair, he wasn't quite ready for 
Haight-Asbbury. He moved back to Miami and 
went to work for Southern Bell Telephone Co. 

When Uncle Sam came calling, offering a trip 
to Saigon, Richard remembered an old hearing 
problem and missed the boat. Instead, be took a job 
as an East Coast salesman for a door company, 
complete with a cushy expense account, air travel 
cards and a closet full of snazzy suits that wouldn't 
sell at a Rajneesh rummage sale. 

He moved to Cambridge, Mass., and started 
dropping acid. He wasn't ready to be a crash-pad 
hippy, but be was ready to say goodbye to the 
suit-and-tie routine. He quit his $30,000-a-year 
sales job and went to work as a buck-an-hour clerk 
in an occult bookstore. 

He read prolifically, especially books on philos
ophy, psychology, Eastern mystics and spiritual 
guidance. He started studying energy yoga in New 
York, eventually teaching classes himself, getting 
good enough to gain a bit of a reputation as a 
mini-guru of yoga energy. He moonlighted as a 
carpenter. 

Then one morning in 197 4, he decided to start 
Qver. He moved to Taos, N.M., took all his cash and 
plunked it down on a motel and bar. He went 
bankrupt faster than he could say 197 4 gas crisis 
and had to borrow $500 to buy a VW bus so that 
he'd have someplace to sleep. 

Busing tables and leading therapy groups saw 
him through until he scraped together enough 
money to buy a few acres of land and to begin 
work on building a house. He camped out on-site 
long enough to build three houses, selling each for 
$100,000. 

Then in 1979 Bhagwan Shree Rajneesh came 
into his life. 

"A girlfriend gave me one of Bhagwan's books 
and told me I was going to like it. I read the first 
chapter and felt a prickle. I'd read thousands of 
books but none hit me like that one. 

"I was awestruck at the clarity and the poetry 
and what was between the lines. I went out and 
bought all his books I could find. I wrote to India 
and said I had to meet this guy. A couple weeks 
later I was on a plane for Poona. It didn't take long 
for me to realize this guy was for real. I called back 
to New Mexico and told a friend to sell my house, 
close my bank account and send me the cash. I was 
staying." 

□ 
Three years later, Swami Richard is pulling bis 

car up to the A-frame assembly line site where they 
churn out seven new two-person units for the new 
Rancho Rajneesh subdivision. Two women are tak
ing a hug break. The other 30 workers are all 
smiling and joking as if it were a party rather than 
a boring, repititious job in the cold dusk. 

"People here don't cheat on their coffee 
breaks," says Richard, inspecting the area to see if 
any supplies are needed. "There's no mind control. 
They're not mesmerized. They can leave anytime 
they want. 

"There's no boss. I may be the forema n but 
that 's only because it's a job that needs doing. 
Everyone is the same, yet everyone here is an 
individual. And it's not for the Rolls_-Royce stuff." 

It is that "Rolls-Royce stuff" that many-0utsid
ers are choking on, however. No matter how many 
times Sheela tells the world that Bhagwan d~es 

Lineup of Bhagwam' s Rolls-Royces before gift of more of the luxury cars for his Dec. 11 birthday. 



the very best because he has done so very much for 
his sannyasins, it isn't going to wash with Mr. and 
Mrs. Average Working Stiff. Richard has a slightly 
different interpretation of the Rolls controversy. 

"Look," he says, revving the motor behind his 
penetrating eyes. "The world is going bonkers. 
Everybody's building more bombs. People are get
ting knocked off in the streets. It's insanity. 

"Bhagwan has a message, a practical, nuts-and
bolts approach to a new humanity, a new concept " 
of being. He's saying enough is enough. The old 
i>olitics and the old religions have taught disharmo
ny. It's suicide. 

"So how do we get people's attention? If Jesus 
- who isn't the only begotten son, just one of them 
- came back tomorrow, I doubt he'd be driving a 
Chevy. 

"The Rollses are just little slaps in the ·race 
saying, 'Hey, wake up, folks, there's something 
more going on here. Come and check it out and find 
what the buzz is. There's something cooking here. 

"Sure it's a contradiction, us claiming material 
goods are of no importance yet flashing Rolls
Royces around like salt. But if you want to make a 
case against Bhagwan, you can find contradictions 
in tons of things he says. You think Ronald Reagan 
doesn't have a few contradictions? 

"The cars are just a symbol of wealth, a capital
ist prop to get people's attention. If Bhagwan had 
just one Rolls, nobody would notice. It has to be a 
ridiculous number, an absurd, take-it-to-the-limit 
number. And what it really symbolizes 1s how 

. many TV spots, how many news stories it takes 
before somebody finally figures it out. Is it a rip
off? Or is it somethfng more subtle? So far, every
body, including all the super journalists, has missed 
it." 

□ 
Snuggled up next to the Bhagwan books and 

the framed Bhagwan messages on the shelf, the 
other books on municipal bonds, securities regula
tions and banking credit look like dark pinstripe 
suits at a poetry reading. Ma Prem Prabodhi, 30, 
brown hair, almond eyes, stretches across the mat
tress on the floor of her temporary office in one of 
the back rooms of Sheela's place. 

She sits up to greet a friend stopping in to offer 
a chocolate-chip cookie. Her voice is like caramel 
syrup pouring over bright vanilla teeth. Mellow is 
too rowdy a description of Prabodhi. 

Night has fallen with full-moon quickness at 
Rancho Rajneesh. It is. Prabodhi's first chance of 
the day to relax. But then, how does she unwind 
from being laid back? 

Prabodhi doesn't look like a skydiver. Yet that's 
exactly what she used to do for a living. · 

. A former cheerleader, English teacher and sky• 
diving instructor, she is now an assistant account~ 
ant for Rajneesh Foundation International. She's a 
woman who has been through some changes in the 
last 2 ½ years: She graduated from college, became 
a sannyasin, changed jobs three times, relocated 
three times and got married. 

"In many ways," she says softly, "becoming I!. 
sannyasin was like jumping out of a plane the first 
time. I was petrified, yet there was something 
compelling and exciting about it. 

"When you're freefalling, there's just no place 
else to be. Nothing else exists. It's the total experi
ence, just like what Bhagwan is always talking 
about. · 

Continued on Page 23. MA ANAND SHEELA SILVERMAN 
L· 
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I tis.perhaps the most-expensive agricultur
al experiment ever undertaken in Oregon, 
a vision of ecological redemption on a tru-
ly grand scale. . 

Some 350 disciples of Bhagwan Shree Rajneesh 
have poured nearly $35 million into central Oregon 
in an effort to carve out a livable agricultural oasis 
in the arid, rocky hills and flood-ravaged canyons 
of the 64,000-acre Big Muddy Ranch, an isolated 
and desolate property that lies 60 miles east of 
Madras. 

If money, determination, research and hard 
work have anything to do with their prospects, 
Bhagwan's disciples may well pull it all off. 

Up to now, the ranch has been nothing more 
than a tax loss. Its hills have been overgrazed for a 
hundred years, abused to the point where there is 
little left but sagebrush and juniper. Its denuded 
canyons have belched forth so many flash floods 
that most of the topsoil on the adjacent hills has 
long since been washed into the John Day River. Its 

.elevations, ranging from 1,350 feet to 4,300 feet, 
are swept by early and late frosts that wreak havoc 
with anything but grass crops. Its winters are 
bitter cold and its summers stifling hot. 

Its soils range from tiny amounts of Class III to 
large amounts of Class IV-VIII. In Soil Conserva
tion Service language, Class III is mediocre for 
farming and Class VIII is good for nothing. With an 

· annual rainfall of about 12 inches, one-fifth of the 
amount that drenches the Willamette Valley, it is 

KIRK BRAUN is a /ru•lanu writer who liw, ;,._ ff'esJ 
Linn. He wriir1 an opinion column/or 141ma/l Orc901t nn»I/M· 
t,cn and is• /ormu pl,otograpltn for Tiu Oregonian . 
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I t is,perhaps the most-expensive agricultur
al experiment ever undertaken in Oregon. 
a vision of ecological redemption on a tru-
ly grand scale. . 

Some 350 disciples of Bhagwan Shree Rajneesh 
have poured nearly $35 million into central Oregon 
in an effort to carve out a livable agricultural oasis 
in the arid, rocky hills and flood-ravaged canyons 
of the 64,000-acre Big Muddy Ranch, an isolated 
and desolate property that lies 60 miles east of 
Madras. 

If money, determination, research and hard 
work have anything to do with their prospects, 
Bhagwan's disciples may well pull it all off. 

Up to now, the ranch has been nothing more 
than a tax loss. Its hills have been overgrazed for a 
hundred years, abused to the point where there is 
little left but sagebrush and juniper. Its denuded 
canyons have belched forth so many flash floods 
that most of the topsoil on the adjacent hills has 
long since been washed into the John Day River. Its 
elevations, ranging from 1,350 feet to 4,300 feet, 
are swept by early and late frosts that wreak havoc 
with anything but grass crops. Its winters are 
bitter cold and its summers stifling hot. 

Its soils range from tiny amounts of Class III to 
large amounts of Class IV-VIII. In Soil Conserva
tion Service language, Class III is mediocre for 
farming and Class VIII is good for nothing. With an 

· annual rainfall of about 12 inches, one-fifth of the 
amount that drenches the Willamette Valley, it is 

Kl RK BRA UN is o /rtt-lonct writer who liws in Wtu 
L inn. H e wriits an opinion column /or 14 small Oregon nnuspa. 
pers and is a former photographer for Tiu Oregonian . 

almost a desert. 
In short, it is hardly a locale for fulfilling a 

· vision of bountiful land and agricultural abundance. 
But since the Rajneesh Investment Corp. bought 

the ranch a year and a half ago for $6 milion, work 
to bring the 6,000 acres of marginally farmable 
land into production has proceeded at a frenzied 
pace, creating a self-sufficient agricultural com
munity that is intended to support up to 2,000 of 
Bhagwan's faithful. 

Last summer the ranch looked like a major 
construction site. Heavy equipment - bulldozers, 

.graders, dump trucks, excavators, pipe-layers, 
backhoes and farm tractors - were busy every
where. Buildings sprang up almost overnight. The 
hills and canyons were alive with workers, clad in 
the required bright-red garb of the religious order. 
They planted trees, built fences, laid pipe, pulled · 
weeds and performed the dozens of other tasks that 
made the place hum. Work appropriate to the sea
sons proceeded through the fall and into the win• 
ter. . 

In good weather, Bhagwan's followers - the 
sannyasins - work 12 hours a dllY, taking time out 
mornings and afternoons for a ~ea break and at 
noon for a hearty - but meatless - meal. 

An 88,000-square-foot greenhouse, said to be 
the largest in America, has been nearly completed .. 
Three miles of creek have been riprapped for ero
sion control, a scheme that employs rough stone or 
log barriers to trap the sediments that otherwise 
would wash out to sea. The sannyasins . have re-. 
seeded an additional 26 miles of creek bank and 
have spotted the drainage course with small earth 
dams ~o check erosion and flooding. They've built 
13 irrigation systems, with several miles of under-

ground pipe. 
· They've drilled several we: 
produces more than 300 gallc 
key to the -irrigation system i 
on Current Creek. The dam i 
and its reservoir already has 
from 243,000 cubic yards of 
will create a 45-acre lake, thr 
long and capable of holding 3 
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1iles of creek have been riprapped for ero- · 
1trol, a scheme that employs rough stone or 
iers to trap the sediments that otherwise 
,.,ash out to sea. The sannyasins have re-. 
m additional 26 miles of creek bank and 
Jtted the drainage course with small earth 
check erosion and flooding. They've built 
,tion systems, with several miles of under-

ground pipe. 
· They've drilled several wells, including one that 
produces more than 300 gallons a minute. But the 
key to the -irrigation system is Krishnamurti Dam 
on Current Creek. The dam Is virtually complete, 
and its reservoir-already has begun to fill . Built 
from 243,000 cubic yards of compacted earth, It 
will create a 45-acre lake, three-quarters of a mile 
long and capable of holding 330 million gallons of 
water for irrigation, domestic uses and recreation. 

Most of the food needed for the commune last 
summer came from 50 acres of intensive truck · 
gardens; a 600 loaf-per-day industrial bakery; a 
50-cow dairy with modern milking machines and a 
methane generator that turns the manure into ener
gy and fertilizer; and 2,000 chickens, protected 
from rodents, rattlesnakes and coyotes by two 
imported emus, flightless Australian birds that re
semble ostriches. 

The hubbub of .production turned out enough 
surplus produce to ship some to two Portland or
ganic food stores and to sell more to the hundreds 
of visitors who toured the ranch during the sum
mer. The corporation now markets baked goods in 
Portland, Bend, Madras and The Dalles. 

The second phase of a two-part farm plan in
cludes facilities for 150 head of cattle, which will 
provide fertilizer and cash. The sannyasins, vegeta
rians all, will sell the cattle for beef. 

The ranch planners also envision a 25-goat 
herd, 15 to 20 horses and six llamas that will 
supply fine wool. _ 

In addition to 2,500 acres of new land that has 
been cleared and put into grains, the plan calls for 
25 acres of of fruit trees and 10 acres of vineyards, 
much of which is already planted. In fact, the 

sannyasins now have about 3,500 fruit and nut 
trees, as well as 14,500 shade trees, in the ground. 
Some 3,000 acres already are under cultivation and 
'Protected from the numerous deer on the ranch by 
17 miles of New Zealand-type electric fences. 

Every phase of the operation seems to be in 
keeping with Bhagwan's stated philosophy that 
"man should live in complete harmony with his 
environment." Even the new city, Rajneeshpuram, 
the incorporated part of the ranch, provides for 
wildlife corridors through the city. 

The sannyasins call all this a demonstration 
project, one that could be copied by others to carve 
livable space out of inhospitable wasteland. But 
critics point out that even if successful, the demon
stration will prove only that given enough money 
and free labor, any man could work miracles in the 
desert. 

The money for all this comes from three inter
locking corporations, boasting assets of $23 million 
and an operating budget this past year of $15 mil
lion, most of which went into the development of 
Rancho Rajneesh. 

The parent corporation is the non-profit 
"church," Rajneesh Foundation International. Ma 
Ananda Sheela, the articulate, 33-year-old Indian 
beauty who serves as corporate president, looks 
like anything but the stereotype of her corporate 
counterparts. _ 

, RFI's income, which last year totaled $6 mil
lion, comes from the sale of tapes, books, bumper 
stickers, pictures and other printed material, as 
well as from contributions supplied by the organi
zation's 300,000 worldwide members. The corpora
tion claims assets of $20 million, $12 million of 
which is-the value placed on the archives contain-

tven and earth on the llig muddy 
Story by Kirk Braun, photographs by Randy L. Rasmussen 

!S grown in Rajneeshpuram greenhouse. Above, a new 88,000-square-foot green_house, said to be the largest ~n America, lies waiting for clea~ panels. 
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A glimpse of the work day at R ajneeshpuram, from top of page, includes heavy equipme,;t 
clearing land for an· earthen dam, workers carrying produ ce from the fields and a work crew at 

· an airplane hangar gathering at the end of the day. 

.• 

Ing the yet-to-be published lectures of their spiritu
al leader. 

When Bhagwan and bis shock troops landed in 
central Oregon and the local residents' raised a 
howl heard round the world, the resulting publicity 
caused the sales of books and tapes to rise dramati
cally. Income from that one source reached· . 
$200,000 a month. 

The actual owner of the ranch and its buildings 
Is the Rajneesh Investment Corp., a for-profit, tax
paying subsidiary of RFI with assets valued at $7 
million. Because the principal source of income for 
RIC is the leasing of the real property to the com

. mune, RIC doesn't expect to show a profit until the 
farming operation becomes profitable. 

Sheela's husband runs the investment corpora
tion. Swami Prem Jayananda is a former sales 
executive with a New Jersey heating and air-condi
tioning firm and a shrewd businessman, as many of 
the ranch's suppliers have learned. 

But if the Rajneeshees drive a hard bargain, 
they also have provided plenty of business to Ore
gonians who might otherwise be out of a job. Bob 
Bauer, director of sales for Golden West Mobile 
Homes, notes, "The $3 million in sales we lftlve 
enjoyed from Rajneeshpuram has not only kept 35 
to 40 people employed in Albany and Pendleton, 
but conversely saved the state from as much as 
$200,000 In unemployoment benefits." 

He notes, too, that the Rajneeshees passed up 
cheap units with aluminum roofs in favor of top-of
the-line homes with soft exteriors and shingle roofs 
that blend in with the surrounding country. They 
also were careful to place them where they would 
not waste productive land or conflict with the 
environment. · 

The third organization is the commune itself, 
Rajneesh Neo-sannyas International Commune 
(RNSIC~ structured as a cooperative or partnership 
In which all the residents are partners. It has assets 
of $3 million, most of which consists of the equip
ment and vehicles used on the ranch. RNSIC leases 
the ranch from the investment corporation and in 
turn performs services for RIC, Including the con
struction of buildings and other improvements. 

The young woman who keeps an eye on all the 
numbers Is Ma Prem Savita, a 32-year-old,English 
accountant \\;"ho works out of another corporatfon, 
Rajneesh Services International of London. RSI 
provides financial services for the 400 meditation 
centers scattered throughout the world; so Savita 
spends most of her time either on the telephone or 
on a jet airplane. 

Little formal organization characterizes the va
rious corporate structures and the Rajneeshees con
tend that the organizations feature none of the 
typical scratching and clambering to climb the 
corporate ladder. 

"There is no room for hostility, competition or 
negativity," Sheela says. "We are here because of 
Bhagwan and our work here Is performed out of 
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love and respect - love for Bhagwan and respect 
for each other." 

□ 
The SQ<called business meetings seem to bear 

her out. Every Sunday morning, Sheela gathers the 
50 "coordinators," who might be called supervi
sors, of the various departments. She laughs, jokes 
and listens. 

The entire commune occasionally meets as well. 
One such gathering took place on allot summer 
evening in August. It was 8 o'clock and the work 
day was winding down. Dozens of 'vehicles loaded 
with red-clad sannyasins converged on the Mag
dalena cafeteria from all corners of the ranch. 

The main hall of the huge building soon was 
jammed to the walls with permanent and temPQ< 
rary residents of the commune - some 600 in all. 
A sea of smiling faces waited to hear _from Sheela. 

She began, as any good comedian might, with 
an off-color one liner that brought the house down. 

She faced a tough audience. The men and wom
en in front of her had been working in the oven-hot 
central Oregon desert for .12 hours a day, seven 
days a week. It was the end of one such day, and 
the sannyasins were still waiting for dinner. But 
Sheela had their rapt attention. 

For the next hour she teased, informed and 
inspired her audience. She spoke of the recent 
death of a sannyasin while on a rafting trip on the 
John Day, and advised the disciples to avoid similar 
adventures. "Tell one of us before you do it and 
we'll try to talk you out of it." She denounced 
"negativity" that originated outside the commune 
and warned of its destructive dangers, 

On a table at Sheela's side was a huge cake. 
Three of the women sannyasins whose birthdays 
had fallen in the past few days were called to the 
front of the room. They were all in their mid-30s 
and there was some good-natured teasing about the 
decline of sexual prO'feSs after 35. The inscription . 
on the cake read: "Happy Birthday to anyone who 
has ever had a birthday." The assemblage then 
sang a spirited rendition of "Happy Birthday." 

Then the sannyasins dashed toward serving 
tables laden with a half-dozen vegetarian dishes, 
potatoes, bread from the commune bakery and 
several kinds of fresh fruit. 

After dinner, they pushed the tables back to the 
wall, musicians took up saxophones, guitars, clari
net and drums and willing liands cleared the floor. 
Dancing bodies filled the room, not necessarily 
dancing with each other, but just dancing. The 
loud, fast music clearly had roots in rock, but 
pulsated with a mystic, chanting beat. 

In the end, the dancers sang a devotion to their 
master as they continued to dance. The music end
ed abruptly at 10:30. 

By 11 p.m., the rocky hills around Rajneesh
puram were bathed in moonlight and the commune 
in the valley below fell into a ghostly silence. ■ 

Set at the foot of the hills, Bhagwan Shree Rajneesh' s house, top of page, is surrounded by trees 
and shrubs that were transplanted to the semi:arid area. Above, Bhagwan's face peers from a 

mala, a necklace given to seekers who become sannyasins. 
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Quest ... 
Continued from page 11 

"Becoming a sannyasin was taking a chance. It's total. I was 
scared, but I said yes anyway. You have to risk every moment. 
Otherwise you end up with an ulcer. 

Unlike many of the Rajneesh persuasion, Prabodhi was not a 
seeker, drug freak, or season-ticket holder at the spiritual circus 
before stumbling across Bhagwan. She was a social dilettante. · 

'°.J .. ___,, 
Former skydiver Prabodhi relaxes in her room. 

"I was invol~eil in everything," she says, recalling her high-school 
days in suburban, upper-middle-class Port Chester, N.Y. "Choir. 
French Club. Yearbook. Cheerleader. I was one of those isn't-she-cute 
girls. I was voted most school-spirited." . . 

The first few years after high school, she hitchhiked around 
Europe with her sister, enrolled briefly at the University of Wisconsin 
and then taught skydiving in Antioch, Calif. In 1974 she decided a 
college diploma would. look good with her hanging ferns and ended up 
at the University of Washington, majoring in English lit. 

"I had never done any personal-growth stuff. I was so unesoteric I 
didn't even know my sign. Then one day a friend gave me a book by 
some weird guru. I read part of the first page and thought it was 
written in Russian. The word 'master' turned me off. So did the words 
'surrender' and 'drop your ego.' I wasn't about to say yes to anyone 
but myself. I put the book away. 

"For some reason, I'm not sure why, I took the book .with nie 
when I went back to Europe in 1978. One day, on a beautiful, empty 
beach in Greece, I took it out. I was alone. I started to read a few lines 
and suddenly I began to weep and cry and cry. 
. "That just wasn't like me. I didn't know what was going on. In 

retrospect, it was that I wasn't in my mind anymore; I was in my 
heart.'' 

The rest, as they say, is Bhagwan history. A few years later, after 
a stint teaching English in her red clothes in Seattle, she moved to the 
ranch. And met and married the swami of her dreams. 

"Neither of us had ever been married before. It sounded like a 
lark. Now, it's fun; it's non-serious; it's a commitment to be good to 
each other and to help each other grow. It's an incredible feeling of 
openness and non-possessiveness." 

And what if hubby has a fling with that cute little sannyasin 
honey in crimson down the hill? "I don't know what would happen," 
says Prabodhi. "Every moment is different. I'd probably say, 'Who is 
she?' and then see what happens. I've never been a jealous person. 

"I have absolutely no commitment to monQgamy. For the last 12 
years, serial monogamy has been my trend. The only rule we have is 
to never bring somebody else into our space. 

"But that's us. There are all sorts of different types of relation
ships here. Some are yelling, screaming battles, just like the rest of the 
world.'' 

□ 
Prabodhi pauses, glancing around the room as if she is trying to 

put the Rajneesh trip into perspective. Her eyes stop at the bookshelf. 
"Bhagwan teaches us that we have to have a sense of humor about 

life. That's what i think about when I try to reconcile my life with 
those dumb municipal bond books. Hell, I flunked math in high school, 
but now I'm an accountant here. I had zero training before I started; , 
it's a joke. But it's a job that needs to be done and I'd do anything to 
help the ranch work - and the money is important." ■ 
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BAKER 
SEZ: 

I -
Sheldon Baker 

Ar~ we getting Bhag-ed down? 
I . 

Some folks out there really hate the 
Bhagwhan Shree Rajneesh. , They'd literally 
enjoy seeing him offed, and I don't mean in the 
sense of deported. Other kindhearted souls 
whose c"1ief source of information is radio talk 
shows oefieve him to be some sort of sex• 
crazed ' gluttonous guru. Apparently he 
counsels · people to be less than prudent with 
their mo_rals ; promiscuity (is that still a word?) 
appears- to make certain otherwise-sensible 
citizeris uncomfortable. The other side of the 
rupee · is oft expressed: He spends, his 
disciples have thus far not caused the earth to 
fall off its axis_, and he knows a decent 
automobile when he sees one . He has a pro
clivity for contradicting himself. Larry Colton, in 
the Sunday paper, quoted him as saying there 
is no God, then a few paragraphs later the 
Bhagwhan claims Jesus to be " the flute on 
God's lips." 

... . 

, Guru :Y Disciples Take 
i':._ Office in Oregon Town 
, ·:· ANTELOPE, Ore. (AP)-Follow- While her religious beliefs may be 
, , ers of Bhagwan Shree Rajneesh may unique among U.S. mayors, the 43-
,:. be losing their guru to a government year-old mayor, who holds a docto-

deportation order, but they gained rate in education, seems to have 
'~., this town yeste:r:day as one disciple mastered the political art of being 
, ,, . became mayor and three others were non-committal. 
i~ sworn in as members of the Town Asked what she and her col-
.·'' Council. leagues intend to do with the town, 
~:.' It w~ the fi?al defeat ~or about she said, "In the general sense, we 

40 longtime res1den~ o! this centr~ are hoping to continue to impro':e 
, , Oregon town w~o d1dn t want their this little city and bring the best re

i?~" taken over by the easter~ re- sources to bear on its problems." • / 
ligious sect, which has claimed . . 
260,000 members worldwide, with a . She Sil.Id she also mtends to re-
reported income of $10 million a view the Antelope Comprehens1,·e 
year. Plan,, the document that governs the 

Last April, Antelopeans tried to town s growth. 
save their town from the Rajnee- "I expect population growth," she i 
shees by destroying it-or at least said. "You never can tell. Maybe 
disincorporating it so it wouldn't there are some people (non

1 have a government to be taken over. Rajneeshees) who may want to mov 
The effort failed, as did the at- here." . I 

tempt to gain control of the Town The guru's disciples moved in - ' 
Council in an election last Novem- Antelope about 20 months ago an 
ber. purchased the 64,000-acre Mudd . 

The new officials took office in an Ranch north of the town. About 1. 
swearing-in ceremony yesterday. Rajneeshees and 40 non-Rajneeshe~ 

A non-Rajneeshee also will serve live in Antelope. Rajneesh and abou , 
on the Town Council, while two ad- 700 followers live on the ranch. 
ditional seats will be filled by council Now, the old-time residents c 
appointment. only hope the deportation proceed 

With their new-found govern- ings won't be blocked by Rajneesh_' 
mental power, the Rajneeshees have followers. Except that the devotee · 
put an end to the prejudiced way might do just as well without him ' 
they were treated by the former An- Rajneesh rarely has personal contac~ 
telope Town Council, said Ma Prem with the mass of his followers 811 · 
Karuna, the new mayor. has taken a vow of silence anywa~.: 



• 
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1Yes;Jt's.tr.."e, :and here they are to .. prov~ it-I . /"_, - · . . . . . .. ,. . --··-
Don't bother C(,)Unting; there'• 21 here 
plus two in for service · - · 

GURU'S FLEET ·,- Rajneesh Times makes light of questions ranch near Antelope for guru's daily drives. Former Jefferson•· 11afety officer, Is quoted as saying big safety problem Is "mak
about Bhagwan Shree ff~O.Qfliill's .~011;;~.B\lY,C.!lJ.- ~X<1.(!}.ll,ll~ at Coul),tY .~e~iff!I. deputy .f:i.arry,.Hl~kiP.$1 now Rain,~hporam ·-Ing ~re no pickup Is double-parked when the guru drives by." 

. • ~ I r1 , J) ~- 'I , ~' / '\ • r ;, 

Rajnee$hi :6!Jt frQnt,Y"it~ . their Qu(u' ~,Rolls-Royce fleet · 
lly8COTTACALLISTER fl ' fancy fleet. 

1 
,: • at the wheel. For others, the stream ot :· 1a•'snverman, presldint of Rajneesh The public may seem preoccupied 

o1n.o01otoNeo- 1,., \ J "Compared to love, a Rolls-Royce Is Rolls-Royces rolling' Into the former Foundation Internatio.,nal, during an lo- with the fancy cars, but the Rajoeesh 
Besieged by Inquiries about thefr· •:.nothing," the editorial states. "It Is a Muddy Ranch, now affectionately .• tervlew. _,.-· followersalso give them a share of their 

lavish gifts to their guru, followers o( .,, beautiful machine, but only a machine. dubbed· Rancho Rajoeesh, has been a The two-page spread In the paper attention. The newspaper offers its 
Indian mystic Bhagwan Shree Rajneesh 1•·; 1t can be traded, bought and sold .... Yet source of confusion, curiosity and con- was warranted by aU. the fuss over the J,500 subscribers - mostly within the 
have Issued an official hood-count for • It Is the best way we can find to sym- troversy. ·' fancy fleet, accordlng 'to a spokeswom- United States - several Rolls-Royfe 
their fleet of Rolls-Royces. , . bollze the gratitude of. a ~~arter .of a on national television, In newspape~ an at the ranch. "W~, do get so many jokes, not to mention a full-~age adv~r-

"Don't bother counting; there's 21 . million disciples worldwide. columns and In town meetings, critics q~estloos about them, Ma Prem Veena tlsement from a Beverly Hills, Caltf., 
here plus two In tor service," reads the . . "Out of our gratitude, out of our and fans of the commune alike have satd. dealer In the aut~mobiles. . 
headline accompanying a photograph of.. abundance, we offer Bhagwan the best. pondered the question: Just how many , 1:'nderlylng the message of love an_d Beneat~ a picture of a guru-dnven 
the automotive assembly In Friday's Compared with what he is giving us, it Rolls-Royces does that guy have? . gratitude Is another message to the cun- sedan - Just rounding a curve at the 
Raj sh T' · seems small "It concludes · · ous public: scenic ranch -:- is a block of advertlsmg 

nee imes. · - ' · Even talk show host Merv Griffin "We're not hiding them," Veena copy loaded with double meanings. 
The weekly paper, published by the On the opposite page readers find a got into the act, according to the Times. said. "Don't be worried about them. "Visibility on a -Rolls-Royce Is cus-

guru's commune In Central Oregon, also photo of the smiling guru - looking "These 20 Rolls•Royces are driving Forget about them; Just look at what tom-built for the man or vision," It 
offered an editorial explanation !or the quite content with the arrangement - me crazy!" Griffin reportedly told Shee- else is going on here." reads. 

.. 

' 
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CrellllToi-funi wins 
Pollution variance 
By.CAROL RUBENSTEIN ..,,;..~-

' The Oregon Environmental Quality 
Commission Friday granted a variance 
from state air poJlution laws so that 
followers of Central Oregon's Bhagwan 
Sbree Rajneesh may build a crematori
um employing an open funeral pyre. 

1n other business, the EQC granted 
requests from three Oregon firms for 
additional time to meet air quality 
standards. 

ihe Rajneesh Neo-Sannyas Interna
tiorlal Commune, located near the Cen
tral Oregon town of Antelope, had ap
plied for the variance for the crematori
um, saying that a standard crematorium 
furnace would be incompatible with the 
ect's religious beliefs. 

'The commission granted the vari
ce because of the remoteness of the 

roposed crematorium site and because 
ts use would be limited to deceased 
es1dents of the commune, said Janet 

Gillaspie, information officer for the 
state Department of Environmental 
Q~ty. 

. Gillaspie said the Bhagwan's follow
ers were able to control the density of 
the smoke from the proposed crematori
um but could not control the total 
amount of pollution. Both density and 
amount of pollution from crematoria 
come under commission review because 
of their effect on the state's air pollution 
standards, she said. 

The commission granted the vari
ance with no set timetable - "one of 
the very few open-ended variances ever 

granted," Gillaspie said - because of 
the remoteness and proposed limited use 
of the facility. 

Meanwhile, the commission granted 
extensions of air quality variances to 
Mount Mazama Plywood Co. in Suther
lin, to the Oil-Dri Corp. of America's cat 
liner plant in Christmas Valley, and to 
the Diamond International lumber Co. 
in Bend. 

All three companies said they 
couldn't meet current timetables for 
complying with state air poJlution 
guidelines because of the poor economy, 
Gillaspie said. 

While the commission granted the 
extensions, Gillaspie noted, it also im
posed deadlines for compliance by each 
company. 

Mount Mazama Plywood, the only 
veneer dryer in the state that is not in 
compliance with state air poJlution 
standards, was granted an extension of 
its current variance - originally grant
ed In March 1980 - until March 1983. 

The commission granted Oil-Dri an 
extension until April 1984 of its vari
ance for visible air contamination and 
particulate emission limits, with seven 
progressive steps to meet during the 
interim period. 

A similar five-step procedure was 
established for Diamond Intemational's 
Bend plant, which wiJI have until June 
1984 to meet the standards. 

Gillaspie said the company bad 
pledged to reduce its sander dust emis
sions - the major part of the pollution 
problem - by 80 percent by May 15. 

' () ( ~ t> :\.lO, > 9/11 /~ 

j Float~ng · 
guru inn 
studied 
By $COTTA CALLISTER 
o1n.o..eon1an-

Disciples of Indian guru Bhagwan 
Sbree Rajneesh hope to develop a float-: 
ing restaurant and hotel to be moored' 

· on the Columbia River in the Portland-
Vancouver area. . 

The guru's faithful want such I( 

complex to accommodate disciples from 
around the world who have been· 
streaming into the Northwest to visit 
the Central Oregon ranch commune that 
has been Rajneesh't home since Iasi 
summer. , . 

"We.have an enormous flow of peo; 
pie to and from the ranch who need 

; accommodations," said Ma Prem Isabel: 
', spokeswoman for the commune. "Wha( 

I we want Is a beautiful spot for thein 
that could also be available to othel 
people." . I 

Swami Prem Jayananda confirmed 
Friday that the Rajneesh Investmenl 
Corp., of which be is president, has beeq 
considering a hotel-restaurant complex1 
probably on the water, in the Portland 
area for about four months. : 

He said the corporation is consider~ 
Ing sites on both the Washington and 
the Oregon sides of the river, but al l 
discussions have been preliminary. i 

Among several vessels being consid, 
ered by the Rajneesh group is the Vas{ 
hon, a 52-year-old ferry moored in Seat~ 
tie. The ferry was purchased last spring 
by the Doe Bay Ferry Association ; 
which has an agreement with the state 
to maintain it as a historic vessel. ! 

Thomas vonBahr, member of th1 
non-profit association, confirmed that 
the group had been approached by Raj~ 
neesh representatives concerning use o~ 
the vessel. , 

The association hopes to convert th4 
vessel into a restaurant with hotel state{ 
rooms and then lease It to an interested 
party, be said. ' 

"We don't even have a memoran: · 
dum of understanding from anyone,' ' 
vonBahr said. ; 

Jayananda stressed that the Vashorl 
was just one of the options the RaJneeslt 
group was considering. He said the 
group also had thought of converting a 
barge or some other type of vessel. • 

The main intent, he said, was to ere! 
f, ate a hotel and restaurant operation thaf 
f. would be run by sannyasins, as the dis• 

ciples are called. The fare would be veg: 
etarian, as is preferred by disciples, but 
the access would not be restricted to th~ 
red-clad followers. , 

Jayananda said the operation pro~ 
ably would have a capacity of just under 
50 people a day. ,. The key factor, he said, would be 
finding an adequate vessel - or even a 

,, 

site on land - that would provide rea• 
sonable access to and from the Portlan<t 
International Airport. 

' .. 
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6 000 Followers of Guru ~
Expected at Oregon Festival 

AN~OPl, -&e~ July 2 
(UPI)-Busloads of disciples of an 
Indian guru arrived today . for" the 
sect's first •World Celebration, ex• 
pected to attract 6,000 from around 
the world to a barren, central Oregon 
ranch-commune. 

The highlight of the five-day fes-
tival, which begins Saturday for th~ 
followers of Bhagwan S~ee RaJ· 
neesh, will be Guru Purmm~ _Day 
Tuesday• billed as a "tra~1t1?nal 
Eastern celebration when d1sc1ples 
and devotees gather in the presence 
of the master.tt 

By f?ARBARA LENMARK-ELLIS 
.JHE RECENT BROUHAHA between city governments in areas deemed suit

Centr.al Oregon's small community of able. The results are predictable, given 
Antelope and the interloping, enterpris- the propensity for greed among those 
ing 250-member guru group of Rajneesh who dispense goods and services. Out 
Foundation International might have go packets of literature and telephone 
been_.prevented if ______ entreaties - along with the mayor and 
the . followers of a delegation of business leaders - ex-
Bhagwan Shree In my tolling everything from the labor force 
Raj nee sh had and schools to cultural benefits and 
adopted the tac- op'ini'on even the sparkling spring water. They 
tics mastered make deals with landowners so a live 
long ago by busi• _______ one will get a good price. And tax in-
ness and govern- centives certainly are not unknown in 
ment when they shop for a building site. the romancing of a corporation. 

The followers did everything right, This the Rajneesh failed to under-
they t!\Pught: They paid good money stand. 
($6 million) for the 64,000-acre Muddy To do that, of course, they . would 
Ranc.h; they complied with all the laws have had to pick a different name for 
and ordinances; the showed they were their operations. Anything beyond one 
unafraid of hard work; and they made or two strong syllables that doesn't 
the piace - like Israel - bloom despite have an Anglo-business ring to it is 

•1 the wasteland climes. But the Antelope doomed. Things would have been differ
City Council voted unanimously to hold ent today at the Muddy Ranch if they'd 
a special election April 15 to vote on the incorporated as Tectromatics, Reagan 
disincorporation of the town. Industries or Smith's Farms. 

·_- Gov.Vic Atiyeh got int~ it by sidin~ Secondly, they failed to do as the 
with the townspeople, saymg t~e Rat Romans do _ which in small towns 

• neesh- followers, who_ setUed m Jal:t makes one unpopular. A representative 

\'

. s_ummer, should leave 1f residents don t for the group said: "We wear red 
hke them. . clothes, we laugh, we live life and enjoy 

ture . exclus1v1sts do. If only they had I 
. The trouble 1s that th~ followers op- life and we love. Many people who have 

era~e _the w~y. all separatist, countercul- had miserable lives are jealous." 

done ~hat Boeing or Georgia-Pacific or Take the red clothes. Nobody in 
L---------__::~.t---., the National Aeronautics and Space Ad- Central Oregon wears red clothes be· 

ministration all have done when they cause Penney's and Sears don't have 
decide to engulf a community. much call for it. We don't know what 

. Now, when a company decides to the Rajneesh are eating, but it's bound 
expand or to relocate, it generally sends to be loaded with vitamins and pure, 
oiit feelers (along with the size of the neither of which would keep the local 
NYroll) to chambers of commerce or supermarket open for long. Indeed, in-

THE W ASIIINGTON POST 

stead o! buying from other local mer
chants, the group has purchased the old , 
Antelope General Store (now called 
Zorba the Buddha), which includes a 
care, gasoline pumps and the post office. 

Third, they have not worked hard at 
trying to fit in the way newcomers tra
ditionally must do when they hit town. ' 
Newcomers must never upstage the lo
cals or try to take over things like Ki
wanis right off. Experienced corporate 
migrants well know that you provide 
service that nobody else wants to give: 
clean-up committee at the athletic field, 
Brownie leaders, cafeteria helper at the ' 
grade school, fund-raiser for the Every 
Member Canvass. 

It's also true, of course, that in most 
of America's small or medium-sized , 
towns - discounting those that started 
yesterday In California - interlopers 
are never quite accepted at the country 
club even ii they've been there for a 
generation or two. In some Maine 
towns, new people might have been 
around for 250 years; out West these 
days, it's more like 80 years. But at least 
the newcomers know their place and 
how to fit in. 

Had the Antelope interlopers visited 
with a few outfits like IBM or Honey
well, they might have been singing jolly 
songs at Rotary Monday noon and en
joying fellowship at the Moose Lodge of 
a Saturday night. 

Barbara Lenmark-Ellis is a residenc 
of West Linn and has been a contributor 
to The Washington Post, The New York 
Times and the Wall Street Journal. 

1 ~octat.ed PreM 
Followers of the Indian guru Bhagwan Sbree Rajneesh participate in a dynamic 
meditation during a mass religious festival on the group's 65,000-acre ranch 

near Antelope in central Oregon. More than 6,000 persons-including many from 
Europe and Japan-convened for the five-day festival, which is set to end today. 
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Antelope awaits its fate as faithful, fearful flock to ballot box 
By JEANIE SENIOR 
Co,,_..iont, The On,gonlan 

ANTELOPE - The life or death bat• 
tie of the tiny town of Antelope in the 
ranch country of Central Oregon will be 
fought at the ballot box Thursday be
tween the newcomer followers of an 
Indian guru and longtime plain folk res
idents of the community. 

The longtime settlers are going to 
the town's lone precinct to kill An~ 
telope's corporate status rather than see 
legal control of the community go to the 
Jeligious cult of Bhagwan Shree Raj
neesh, a transplanted guru from India. 

· The election day drama In the sage
brush country has become a national 
media event, drawing upward of 500 
reporters, photographers and commen
tators from newspapers, news wire 
services, the television networks, radio 
and magazines to report the results. 

The election is being watched over 
closely by Secretary of State Norma 
Paulus, along with state elections offi
cer Raym(\Dd Phelps and county elec-

... ~- .... -,.,,1 .... ,,.,, ......... 1-J 

tion officials. 
Polls will be open from 8 a.m. to 8 

p.m. . 
• Wasco County Clerk Sue Proffitt 

said Wednesday that any Antelope voter 
who has registered within the past 30 
days will face a challenge at the polling 
place Thursday. That means the rela
tively new voter will have to fill out an 
official form stating his validity as a 
voter in the city of Antelope. The chal
lenge, and reply, wlll be sealed and not 
reopened unless the election Is contest
ed. 

While the voters are serious, t!Jere is 
a 'festive air In Antelope, where women 
of the town will be selling piles of good
ies to the small army of media repre-

. sentatlves. Antelope has but one cafe, 
and it is too small to handle the horde. 

Each new voter registration adds to 
the census of the community. Oregon 
law permits voter registration until the 
polls close. Before this election, the offi
cial I 980 census for Antelope was 40 
residen~. But the rolls for Thursday:s 

» ,, ,~· " · 

--

election had swelled to 91 , with 52 Iden- · group Is trying to force the longtime 
residents out. She says the commune 
members want the city to remain incor
porated as a support community for the 

tified as members of the guru's com
mune. Election officials report new re
gistrastions from both sides and grow
ing. The commune claimed at least 174 
eligible voters. 

The City Council voted last month to · 
hold the emergency election because it 
feared enough followers of the guru 
would move inlO town to take control 
of the administration In the November ' 
general election. Longtime residents 
said they feared the guru followers 
would raise taxes so high that longtime 
residents would be forced out. 

Gov. Vic Atiyeh's support Is with 
the longtime residents, and he said re• 
cently he was kind of old-fashioned but 
believed if someone moved into an area 
where they weren't wanted he believed 
It a good idea for them to leave. 

Sheela Silverman, who heads the 
Rajneesh Neo-Sannyas International 
Commune, which last year bought the 
64,000-acre M11ddy Ranch outside An• 
telope, deivs asccusations that her 

ranch. . 
The battle between the guru's new 

settlers and the old already has recorded 
a political casualty. Commissioner Jim 
Comini, one of three for Wasco County 
in which Antelope is located, resigned 
Wednesday after receiving a scolding 
from the county"s district attorney for • 
not following his legal advice to grant a 
permit for an early summer festival at
tracting 5,000 guru devotes from 
around the world. 

That festival is set between June 30 
and July 10. 

Comlni said, "It's my true feeling 
· that we're permitting a commercial en
deavor in an exclusive farm use zone 
and I'm voting against it." That angered 
Bernard L. Smith, the county's district 
attorney, who had advised the commis
sion that If the Rajneesh group "jumped 
through_ all : the hoops, the county is 

obliged" to give guru followers the 
gathering permit. 

Comini said he quit, and he also 
doesn't plan to run for Wasco County 
Judge, the equivalent of county commis
sion chairman. The other commissioners 
accepted his resignation. , · 

In addition to granting the festival 
permit, the commissioners also gave ap
proval to the Rajneesh group to form 
the Rajneeshpuram (new name of their 
ranch) Rural Fire Protection District to 
protect dwellings and barns on the 
ranch.· 

On yet another battlefront, six Was
co County. ranchers and the land-use 
watchdog group 1,000 Friends 'of Ore
gon filed a complaint in Wasco County 
Circuit Court seeking an injunction to 
halt a May I 8 election to incorporate 
2,135 acres of the guru ranch as the city 
of Rajneeshpuram. 

The Bhagwan, 50, Is a spiritual lead
er and takes no part In the operation of 
the ranch Y{here he lives in a double-
wide mobile• home., ; f 

. .'1" 
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-lke · on··toMt;·se~it{:· Red 
~i ·,-' ; _ g_,',. . . .;., ., ,; ' -: : . . . .- g ' 
{~~f:,!Jha~aQ. and His Cult 
-S_~· · · · : ~. : · ·g;Sf.eve Twomey i \ i .• .the. OOnkat and- eastern i>ortiOns in i •rain shadow?t or 
,[ , , , ·. · · . K\"l'I~•- , ,.'_ , 1 .'fe_w trees arid stark, rocky mountaina. . 

f:-· AN'tID,ofE,_ (!re_._:_lt was 3:05 p.m.~ time !tor µ,e,, ,:_-,. So broad are the vistas that Mount SL Helens, more 
t ;tur\fi and rijht on schedule a shimmering Rol(i.Royce ." 1ban 100 miles away in Washington state, could be seen 
; --puned around the butte ahd headed toward two dozen. from Antelope's buttes until it blew its top off two years 
: ;p,eop1~A11 clad entin!ly in red-'-wh~ were hastili form- ,ago. · .• · 
, ., 11\g an -hon0f,JU&1'd,ilong the dusty highway,. .f : But precisely becau~ it ia so desolate and quiet-state 
; :;'.'!W',ifkh; 9ou ~011.,,l?elieve )hi.s," sai_d .~e KuhlJI\Qll, maps at one point designated it a ghoot town-Antelope 
;~ moi\ certai9ly_~ ,-d~ iq_~;;as she waited in recent years attracted a handful of retirees from Port• 
:,-il>·4~up _truck at the only 1ntemctlon·n,i..town. .. : . land. Housing was cheap, crime nonexistenL And be-
C!:=~~f)hould know- Aftat; fill, thifim~~ing d~)ay has cause there were ilo city departments or paid city em-
1:~ij)!aily fixµire eyer ·,i~ Antelope_i 40 80~1s.awoke·· -ployes, there were no city taxes. 
j ~ ~ing ir( the summer to 'find "that 'the/r old itage- . There wa, only tho Antelope Cafe, and everything else 
i : · coacp -n.t.op was now world headquarters and exper,men• . in the way ·of necessities was 35 miles away in the town 
,; . ta! commune for a-very unusual, very wealthy, v&ry big of Madras. Living was easy, if a bit dull. 
-~-:Indian 'religion: .. ~- . :-·: ··· ; · . "It is normally peaceful and quiet out here/' sajd 
!- ·•YeaJi;-here he comes," said Al Kuhlman, Rooo's &us- . Mayor Margaret Hill, who moved to Antelope 15 years 
H,and,- ~uin!,jng jp_t,o the spring _ sun to see !lhagwan ago to teach in the !IChooL ~, think you can oenoe -thaL 
; :Shree Rijn~ih dri,ving his blue-not his white-Rolls- ·· They genuinely enjoy iL' 
: •Royce on this afternoon. • . , . . .The Kuhlman,, for example, arrived eight years ago 
; ; Aa the cat .slowed, tho flanking red lines of satlnyasin after selling their Portland machine shop. "It was kind of 

· i ,(d~jp,lj!S) folded their hands reverently, end ti\• little'. a retreat, away from the damn business," said Rooo. 
: man in white (only he wears white) smiled through his · For precisely the same reasons, the sannyasin also 
: .'scraggly gray beard. Then, as usual, he sped off ihto. the . liked the land, particularly the Big Muddy Rancb, which 
i -JUgged, empty Oregon <lesert on his motorized cons~tu- · sprawls ovel 100 square miles of some of the moot beau• 
; tional to nowhere, 50 miles out and 50 miles bade tiful, most rugged· local terrain. According to Ma Prem 
; • "You asked what was so werrd about them-~ .)iii) · ·lsaliel, the foundation wanted the challenge of. turning 
~ ·:kn<J!. ~~at ~e m~an by ~eird," said, Rose, 62,, tr~prfl .. •,; overgrazed,, undernourished land into a self-aufficient 
, ,pbahtly. . . , , .• , , , . ! ,. Eden that would. be .a tribute to their religiouo philooo-
t "1!,t'8i!'Ot the Antelope we moved to,'-Al1 63, would' say phy. · 
' 0.law • , ' · · • · · · · ' So far, wlu!t they have done ia impressive. More than 
t lt .,urely ia noL And tliat ia why tiny, 81-yoar-~ld~n- 1,000 acres of valley bottom have turned a lush green 
~ ;telope,· Ore., is In turmoil these clays. Thursday; vote~··' .. '--,---------------
; ;~a.r:rowlY rejected dissolving the town-a-device that had "I love ;t /•ere, a,•d ·l'1t• happy 
: ,heel\ -proposed by longtime residents as preferable to • • • • 
( ,being taken over ultimately by the Bhagwan and/his dis- here, The {and is 1'ust 
: ,ciples. . . I 

· j ; Thewte was 55 to ~7, but 70 of the.votes were auto-' amazing, ,·, I'm grateful to have a 
' ' niallcilly challenged because they were cast by people · f l l · / h .:wiiis.: ~lstotod within \he· last so day~, · many of them · ·beciuti u p nee wit t sue · 
i ;B~r ~~

11
':~blg~ f~.- a'-~urt s~~~ggle that would benutilul people." 

i 'continue a battle that· burst upon Antelope in tho last 

; :Y~;_ until eight mocths ego, jt was a poor, isol~ted col- against the tons ond grays of the hills as winter wheat ' 
up and barley take hold, irrigated by creeks. Fields are pop-

: lectro'(l _Qf tired bungalows and mobile homes, wi th an an- • pered with people in red jeans, red shirts and red jackets 
: • nual; town budget of $15,000 and two score residents who · preparing the soil for 5,000 strawberry plants, 1,000 rasp
, ·were ,;!most all reti rees. Now ii is also the home of the · berry plants and hundreds of fruit trees, or finishing the 
; :~jue'ssh Foundation International, which has unhual. new dairy ~am. 
: ies-.riues of $10 -million and 250,000 members worldwide, •1 love it here, and I'm happy here," said Ma Prem 
: plus. 300 here in Antelope and on the commune outside Veena, 38, a former teacher from England who became a 
: of town-,aqd more expected, perhaps thousands more. disciple while traveling in India. ''The land is just amoz-
. • : F)Ulldation officia!H very much want to keep Antelope ing . .. I'm grateful to have a beautiful place with such 
l · a· tQ\lltl.1>ecaU!e,. under the state's land•u$8 regulations, • beautiful people." 
' Uie i&rge-sca.Je business Operations theY envision can only From the beginning, however, Antelope did not quite 

take, lt\ace within • designated urban area. Wh ile some- see tho beauty of the arriver of tho new residents. "It 
· day;they would like to incorporate a city on their com- gave rrie. the feeling a UFO had landed and a whole 
Dl~rie,:w.hich is now rural county land 20 miles away, An- bunch of people in red got out of it and started walking 
le!ope is the only convenient urban spot around and that around," Rose Kuhlman said. "You don't know who they 
i!t'Ml.ere·the foundation's business offices are. . are or where they came from." 

!Oney can keep Antelope a town, and take it over .What started the problems wa, really not the red 
elettorally, thoy-'and not tho county-will be able to . I h h' h d' · I 

. co_nfzol zoning and initiate tax-supported proiects, such cot es, w 1c 1sc1p es. wear as a sign or commitment to 
' . the Bhagwan and because, snid Ma Prem Veena, it is .. a 

ii$ drilling for water, needed for their gr01lth. . joyful color." 
; . ~"'~ wouldn't be in Antelope otherwi~," said a source Nor ~as it resentment that the foundation was tax-
: 'd~Jl):the foundation. "We had to go and fi nd an ur- exempt-it is not-nor fear that Rujneeshpuram was 
: ban-growth city, and this is the c!ose,t one. And the only another Jonestown in tho making or that tho·Bhagwan's 
: ~8,Y:,we can d~ that'is to keep this city· alive." followers were gla::isy•~yed zombies threatening to kidnap 

:r'hey ·are very friendly, hard.working fo lk i1 and are · everybody. In fact, most commune members seem nor-
·sym-pathetac 'to Antelope, out the Bhagwan and his peo- ma!, happy people. 

: •· ple·ale deteimiried to prevail, they say. · · While many ,uch secta advocate denial, this one ad-
; ~ •'th6Y're afraid of change," Ma Prem Isabel, 8 i1pokes- vocates enjoyment. Members can smoke or·drink in mod-
•. womari- for the group, said of tho town•people. "Moot eration. They can take advantage of any end all tools of 

haVe awsen to come to a place where they thought there modern living, such as cars aJJd money. They read uews-
wouJd·be no change, but you just cannot do thaL Life is papers, they watch moyies on big screens, they listen to 
-clwiie-" · 1 poplilar music-the theme from "Chariots of Fire" was 
· · And· :life certainly has changed hereabouts. "The bl · th h h , · f d . to""'•.· •oing_ to hell,'. said Rooe Kuhlman. . armg roug t e ca,eter,a one recent a ternoon-on 

~ they eat well, very-well. 
. ~ Antelope Cafe, the metropolis' only commercial "They're a fun cult," said one Madras motel owner . 
. . esblblishmeh~ is cow Zorba the Buddha Restaurant, of- "I don't see any signs of • cul~" said a nonmember 
: ·rering a complete vegetarian menu right d~wn to tho "hot .who has worked closely with them in dealing with gov
: . a_<ig!; The vacant fol across from the deceased Union 76 • ernmental agencies. • ... They're good people. I haven't 
~ station now has throe spanking new mobile homes that seen anybody's bad side." 
: · contain foundation offices and staff, pending more per- The problem was not even their frank "if it feels good, 

m81lent quarters, The 79,118-acre Big Muddy Ranch hag do it" brand of personal relations, although locals will 
beenpurchased tor a tidy $6 million and is now the Raj- swear that all kinds of orgies go on back at tho ranch. 
miesfi.puram .commune. While members acknowledge that sexual relations are 

,Already the commune has two twin-engine airplanes open and easy-"We're not closed about sex; we don't 
: anJ\' wt air stripj a huge cafeteria serving 900 meals a day; have any guilt," said Ma Prem Veena. . 

. new'. fields and roads· plowed. or built by the rat\ch!s own No, the root of the problem was, and remains, zoning 
tr~c.t9rs, earthmovers, graders, dump trucks ~nd rock- laws and money. • 

'"iJ.~re it .is nice 'a.nd everybody's 
; 

0 
~~t_ting _?,l~~g ~f ce .. · . · ' . . • . 

; · :and.-zap!-tlus btinch of creeps 
· ii here •.. Wluit the hell · 

h"tippeiieµ.?!' . · · 
.. . ~-.. r-, .. • ' 

· Fr6m the outset, Rajneeshpuram officials wanted not 
only a commune on the old Big Muddy Ranch but also 
homes, a hospital1 stores, maybe restaurants for tourh1ts, 
a printing plant and. a recording studio to reproduce the 
Bhogwan's books and speeches, 1\1\d all .tho utilities that 
would go with all that. 

. .. . But under Oregon's land-use laws, which are among 
_.., the strictest in the nation, such nonagricultural uses were 

·prohibited on agricultural land. So ttte officials decided 
to try to incorporate 3.1 square miles of the ranch as a 

· city, which would then be able to have urban zoning and 
cr.,.i;;;; 53 mobile homes; a swimming pool; greenhouses urban land uses. They ·petitioned the county court for 
1111dJ)afns, and dozens of young Americans, B~itons, Jn. · the right to hold an incorporation vote, ani:i one was set , 
di~ and others practicing a philosophy of unrestrained for May 18. . · 

·-~Xllal and emotional expression coupled with diligent But t~e court's decision disturbed' a powerful citizens· 
Iarin. work aided by modern technology.. . group called l,000 Friends of Oregon, whose sole goel is 
.· l\ snowball of panic-selling hes rolled through tho tiny to ensure that land-use policy is carried ou~ It seemed to 

. "fuwn."-The Hickse, and the Bennetts already are gone; this group that all of the Big ,Muddy Rench was meant 
--:•-the-0.bornes have sold to the foundation and will fo llow. to be used for agricultu re under the state's master plan 
; ·· ".lf,ere it is nice and every_body's getting along nice and should not be converted to • city, even a small one, 
'. and~tap!-thi, bunch of creeps is here," Mid Don · just because its owner> wanted it to be. 
~ ,.Smith, 60,. a retired Marine colonel. • . : .. What the hell Particularly troubling was the fact tha~ once a town 
' 

0 ·tiaepened?~ · . incorporates, there are no limits to what can be built 
.:· Simple. Bhagwan Shree Rajneesh, 50, founder of a re- there. A major metropolis could suddenly sprout in the 
ligi!J~ · that blends Eastern mysticism with Western life desert. 
stytes,· finally has found a home, a place to implement his "They can potentially take thousand, of acres of ag-
"visjq~,of man living richly and simply, luxuriously and ricultural land out of production, as ·well aa potentially 

·harmoniously, materially and spiritually." . · threaten other agricultural production around them," 
_:. ~-~we Bhagwan-it means "god"-has closed up shop in Mark Greenfield; statT attorney for 1,000 Friends, said in ·, 

Poona, India, amid local mutterings about possible tax a telephone interview. • . , , If they wanted to become a 
: ·· ·t~,si_6fl and his brand of free love, which had not gone city of 50,000 to support the world population of Raj -
; over•too weJI in his rather modest native country. After neesh, they could do that." 

e.~al.Di,ning . 70 sites in many states, he and his fn!lowers So his group several weeks ago started a cainpaign to 
.settle~. on Antelope, a speck 130 miles southeast of Port- . block tho May 18 incorporation vote, And if they fail and 
lana:.. , · • the city plan is approved, Greenfield said, the 1,000 
· .TQe~ did not exactly choose paradise. Americans U5U· Friends intend to continue court challenges over its fu- . 
. aili il,ink of Oregon as having dense forests and. abun- ture, which even foundation oflicials concede could take 
.d~t .J~infall, but Antelope sits in anotHer Oregon. The years to resolve. 

• lil\<enng Cascade Range, which runs north to south And so Antelope. which could provide tho Bhagwan. 
· • th,~ugb·the state, blocks Pacific storms, leaving much of with a fallback incorporated base, is in turmoil 

[ 
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l High court rejects appeal by Rajneeshees 
By JOSEPH R. SAND · The Supreme Court action pleased members of community was on ranch land that must be zoned goals. We're surpassing those goals, as far as we're 

SALEM (UPI) - The Oregon Supreme Court The 1000 Friends of Oregon, the land-use watch- for exclusive farm use, and that since a city ls not concerned." 
Thursday rejected an appeal by followers of Bhag- dog group that joined in a challenge to the incor- needed to run a farm, its incorporation violated He also said Oregon's land-use planning goals 
wan Shree Rajneesh of a lower court's ruling that poration of Rajneeshpuram on the Indian guru's · state land-use laws. were "too vague" regarding new cities. 
their city'_s incorporation was subject to state land- Central Oregon ranch near Antelope. Rajneeshpuram Mayor swami Krishna Deva . Mary ~yle Mc Curdy, a spokeswoman for 1000 
use plann!ng goals. . "I am very pleased that LUBA will now get the said city officials would consider whether to ap- Fnends, said another round of _api:i;eals by ~Jn~s.h 

The h\gh c?~rt declined_ to review the RaJneesh _opportunity to address the merits of this case," peal to the U.S. Supreme Court or ask the state followers could follow, but SSJd, We do_n t_ ant1c1-
followers petition, upholding a Court of Appeals 1000 Friends attorney Mark Greenfield said. Supreme Court to rehear the matter. pate that an appeal to a federal level will impede 
ruling that incorporation of Rajneeshpuram must ,. , . ., . . . ., ,. or slow down a decision made in Oregon on the 
satisfy statewide land-use planning goals. , The ~upreme Courts action conf\rms what The c1_ty ls still a legal city, he ~~- What merits of the case." 

The Court of Appeals in March reversed an we ve beheved all along - that Oregon s land-use the court did does not change that_ status. The Supreme Court's decision not to review 
earlier decision by the state Land Use Board of laws apply equally to everyone," he added. Deva said one of the constitutional issues in- the Court of Appeals ruling "does mean we'll have 
Appeals and ruled that incorporation of cities was Six Wasco County ranchers and 1000 Friends vol~ed was whether "people have a right to form something on the merits of the case very soon," 
a land-use matter subject to Oregon's land-use have fought the city's incorporation since the Was- their own government and when that can be con- Mccurdy said. She said a ruling by the land use 
planning goals. co County Court, in November 1981, approved an ditioned, and can it be conditioned on vague, vague appeals board could come within 90 days. 

The matter now will return to the Land Use incorporation election for a portion of Rancho standards." "The ranchers we're representing in this action 
Board of Appeals for a decision on whether Raj- Rajneesh, occupied solely by Rajneeshees. He said city officials were "not afraid of being are relieved that a definitive ruling will come 
neeshpuram meets state land-use goals. The ranchers and 1000 Friends claimed the · measured against the state land-use planning soon," she said. 

-.. --~1,ir -:"'~- .-------..,,.~-----~----•---·- ~-~•"'"'""""',;,,,"'-....-.---

LCDCto status tackle qUestion of Rajneeshpuram's . 
By JOHN HA YES 
of The Oregonian ltltf 

The state Lan~ Conservation and Development 
Commission agreed Friday to cut away much of 
the red tape surrounding the Incorporation of the 
Central Oregon city of Rajneeshpuram by follow
ers of Bhagwan Shree Rajneesh. 

Members of the LCDC voted 6-1 to tackle im
mediately the issue of whether the Wasco County 
city had been legally formed, and they agreed to 
, consider validating the city's comprehensive land
use plan in June. 

In doing so, the commission went against the 
recommendation of James Ross, director of the 

' ...... 

• • 

Department of Land Conservation and Develop
ment, who urged postponement of the plan review 
until courts determine whether the city was legal
ly incorporated . 

Staff lawyers for 1000 Friends of Oregon, the 
land-use watchdog group, had requested Indefinite 
postponement of action on the Rajneeshpuram 
comprehensive plan until a final court decision 
could be obtained on whether the city was legally 

. established. 
Lawyers representing the city argued that de-. 

lays could disrupt life in the religious commune, 
prevent final decisions on development and even 
hold up review of the Wasco County comprehen-

• .t 

sive plan. 
"There is no reason to postpolle; no reason to 

delay," said Rajneeshpuram lawyer Ed Sullivan. 
"It is the function of the commission to cut 

short repetitive, needless litigation. The feelings of 
people in the city seem to be lost In the shuffle o! 
paper," said Frank Josselson, another Rajneesh-
puram lawyer. ' 

The 1000 Friends of Oregon group has v,aged a 
year-long legal battle to overturn the formation of 
the city on part of the 64,000-acre Rancho Raj
neesh near Antelope In north-central Oregon. 

Last month, 1000 ·Friends won a decision by 
the Oregon Court of Appeals that sent the incor-

poration issue back to the state Land Use Board of 
Appeals for a determination of whether the city 
had been legally formed in late I 98 I. 

On Friday, Rajneeshpuram Mayor Swami 
Krishna Deva said the Rajneesh followers would 
ask the Oregon Supreme Court to review that 
decision, a process which could take up to a year. 

But the LCDC vote Friday appeared to have cut 
through milch of the legal maneuvering, since the 
commission agreed to review whether the incor
poration of the city had violated state land-use 
planning goals. Once the LCDC makes that deter
mination, many of the legal Issues In current pro
ceedings would be settled. 

.,;, 
~~l~ 
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Photo by JEANIE SENIOR 
ROLLING BY - Faithful followers of Bhagwan Shree Rajneesh line up for a glimpse of the religious leader, who daily drives a Rolls Royce through Rancho Rajneesh. 

Ranch takes on summer camp air as festival nears 
By JEANIE SENIOR Coff•-- TlleOr--

RAJNEESHPURAM - With some 3,000 
~,sitors already here to attend the Rajneesh 
Neo-Sannyas International Commune's second 
annual World Celebration the first two weeks 
in July, the 64,000-acre Rancho Rajneesh is 
beginning to take on the air of a summer camp. 

Upward of 12,000 more visitors are expect
ed, arriving in time for the "main event" of the 
celebration - Guru Purnima, or Masters Day, 
July 6. 

The followers of Indian guru Bhagwan 
Shree Rajneesh, who are readying their remote 
south Wasco County home place for the gather
ing, say things are under control. Some 1,000 
Rajneeshees live at the commune. 

"I think everything is pretty well done and 
ready," said Swami Deva Prem, who is coor
dinating all construction for the festival, which 
he said is drawing Sannyasins, or disciples of 
Rajneesh, from all over the world. 

Five tent cities - a total of 3,700 four-per• 
son tents - have been erected in the narrow 
valley that is the working center of Rajneesh
puram, the town created by the Rajneeshees. A 
giant kitchen and an open-sided, steel roofed 
eating area that seats 6,000 already are in use. 

In the 2.2 acre Buddha hall, where all the 
festival-goers will gather daily July 1-8 in the 
presence of Rajneesh, workers are completing 
an elaborate sound system, laying linoleum on 
the dirt floor where Sannyasins will sit, and 
setting tile on the concrete ·dais where Raj
neesh will preside. 

About 100 festival-goers are expected from 
India, Rajneesh's native land and the previous 
home of the commune, along with larger num
bers of festival-goers from Germany, Japan 
and Australia. About 80 percent of those at
tending will be Sannyasins, said Ma Prem Sun
shine, a member of the public relations depart• 
ment at Rajneeshpuram. " It's like a family 
reunion for us," she said. 

Those attending the festival are offered 

produce the festival and anticipates earnings of 
$12 million, Sunshine said: All the profits may 
not be directly related to the festival itself. Just 
this week, final touches were being added to a 
two-story, block-long shopping mall, which 
houses a beauty shop, Rajneesh boutique, an ice 
cream parlor, food shop and a place where 
pottery, jewelry and other items manufactured 
at the commune will be sold. 

A disco is nearby, along with a store that 

The commune is spending $9 million to produce 
the festival and anticipates earnings of $12 million 

programs lasting from eight days to 91 days, 
with basic prices or $500 to $3,052. The price 
includes transportation from Portland Interna
tional Airport to Rajneeshpuram, in one or the 
commune's fleet or 85 buses. Ten luxury coach
es recently were purchased to augment school 
buses used by the transit system. 

The program cost covers shared tent space, 
with toilet and shower facilities nearby, three 
vegetarian meals a day, health insurance and 
regular bus services around the ranch. Persons 
who feel that tent accommodations will not be 
suitable can pay an extra $50 a day and stay in 
the quadraplex A-frames that are the future 
Hotel Rajneesh. The buildings are air-condi
tioned and share two bathrooms to a fourplex . 

The commune is spending $9 million to 

sells Rajneesh tapes and publications. There is 
a large outside beer garden with another disco, 
and snack stands are dotted throughout the 
festival grounds. The old frame farmhouse that 
was the headquarters for Muddy Ranch before 
it became Rancho Rajneesh has been trans
formed into a restaurant, offering varied vege-
tarian cuisine. · 

There are many changes since last year's 
festival, including a 45-acre fresh water lake 
backed up by an earth-filled dam and fed by 
Current Creek. The private lake offers a sandy 
beach, a two-story float dubbed "Club Atlan
tis" and a dock with 60 canoes. 

To the north, the ranch's dirt airstrip has 
been lengthened , widened and smoothed. 
Parked near the airstrip, outside the large 

hangar, are two DC-3 passenger planes and a 
bigger Convair aircraft that formerly belongea 
to Howard Hughes, according to Sunshine. All 
are emblazoned with "Air Rajneesh" lettering. 
!fo~;~~m~ne_ also_ o~ts a faster Mitsubishi 

Other sizable_· ne_w buildings include a bus 
service shop and · jiarts yard, a welding shop, 
carpentry shop, book shipping center and a 
clinic. One sprawling complex houses the Raj
neesh International Meditation University, 
where students learn the meditation techniques 
espoused by Rajneesh. 

Like last year, the festival is taking place in 
the ranch 's wheatfield; the buildings will be 
disassembled after the festival. Next year, Sun
shine said, plans are to move it to a permanent 
setting in Buddha Grove, in the undeveloped 
lobe of the city to the southwest, where a 
campground for 15,000 is envisioned. 

However, if a court challenge to Rajneesh
puram's legal status as ·an incorporated city 
succeeds, she said, "We will do it like this for 
the rest of our lives - or we will do it in 
Antelope." 

Sunshine acknowledged that the Rajnee
shees' initial plan for a rural farming communi
ty has changed to the reality of a more urban
ized festival and meditation center. Is there a 
Resort Rajneesh in the future? "What we envi
sioned two years ago and what we are doing 
now - I mean, we have good imaginations, 
but we would never have dreamed what would 
be happening nowt she said. 




