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August 30, 1982

Ronald Reagan

The President

The White House
Washington, D. C. 20500

Dear Mr. President:

A very important event is taking place in Washington on
October 9 and 10. More than 20,000 members of the Nichiren
Shoshu Soka Gakkai of America will converge on the capital from
all over the United States, including Hawaii. Their purpose
will be to stage, under the leadership of General Director
( >rge M. Williams, and to participate in the ''Aloha, We Love
America Rally!'" The festivities will include a gala entertain-
ment at Sylvan Theater on the evening of October 9, immediately
following which there will be one of the largest fireworks dis-
play ever seen in Washington. On October 10, there will be a
parade in which over 20,000 marchers will each be carrying an
American _-_ag to show the nation and all the world that there
are young citizens who love the United States enough that they
have gathered together as volunteers at their own expense to
give a public answer to your detractors. Daytime fireworks
will conclude the parade following which there will be a
Hawaiian extravaganza staged on the west lawn of the Capitol.

As one of your longtime supporters, going back long
before you appointed me to my present position, I have endured
frustration and even anger over what I perceive to be the
unfair treatment you have received and continue to receive in
the media, both electronic and print. The '"Aloha, We Love
America Rally!'" will be so massive in its size and so impres-
sive in its content that it cannot help but attract major media
attention. Because of its positive, upbeat theme with which a
substantial majority of the nation's people can readily relate
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has ever been done on such a vast scale.
With the hope that you will grasp at once the favorable

opportunity which the rally holds for you, I am writing partic-
ularly to urge that you meet personally in advance of the rally
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with General Director Williams to discuss possible ways in
which the staging of the rally could be directed for your
benefit.

While you were Governor of California, you occasionally
exchanged correspondence with Mr. Williams, and you visited the
NSA's World Culture Center on Wilshire Boulevard in Santa
Monica. As a result, you will recall that the Nichiren Shoshu
Soka Gakkai of America is a Buddhist lay organization whose
240,000 members live in every state in the union and come from
all walks of life. Their common goal is world peace and the
realization of human dignity for all people without regard for
race, color or creed.

As a practicing member of NSA, it is my honor to have
been selected to make this initial overture to you. There are
two reasons for this. First, I am personally acquainted with
Mr. Williams; he himself sponsored me for membership some years
ago. Because of this personal acquaintance and friendship, I
¢ 1in a position to assure you without reservation of his total
and enthusiastic support of your leadership, a support which
neither seeks to exploit nor to aggrandize. It is Mr.
Williams' sincere t .i I that you will be greatly benefited by
your identification with the rally, and it is because of this
belief that he feels both confident and justified in inviting
you to do so.

The second reason for my writing is the fact of my
credibility with you and your staff. My past service to you in
the 1971 CRLA skirmishes and as a member of your Manpower
Policy Task Force in 1972 plus the faith I have kept with your
precepts in pursuing my present duties, enable me to make this
overture in good conscience. By that I mean I would be the
last person in the world to suggest your invc vement in
anything other than what would accrue to your lasting advantage
and particularly put you one up on the media.

For all the reasons stated, I therefore urge you to
consider favorably meeting with Mr. Williams in advance of the
rallyv and to set aside that weekend for what will be a fabulous

: 1 1 M
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In aid of this direct overture I am writing currently to
National Security Advisor Clark and also to a member of your
staff, Morton Blackwell. My former law partner Tom Nassif,
whom you know as Deputy Chief of Protocal, suggested that Mr.
Blackwell would be the appropriate member of the White House
Staff with whom to coordinate because of Mr. Williams' national
stature as a religious leader.

Respectfully yours, °

%ﬂ
F. uglas McDaniel.
FDMc :d s
























RELIGIOUS CULTS: THEIR IMPLICATIONS
FOR SOCIETY AND THE DEMOCRATIC PROCESS

(Journal of Poli+i~=1 Psychology--in press)

Edward M. Levine
Department of Sociology
Loyola University
Chicago, IL 60626



During the past decade, there has been a steady growth in the literature
dealing with religious cults. Scholars have studied such of their character-
istics as the following: the nature of cults' religious views (Enroth, 1977:
Bellah, 1974); their providing a meaningful alternative to young people troubled
by identity diffusion and social rootlessness (Robbins, 1974; Levine, 1980b)
the appreciable degree of drug use and emotional distress of pre-converts
(Galanter and Buckley, 1978; Galanter, et al., 1979); the serious emotional and
attendant behavioral problems of ex—cult memhecrs (Singer, 1979); the case for
de-programming (Delgado, 1980; Levine, 1980a) and the case against de-program-—
ming (Anthony and Robbins, 1980) religious cult members; the psycho-social in-
centives used to recruit and maintain members (Levine, 1980b; Swope, 1980); and
whether or not religious freedom of choice is at issue for those who join cults
and for those who resist efforts to get them to return to their families (Rob-
bins, 1979; Levine, 1980a). Even the organizations which they have fo ad
have been discussed (Shupe, et al., 1980).

Despite the comprehensiveness with religious cults have been studied, they
remain extremely controversial, as even a casual conversation with parents of
young people who are or have been in cults attests. Such persons are convinced
that cult life is generally impairing, and occasionally destructive, of the
well-being of their children. And there is some evidence to substantiate their
claims, if the reports of ex-cult 'mbers are given due regard and the findings
of clinicians are considered seriously.

However, much of the scholarly research about cults has either assumed or
indicated that they are but the contemporary counterparts of the religious sects
of much earlier eras; or they have concluded that cults provide a stable and
structured setting for those who can not cope with these anomic times and the
pervasive disbelief that typify this age. In addition, numbers of studies
suggest or contend that those who join cults do so voluntarily. Converts, it
i35 said, :i1¢cly choose their new religion which usually represents an outlook
on 1i "¢ and a doctrine that is radically different from those they abandoned.
Furthermore, religious cults are also said to be a welcome sign evidencing the
persistence of religious faith, even though, as will be seen later, there is
little that is genuinely religious about cults.

The thesis of this paper is that the cults under discussion-here (e.g.,
the Hare Krishna, The Way International, the Unification Church, the Divine
Light Mission, the Children of God, The Alamo Foundation, etc.) are signifi-
cantly different from those of preceding generations and centuries, and must
therefore be regarded as social phenomena that are essentially unique to urban-—
industrial society. That is, these groups have not been organized as a result
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sarlsry ctne personal 1lnterests of their leaders tor what a:
theological purposes. What further distinguishes them is that they inten-
tionally seek to recruit white middle (and upper-middle) class, single, young
people--particularly college students, and virtually never attempts to prosely-
tize families. In addition, these cults seek individuals with dependency needs
of varying degrees of intensity, needs that are more psychological than social,
and which they have been unable to resolve because of the inadequacies of he
upbringing and values that are characteristic of middle class nuclear families
(Levine and Shaiova, 1977; Levine, 1980b).



In what follows, this paper will identify and describe what seem to have
been the salient conditions of the lives of young people during the preceding
two decades; why they have been inadequate in stabilizing and guiding the minds
and lives of many who joined cults; the ways in which cults impose costs on
their members and on society; and, finally, the significance that cults may
have for the well-being of the democratic process. Durkheim's (1897) obser-
vations concerning the functional utility of deep-seated fundamental beliefs
and close attachments to meaningful social groups are especially relevant for
this analysis.

The 1960's: From Euphoria to Dejection

Historians will be pressed to find a decade in this country's | story that
gave birth to more striking and transforming kinds of change than did the 1960's,
changes that created a substantially different social and cultural landscape.
Adults registered thock, consternation, and dismay at the profound changes in
values, attitudes and behavior that increasingly became characteristic of what
was then termed "youth culture." The '"generation gap" that this culture sig-
nified to many, a term fallen into the limbo of outworn phrases popular during
that decade, was actually a conflict between the values and life style that
youth so eagerly creatced and adopted and those that their parents took for granted,
found comfortable, and expected their children to adopt.

As it developed, the culture of young people took on two distinguishing
characteristics. First, it was largely anomic and solipsistic, having essen-—
tially dispensed with concern for form, structure, theme and standards. This
is illustrated by rock music and dances (Levine, 1966), wearing apparel (Winick,
1968), the graphic arts, and a pointless relativism (there is only opinion, no
knowledge). Second, the new attitudes that youth increasingly accepted toward
sex, religion, drugs, marriage, life style, and adult authority represented
sore than o sharp departure from and break with the past. They reflected the
impule :~gratifying, self-centered, present-oriented emphases that were ever in-
creasingly gaining ascendance in their minds and lives. In discussing the sex-
ual difficulties, involvement with drugs, and academic problems of college stu-
dents he studied, Keniston (1965) said of them that their lives were absorbed
in a "search for sentience," a quest that has continued to attract growing
numbers of adolescents and young adults, as present day rates of drug use alone
attests. Parenthetically, for numbers of young people, "tuning in and turning
on'" proved to be dysfunctional for their lives, and "dropping out' has led them
to join religious cults.

A companion trend. one seeminglv unrelated to the emereence and efflor-
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McCarthy and Robert Kennedy, and, above all, in the anti-Vietnam War activities
that swept the campuses and the nation. In these and related endeavors, grow-
ing numbers of college students, and even those in high school, exemplified in
practice their commitment to the ideal of social justice that they had learned
from their parents, religion, and education. The underlying significance of
their involvement in soci . and political action was that their © ‘entification
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with religion lost much of its transcendental meaning and importance, bec 1se
it was primarily directed to a concern with secular objectives--social better-—
ment. Furthermore, by now they had become largely independent and had lost

the more traditional understanding of and identification with the family. In-
dividuals such as these were the products of middle class nuclear families
whose attachments to tradition and religion had greatly attenuated. And re-
ligion's secular relevance became the signpost of their faith (Bellah, 1974).
As its limitations for bringing about social betterment became evident, youth's
belief in their family religion waned,

It is sobering to re 1ber t° . many ' y talented young people casually
abandoned a middle class upbringing and life style and left college for what
was called the "hippie" way of life. Some of these 'drop-outs' trekked into
rural areas in a quixotic attempt to form communes, their utopian notion of a
viable alternative to urban living. Inspiring the many who joined them were the
goals of unrestricted freedom for the purpose of self fulfillment (the prede-
cessor of the Human Potential Movement) and the abolition of all social and
age differences by equalizing all aspects of life (Berger and Hackett, 1974).
Theirs was an essentially anomic existence, with impulse gratifying, self-
centered pursuits the enveloping interests in th¢ : present-oriented lives
(Levine, 1979). Communes were short-lived exper: :nts with a self-deceiving,
illusory conception of an alternative way of life. They also destroyed the
belief of many young peoplethat the freedom to lead wholly self-indulgent
lives could provide them with the sense of purpose and direction in life they
so ardently sought. Upon having taken the pendulum of freedom to its outermost
limits, they found a barren vista.

The Plight of +™e Nuclear Family

The standards that serve as the foundation for the social controls that
<eter antivsocial behavior (including delinquency and crime), as well as for
the ¢ rective socialization and emotional development of children, are those that
emphasize impulse-regulation, other-r¢ irdingness (altruism), and a future-
orientation. These standards are viable and effective when they are rooted in
cohesive, ethno-religious communities, and characteristically weaken and lose
their influence under the impact of the forces of urbanization and industrial-
ization. This is particularly true for members of middle class nuclear famil-
ies (Riesman, et al., 1950).

The affluence, commi nt to utilitarian individualism, and the consumer
life style of such familic had made it increasingly difficult for them to
parent effectively. Yet as August Aichhorn (1925). Margaret Mahler (1975). and
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minds, feelings, and behavior, with seriously self-impairing, and often anti-
social behavior often resulting. Whether because of parental neglect, indif-
ference, permissiveness, or inattentiveness, it appears that increasing numbers
of middle class children do not receive adequate love and attention, support
and guidance, from their ‘hers and mothers, and therefore become victims of
what 1y be te ed paren -de] .vation (Levine and St ~wa, 1974, 77).



Individuals who grow up without adequately internalizing sound standards
to regulate their impulse life lack effective self (ego and superego) controls,
and are too frequently dominated by their impulse life. Such persons are said
to have character defects or disorders, and experience considerable difficulty
in being self-disciplined. Frustrated because of their inability to gratify
their impulse needs as frequently as the latter urgently seek satisfaction or
relief from tension, they develop a great deal of anger and depression (Freud,
1953; Waelder, 1960; Gaylin, 1968; Levine and Shaiova, 1974, 1977). These
disruptive, self-impairing feelings, coupled with feelings of self worth and a weak
weak self-confidence often make it exceedingly difficult for such individuals
to establish sound, mutually gratifying, enduring relationships with others.
And numbers of such persons use drugs as an anodyne for the emotional dif-
ficulties that continually beset them. Parenthetically, character defects and
disorders are said by psychotherapists and social workers to be the most preval-
ent psychopathology among adolescent youth today.

Those who are afflicted with such emotional problems and those troubled
by different kinds of psychopathologies are alike in having only few and weak
standards to help them chart their destinies and to serve as constraints against
their propensity to resort to self-impairing behavior, be it drug use, sexual
promiscuity, or abandoning their freedom of choice and action to others who
submit them to their will (Levine, 1980b; Swope, 1980). This is largely the
result of .the secularization of life, itself the product of urbanization
and industrialization of life (Riesman, 1950; Potter, 1954; Berger, 1967, 1977).
However, a major part of the legacy of the late 1960's and early 1970's for
many young people was the bitter realization tha their inspired hopes and
humane visions for fundamental improvements in society enjoyed so little suc—
cess. A decade of protest and more practical efforts was required to end the
was in Vietnam. President Johnson's "war on poverty' was limited to winning a
few skirmishes and an occasional battle against what thus far has proved to be
an ineradicable human plight. And the progress won in race relations came
~uly alcer ccat effort and still remains a goal to be realized. Because
their "Jentification with religion was linked to its efficacy as an instrument
of social betterment (Bellah, 1974), numbers of young people found themselves
shorn of their secularized religious faith. Their religiously inspired ideal-
ism had born little fruit, thus proving to be an inadequate source of belief
for a meaningful existence.

Thus did the pendulum of youth's needs swing to the opposite extreme as

they sought to "escape from freedom'" by joining autocratic religious cults.
As Hendin (1977) has shown, young people whose sense of self is weak or damaged
are particularly vulnerable to authoritarian personalitieswho need and
seek to dominate those who are weak, passive, and submissive. This has been
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longer had they an unshakable conviction in a fundamental belief to which they
could turn for meaning, clarity, and purpose in life.

Religious Cults: Symptoms, Not Causes, of Alienation

Cults made their appearance almost imperceptibly at the end of the 1960's.
Since then, they have proliferated (their numbers are estimated : high as
3000 and they have been extremely st :essful | attrac g converts (300,000
to 3 million are said to have joined cults, although such figures are at



best estimates). Those about which most has been written or reported (e.g.,
the Hare Krishna, The Way International, the Uni: :ation Church, the Divine
Light Mission, the Children of God, Scientology, World Wide Church of God,
Apostles of Infinite Love, etc.), as well as others about which less is known,
are unquestionably intent on controlling their members wminds and lives. It is
of less importance that some, such as the Unification Church (the "Moonies"),
intentionally use exceptionally deceptive and fraudulent recruiting techniques
while others, such as the Hare Krishna, The Way International, and others,

are open and direct in their recruiting methods. Regardless of their pro-
selytizing methods, their objectives &are the same: the control of the minds
and much of the lives of their members, to submit them to their dictates.

Whatever the differences among cults in their recruiting techniques
and the extent to which they control their members' 1lives, they are alike in
tt they provide their converts with three incentives of immense importance
to them (Levine, 1980b): a charismatic, authoritative leader with whom to
identify;a religious doctrine that purports to be able to resolve the problems of
the world and those of their members; and close, ongoing, personalized rela-
tionships with others like themselves., Put in the paralance that has been
frequently used to describe what draws people to cults, "belief and belonging"
are the two crucial factors responsible for their popularity among young
people. However, some cults, such as the Hare Krishna and the Unification
Church (the '"Moonies'"), arbitrarily impose stringent regulations that complete-
ly govern their members daily activities and life style. For example, members
of such cults are forbidden to eat meat, to smoke, drink, or use drugs, and
must forego pre-marital sex and even socializing with or dating members of the
opposite sex. Marriage, in large or mass ceremonies, is permissible only with
the approval of the cult leader. As a parenthetical observation, many of the
groups that are invol' 1 in what has been described as the "human potential
movement' also provide their members with the first three incentives.

Becausce there are so many cults and cult members, hard data for even a
smal? representative sample are understandably not available. Many are not
known to scholars, some refuse such inquiries as they would make, and the
resources to find and study them are probably not available to numbers of those
who would like to study them. However, there is some persuasive, albeit
limited, evidence, that many who join cults led troubled lives prior to their
conversion. For example, Judah's (1977) study found that eighty~five per
cent of the Hare Krishna members he studied had used LSD occasionallly before
joining this cult. And a study by Galanter and Buckley (1978) of the Divine
Light Mission (n=119) showed that 38 per cent had sought professional help
for emotional disturbances and 9 per cent reported having been hospitalized
for emotional problems at some point before joining this cult. In addition,
the 1the ; found ti

the amount of drup use prior to joining was considerable...
almost nine-tenths had smoked marijuana at some time, two-
thirds had used hallucinogens, and 147% heroin. With the ex-
ception of alcohol, the level of all drugs used was two to
four times that reported by a representative national sample
of college students for the same period.

C »arable finc y v worted in a study (Ga. ter, R A 2 AT
of the Unification Church. Thirty-nine per cent reported that they had

"serious emotional problems in the past,' thirty per cent had sought hospit-
alization for emotional disturbances, and six per cent had been hospitalized
because of them. Furthermore, 'the average convert was apparently in emo-



tional distress prior to joining," and twenty-three per cent said that they

had "serious drug problems" in the past. Here, too, the proportion who had
ever used drugs of abuse was higher t! for a comparable national sample
(for hallucinogens, 45% v. 14%). Add to this is the information given me
during an interview with a member of Jesus People USA that approximately
seventy-five per cent of their members had serious drug problems before con-
version, and that many female members had been extremely sexually promiscuous
before they had joined.*

In his detailed analysis of the reasons underlying the serious drug use
of college students, Hendin(1975) has graphically illustrated the deep-seated
emotional conflicts and seriously impairing dependency needs that were the
primary causes of this form of escape. It is particularly instructive to note
that subsequent to joining religious cults, those afflicted with drug, sexual,
and emotional problems became completely stabilized for indefinite periods of
time, which also suggests that they had substituted a dependency on their
cult leaders and new religious beliefs for the dependency problems they had
before undergoing conversion. That the latter may flare out again ¢ | com-
pletely disrupt their lives is attested to by a former member of the Unifica-
tion Church who had "processed" 140 "burn-outs" (those who had complete nervous
breakdowns) during a four month period.**

Still other evidence indicating the harmful and, for some, ruinous inse-
curities and dependency needs that afflict the lives of cult members has
been reported by Margaret Singer (1979) and Saul Levine (1979), therapists who
found many of the ex-cult members they saw sufferit from serious to extreme
emotional disturbances. Whether or not the cult member's loss of belief in
the cult's leader and his religion occurs while in or subsequent to leaving
the cult, for numbers of such persons the emotional costs are extr. "y high,
and point up that their dependency needs were merely stabilized, not resolved.

The Social Costs

The aggregate of the emotional costs to cult members, frequently the re-
sult of the cults' constant use of fear and guilt to maintain control of their
members, the costs of psychotherapy that numbers of ex-members incur, the un-
happiness caused their families, their costs of locating their children and
of inducing them, voluntarily or otherwise,*to leave the cults are substantial
enough to be termed social costs. To them may be added the cessation of in-
dividual growth and fulfillment by those whose cults (e.g., the Hare Krishna
and Unification Church) put them to work full-time, and often at excessive
hours, in recruiting and fund-raising activities. Such persons, it should be

leave, thus, have no personal funds despite their years of dedicated efforts.
Other cults, such as The Way International, tithe their members ten per cent
of their salaries. 1In all cases where the cult derives money from its members
or work or income, the money is tax-free since the cults are recognized as
religious bodies. The huge sums they acquire are devoted to the personal use
of their leaders and to expanding their membership.

*Ai1su known as the '\ Freaks.'" The abo' information pertains only to the

Chicago chapter, but members elsewhere apparently have had similar problems be-
fore joining this group.

**From a personal interview and from remarks taped at a conference.






almost always recruit young people and do not seek to attract and convert
families, their exclusionary character becomes more obvious, as does their
" ""ul to contribute to and participate in society. Cults are fringe
groups living a parasitic and predatory <istence.

The literature dealing with cults very seldom mentions the incalculable
loss to society of the contributions of those who join cults and sever them
selves from the outer world. Having succumbed to the domination and apocalyp-
tic prophesies of their leaders, they I se been removed from the pressing
social and political issues and problems so urgently confronting society
today. Insisting that there is only futility and evil in society, cults = -
tentionally segregate their members from responsible involvement in that
never-endingsecular strug; e whose moral pr¢« .se is the dignity of all
human beings, whose goal is human betterment, and whose conception of society
is pluralistic rather than monistic.

Apart from standing in hostile opposition to society and wasting the
lives of so many young people (and ruining the lives of numbers of them),
there is a more telling s 1ificance found in cults. Eister (1972) wrote
that when there is a proliferation of cults, a special explanation is required,
such as the erosion of confidence in traditional belief systems. This has
been made evident in what has been discussed above. What seems more pertinent
is that there are numbers of individuals with controlling, manipulative person-
alities who capitalize on the needs of so m ~ young people for stability, pur-
pose, and direction in their lives, and from whose labors some have amassed
considerable wealth. They have resorted to various kinds of intimidation in
order to halt the efforts of parents to rescue their children and to prevent
members from leaving. And some, such as the Unification Church, Scientology,
and the Hare Krishna, have sued parents and others for huge sums—-and been
sued by the latter.* Actions such . these, deliberately undertaken to prevent
the exmrrise of freedom of speech and legal efforts to redress grievances,
tundamental constitutional rights, involve them in the political process.

Whether religious cults will become more generally politically assertive
presently remains an imponderable. However, the considerably weakened control
of political parties over primary and general elections may render them less
able to fend off or to defeat the attempts of those who may make such eff:

The diminishing influence of the two-party system in the political process,

it might be noted, has occurred over approximately the same span of time that

has witnessed the decline of the family and religious institutions and tra-

ditional cultural and religious beliefs and values. Perhaps because of this,

the alleged use of its members by The Way International on behalf of the

candidacy of Hayes Gahagan for the U.S. Senate merits some comment. According
1

In addition to volunteer efforts, aid was also sought in other
forms. A Way 'Bless A Letter' from Warwick, R.I., in early
1978 reminded Way members, 'Mr. Hayes Gahagan, from Maine,

is running for Senator (federal) and needs $100,000 by June
lst. Send what you can to Gahagan for Senate'. . . (Here, the
Bless A Letter offers the address of Gahagan's Senate campaign
headquarters in Maine).



Warden's (1979) observation about this kind of political involvement are per-—
tinent enough to warrant quoting.

The question about the entire matter, even though Way
members do not seem to have done Gahagan a great deal of
political good (he pulled down 7.4 per cent of the vote run-
ning as an independent in the general election for the U.S.
Senate), is whether a gorup of members of a religious organ-
ization should use their numbers to align behind chosen (poli-
tical) candidates.

It would be rash to surmise that this represents a trend and that other re-
ligious cults will sooner or later be actively involved in similar kinds of
political efforts. Nor is it any more reasonable to speculate that because
some evangelical churches have openly supported the candidacy of Ronald
Reagan and actively worked on his behalf, this will encourage cults to follow
suit in the years ahead. More likely than not, cults leaders will be content
to gratify their ambitions in other than political ways. However, the tendency
of the mass media to publicize unconventional trends and personalities might
help those with autocratic impulses to capitalize on the currents of confus-
ion, uncertainty, and anxiety that may become more pervasive in society than
they are today. In no small measure, such conditions and states of mind have
been responsible for the success of religious cults. Those who belabor the
point that cults offer young people a more meaningful religious choice would
be well advised to consider this.

Summary

The significance of contempo: :y religious cults is least of all that they
~ffer &« ... uzhtful, genuine, and meaningful alternative as social groups and
belic” systems to young people with dependency problems. Considerably more
is involved in their lives than the 1l¢ 3 of meaningful social attachments and
deeply held fundamental beliefs. While these are clearly among the de-stabil-
izing influences ' setting their lives, numbers of them were seriously t: 1bled
by drug use and emotional distress before their conversion. Thus, not only is
it erroneous to hold that young people rationally turn to religious cults to
meet certain pressing needs, but it is also the case that cults are prone to
manipulate and exploit their lives, some deliberately make their members sub-
servient, and almost all intent on some form of mind control. That so many
young people are or become passive-submissive in order to bring order, clarity,
and meaning to their lives suggests that there are many more such individuals
in society with similar probler .on-

1 - -
.gions.

If one uses the criterion of individual fulfillment by which to assess
how cults deal with their members and their sense of social responsibility, it
is cvident that they fail to meet any reasonable test. As exclusionary groups,
their objectives are manifestly those which are set to gratify the aggrandistic
1 Is of - ide: means they employ often are at the <:per 2 of
1 1 -1 the T mo " bar  upt.
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As advocates and practitioners of religious intolerance and having a
history of having used a variety of means to silence ' :ir opposition and
deprive it of its First Amendment rights, religious cults have to this
extent affected the political process. As presently constituted, they are
anti-democratic in precept and example. Whether more of them will quietly
(or overtly) enter the political process to advance their interests, as it
appears The Way International did a short time ago, can not be said. Never-—
theless, religious cults erode and vitiate the moral climate of opinion and
those values which are the indispensable foundation of a democratic society
and polity. They may prove to be a more ominous sign of the times, in that
light, than the public d those who observe religious and social chang;
now imagine.
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