Ronald Reagan Presidential Library
Digital Library Collections

This 1s a PDF of a folder from our textual collections.

Collection:

Green, Max: Files, 1985-1988
Folder Title:
Extremism
Box: Box 10

To see more digitized collections visit:
https://www.reaganlibrary.gov/archives/digitized-textual-material

To see all Ronald Reagan Presidential Library Inventories, visit:
https://www.reaganlibrary.gov/archives/white-house-inventories

Contact a reference archivist at: reagan.library@nara.gov

Citation Guidelines: https://reaganlibrary.gov/archives/research-
support/citation-guide

National Archives Catalogue: https://catalog.archives.gov/

Last Updated: 07/26/2023


https://www.reaganlibrary.gov/archives/digitized-textual-material
https://www.reaganlibrary.gov/archives/white-house-inventories
https://reaganlibrary.gov/archives/research-support/citation-guide
https://reaganlibrary.gov/archives/research-support/citation-guide
https://catalog.archives.gov/

irgets the Prisons

Special Report

Anti-Defamation League of B’nai B'rith/Civil Rights Division .
New York, N.Y.



ADL
Special
Report

a report of the Fact-Finding Department of the Civil Rights Division of the Anti-Defamation League of B'nai B'rith,
823 United Nations Plaza, New York, N.Y. 10017

Kenneth J. Bialkin, National Chairman; Nathan Perlmutter, National Director; Burton S. Levinson, Chairman,

National Executive Committee; Abraham H. Foxman, Associate National Director; Seymour D. Reich, Chairman,

National Civil Rights Committee; Justin J. Finger, Civil Rights Director; Jeffrey P. Sinensky, Assistant Civil Rights Director;
Marcia Goldstein, Chairman, Fact Finding Committee; Alan Linker, Vice Chairman.

This special report prepared by Irwin Suall, Director, Fact Finding Department; David Lowe, Assistant Director, Fact Finding
Department; Gail L. Gans, Assistant to the Director, Fact Finding Department; Mira Boland, Washington, D.C. Fact-Finding Director
David Evanier, Research and Evaluation Department; Jill L. Kahn, Assistant Director, Legal Affairs Department; and James Q. Purcell
Assistant to the Civil Rights Director.



Contents

Introduction . .. ... o e e e e 1
L Right-Wing Activity ...t it i i e ittt e e ieiaennanns 2
The Robert Miles MINiStry’ . ..o ovt ittt ettt st et ettt 3
‘Unlock the Prisons’ . ... ..ot i i it ettt iiean e 4
The Aryan Nations MInmistry’ .. ..ottt it e ettt et taaaienannnnnns 5
The Aryan Brotherhood ...t i i et et er i 7
The Case of Gary Yarbrough . ....... ... .. . it it 8
Other Organizations "........ e e e e e ee et i 9
IL Left-Wing ACtivity ... ... ittt i it it et et taaaaanaenns 10
New Afrikan People’s Organization . ..........cciiuiiniiiininneniinnannnnns 1
Committee to Fight Repression ............ ..o it .., e 1
Black Guerrilla Family . . ... .. ... i i e e 13
African People’s Socialist Party .. .....ooiitiiii i i i i i e 13
Prison Repression Conference ........ ...ttt ittt jL!
Bl RUKN .. e e e e e e e 15
The National Alliance Against Racist and Political Repression .................... 16
The Revolutionary Communist Party ...t it 16
Appendix: Recent Court €Cases . ...ttt 18
Wiggins v. Sargent . . ... ... .. e e 18
Murphy v. Missouri Department of Corvections .............c.ccuuuiiiinninnnn.. 19
McCabev. Arave ............. e 19
Roybal v. Styles . ... ..o 20
Elrukn Kareem Faheem El v. Illinois Department of Corrvections .................. 2

Jensen 0. Lame .. ... e e 21



Anti-Defamation League of B'nai B’rith
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Fact-Finding Department, Civil Rights Division

Extremism Targets the Prisons

June, 1986

Introduction

Organized extremism in the United States has declined in numbers and influence in recent
years, a number of groups on both the right and left ends of the political spectrum having lost
members and others having disappeared entirely. The trend has been uneven but the contrast
with the turbulent sixties and seventies is evident.

The reason for the decline most frequently cited by the extremists themselves is that Ameri-
cans have been bought off by the system. The “six-pack” and the “boob-tube,’ they complain,
have lulled ordinary people to sleep. Cynicism aside, the explanation is basically correct; the United
States has been relatively prosperous and at peace in recent years and the overwhelming majority
of Americans have felt no need to embrace radical doctrines.

There are, however, other factors. One in particular—lawless conduct by extremists—will
be found especially relevant here. In recent years, Ku Klux Klansmen, neo-Nazis, members of
The Order, the Black Liberation Army, the Weather Underground and similar groups have been
convicted and sent to prison for crimes such as armed robbery, murder and bombings, and conse-
quently many of their most zealous leaders and members are today behind bars. For this reason,
our investigations show a growing danger arising from increased extremist activity regarding the
prisons. They have become an important arena—perhaps the ideal one—for agitation and recruit-
ment. Inmates are thought to have nothing to lose; their stake in the established order is mini-
mal. Many bear grudges against the legal system and the society it reflects. Prisoners are seen
by some extremists as the ultimate victims of racial or class oppression, and therefore likely to
be receptive to revolutionary ideas. Consequently, radical groups are turning more and more of
their attention to prisoners, both their own comrades and other inmates. The record of certain
far-right and far-left factions also shows that those of their members who originally were recruited
in the prisons are among their most violent activists.

There exists a ready constituency for the extremists in many prisons in the form of violence-
prone gangs—white, black and Hispanic. A study published in 1985 by the Department of Justice,
“Prison Gangs, Their Extent, Nature and Impact on Prisons,” reported a total of 114 gangs in
state and federal prisons in the U.S. A state-by-state breakdown showed that gang membership
ranged from a high of 5,300 members in the Illinois prisons to a low of 3 in Massachusetts.
Membership in the gangs, the study reported, “is based first on race, and is usually connected
with racial superiority beliefs.” Examples are the Black Guerrilla Family, which “is both politi-
cal and racial,” and the Aryan Brotherhood, which is “both motorcycle oriented and White
Supremacist.”

Extremist groups have targeted the gangs, with varying degrees of success, for propaganda
and recruitment purposes. For example, the Aryan Nations, an Idaho-based far-right, anti-Semitic
group, has had a measure of success in linking up with the Aryan Brotherhood prison gang. The
Brotherhood, according to the Justice Department’s study, exists in federal prisons and the state



prisons of Arizona, Arkansas, California, Kentucky, Missouri, Ohio and Oklahoma. A similar gang
in the Nevada prisons calls itself Aryan Warriors.

A powerful incentive for gang members to agree to such outside affiliations is provided by
“churches” which some extremist groups have created; these enable prisoner-members to claim
privileges enjoyed by inmates who belong to other religious denominations. Thus, prisoners have
joined the Aryan Nations’ “church,” the “Church of Jesus Christ Christian,” which espouses the
Identity doctrine, a pseudo-theological system of beliefs in which “Aryans” are the true Israel,
Jews are the “seed of Satan” and colored peoples are sub-human. Prisoner members of this
“church” have demanded the right to receive Identity literature, conduct Identity “services” and
receive visits from Identity “Pastors™—all in the name of practicing their religion. Correction
department authorities in several states have refused to accede to these demands, citing, among
other things, the possible danger of violence and disorder as a result of the fostering of racism
in prisons. There have been a number of court cases in which prisoners have appealed such
refusals. Appended to this report is a summary of these cases.

The Anti-Defamation League has prepared the present report to provide information on a
potential danger which, because it thrives in an insulated sector of society, has not been highly
visible. The aims of the political extremists reaching into the prisons vary, as do their doctrines,
but the similarity is that these groups tend to be the more hard-core component of extremism,
be it right or left. Many have proven records of criminal behavior and terrorism. An even more
disturbing aspect is the fact that the United States is a declared target for terrorism from those
forces around the world who see the U.S. as the source of all their woes, and some of the extremist
organizations engaging in prison recruitment have overseas links with states and groups that
actively promote terrorism—Libya, Cuba, and the Palestine Liberation Organization among them.
These relationships may be portentous.

Many of those to whom the extremist organizing efforts are directed are among the most
dangerous members of society—men and women who have already engaged in lawlessness. With
radical groups and revolutionary strategies as their guides, they could easily become a new source
of further violence and disorder in the prisons and, after release, on the outside.

Government officials, legislators and others in the public trust must be knowledgeable and
mindful of the possible consequences of the activities detailed in this report, and must be ready
to give the law enforcement and corrections community the support needed to cope with these
activities effectively. '

I. Right-Wing Activity

A number of right-wing extremist groups have initiated an outreach to prisoners—white
prisoners, to whom (with racial tensions running high in our prisons) they feel their appeals to
bigotry may have a certain appeal, and among whom they hope to develop post-incarceration
members.

To the leaders of the two most active “prison ministries” of the far-right—Robert Miles of
the “Mountain Church” in Michigan and Richard Butler of the Aryan Nations organization—
prisoners who share their views are “POWs” in a continuing “war” between their movements
and all levels of American government, which they label “ZOG” (in their lexicon, meaning “Zionist
Occupation Government”). The prison-directed literature of these groups reflects a deep contempt
for all authority, and so it is hardly surprising that—even if on this aspect alone—corrections offi-
cials have often been wary of allowing it to reach the targeted audience.



The Robert Miles ‘Ministry’

The most active “prison ministry” of the extreme right is conducted by Robert Miles,
“Pastor” of the Mountain Church, which is headquartered at his farm in Cohoctah, Michigan.
Miles, the former Michigan Grand Dragon and national “Chaplain” of the United Klans of America,
has been described as the “spiritual leader” of the hate movement in America.

Several times each year Miles hosts weekend gatherings at his farm where hate group leaders
of various stripes—Klansmen, neo-Nazis, adherents of the “Identity” movement—gather to
discuss organizational strategies and to hear diatribes against Jews, other minorities and the federal
government. Miles has also been a featured speaker at gatherings sponsored by the Aryan
Nations; The Covenant, Sword, and Arm of the Lord; Christian Patriots Defense League and
other such groups. He publishes a bi-monthly newsletter entitled “From the Mountain,” a
potpourri of announcements of upcoming events in the hate movement, accounts of his various
travels to meet with other leaders in the movement, and musings (most of them pseudo-theological
in nature) about political developments and world events.

Most of Miles’ speeches and writings are devoted to bitter and often violent denunciations
of the federal government (labeled variously “ZOG,” “Le Cesspool Grande,” etc.). Miles was
convicted in the early 1970s for conspiracy to bomb school buses in Michigan and to tar and feather
a school principal, and served six years in the federal penitentiary in Marion, Illinois. Since that
time he has devoted many of the resources of his ‘“church” to corresponding and meeting with
prisoners, particularly those with white supremacist views. Miles makes it clear that he regards
those “members of the folk and faith” as victims of a conspiratorial government which perse-
cutes them for their “religious” views. (Miles describes his religion as “Dualism,’ based on a
good deity who strives against one who is evil. He distinguishes this from “Identity” and instructs
prisoners who would like more information about the latter movement to correspond with Pastor
Richard Butler, leader of the Aryan Nations.) Miles characterizes prison as “but one hazard of
any war,” observing that “our forces are at war with the society.’

Miles has described his prison ministry as consisting of three parts: a periodic newsletter
sent directly to prisoners, racist literature which he arranges for them to receive, and efforts to
help prisoners with “family problems” primarily through telephone consultations. Miles’ news-
letter for prisoners, entitled “Beyond the Bars. . .The Stars!” also makes references to prison
visits which he makes from time to time. Testifying last year at a trial challenging the authority
of officials to withhold materials (including his) from inmates at a Missouri prison, Miles also noted
that he is involved in helping the Identity Church “handle its correspondence with prisoners.”
This was a reference to the Aryan Nations’ prison program, much of whose responsibility he has
assumed. :

Miles reported last summer that he corresponds with some 1,300 prisoners in state and
federal institutions. During a recent conference at his Michigan farm, he raised the figure to 1,800.
He has also established a network of prisoner pen pals enabling his followers to communicate
with one another. Miles says he started these mailings in 1971 but began really concentrating on
his “prison ministry” in 1979 when he was released from the penitentiary in Marion.

In the July/September, 1985 issue of the “NSU Report,” the newsletter of a tiny neo-Nazi
sect located in Washington state, its leader described a visit to Miles’ farm in July when he was
in the process of recomputerizing his prisoner mailing list. According to this account, the new
system would allow the Mountain Church “to alert our people within the institution when one
of ours is being imprisoned by the system so the new inmate will receive the proper friendly recep-
tion.” He continues,



“On the other hand, whenever one of our enemies is imprisoned, our people inside
will likewise be appraised [sic] of the enemy’s arrival so the enemy can receive
the type of welcome and treatment he deserves during his stay. . . White survival
activists are encouraged to support Movement prisoners either directly or through
the Mountain Church in whatever way they choose as these prisoners will one
day be out of prison and will be part of the Movement’s ‘irregular forces. )

Several years ago, Miles explained his own reasons for maintaining contact with white racists
in prison:

“Part of the work of our Racial Theological Mission has been to ensure that our
comrades and kinsmen in prison are not abandoned. The left-wing has taken great
delight in taunting the right-wing about its abandonment of its wounded and its
failure to even retrieve its dead from the battle fields of this modern political war.
The Mountain Kirk will not abandon any who are fighting for our Race or who,

having strayed, are interested in fighting for the Race in the future.”

Clearly, Miles regards prisons as fertile ground for identifying and nurturing those who will
be prepared, upon release, to take up the cause to which he is so devoted. He recently stated:

“Nowadays, it is getting to be that a new political minority is being created at both
state and federal levels. The new political force may all be ex-cons! Almost
6,240,000 citizens of this land are now counted as having been convicted of state
or federal felonies at one time or another in their lifetimes. How does that grab
you as a political lobbying group?”

Miles is not unmindful of the difficulties he faces getting his materials into the prisons, partic-
ularly those institutions which employ “inquisitorial censors” such as those in Moberly, Missouri
and Walla Walla, Washington. In one of his general newsletters, he advised followers who
correspond with prisoners not to send “materials of a propaganda nature, no matter how true
or educational,” unless requested, since it may create problems for them with authorities. He
advised his followers behind bars to register their religious affiliation with their prison records
office “to reflect their adherence to the disciplines of the Mountain Kirk.” Recently, Miles wrote
that prisoners would have to rely more and more on direct letters as opposed to “mass commu-
nications” since these are “a more acceptable means of keeping faith and folk in touch.” This
is clearly a reference to recent court decisions which have upheld the right of correctional authori-
ties to withhold materials that have the potential for inciting violence among inmates.

‘Unlock the Prisons’

One particular Miles prison mailing was a tract he authored entitled “The Secret Army,”
a thinly disguised account of The Order, the underground terrorist organization which declared
war on the U.S. Government and committed a series of criminal acts during 1984. Miles is donating
the proceeds of the publication to the widow of the slain founder of The Order, Robert Mathews,
and the wife of one of its leaders, Bruce Carroll Pierce, who is currently serving a 100-year prison
term. Miles, who has been alleged by members of The Order to have received some of its stolen
money, has been effusive in his praise for the actions of the gang, most of whose members are
now in prison. He has taken upon himself the responsibility of serving as a clearinghouse for
correspondence going to them. Miles has “saluted” those wardens who understood that his book
about The Order “was only a fable” and has been critical of those “very few,” mostly in federal
institutions, who have withheld it from inmates.



In addition to spreading hate propaganda among his prison followers and keeping them in
touch with activities of “the movement,” Miles is clearly interested in addressing their more
mmediate concerns. As he expresses it:

“Our greatest task now is to find the correct keys to unlock the prisons of this
land. We can only serve our faith and our folk when we can assure each who stand
for it, that there is justice beyond the courts and the palaces of privilege in America.
There will be those whose legal talents will be called upon. Those, I might add,
obviously, who are inside as well as those on the streets. The walls will come
tumbling down. Whether by a cacaphony of sheep horns of a legal nature or those
of the powers of our God!”

Both Miles and the Aryan Nations’ Richard Butler promote a project based in Suring, Wiscon-
sm known as the “National Legal Research Program for White Prisoners.” “W.E. Wolfings,” the
so-called “National Coordinator” of the program, is a pseudonym for Mrs. Laurel Beatty, whose
husband is serving a life sentence for kidnapping and murder. Miles refers to this operation as
“the para-legal arm of the Movement.” Among its advice to “White POWs”: make every complaint
pertaining to “White Rights” in writing; file formal administrative complaints (e.g. lack of access
to “White Pride” news) with the warden and demand equal rights with minority prisoners; appeal
to the highest administrative level, and if necessary, file civil rights complaints in the nearest federal
court. As Miles puts it: “We do not want to enter Courts of ZOG any more than we have to but
m the matter of White Rights we will do so where we have to.”

An Angust, 1985 “Update” issued by the “Research Program” echoed Miles’ sentiments
and took them one step further:

“Once our Folk become POWs, they have no weapons, no rallies, no fund-raising
publications or powerful ACLU-type organizations with which to fight. Their only
weapon s the law. . . but we must fight with whatever we have, and hope that the
persistant [sic] nipping at the heels will sooner or later bring one of them to their
knees, AND THEN WE CAN GO FOR THE THROAT.’ (emphasis added)

The newsletter expresses its gratitude “to the dedicated Aryans who have worked with the
NLRP for WP over these past 15 months, and have given us the weapon.”’ It credits “our Racial
Organizations” for promoting the program, thus allowing it to recruit two staff attorneys. The
organization claims to be compiling evidence and affidavits in preparation for a class action law-
suit on behalf of the First Amendment rights of federal “POWs.”

In a letter “to all racial kindred” dated November 15, 1985, the National Legal Research
Program for White Prisoners announced that it was restricting its activities to servicing only
members of The Order, whom it termed “the most active POWs.”

The Aryan Nations ‘Ministry’

The Aryan Nations, headquartered in Hayden Lake, 1daho, militantly promotes anti-Semitism,
white supremacy and the establishment of a white racist state. It sponsors conferences for leaders
of hate groups around the country, annual events that have offered courses on urban terrorism
and guerrilla warfare. The organization, whose “theological” arm is known as the Church of Jesus
Christ Christian, has been engaged in prison work since 1979.

The Aryan Nations leader, “Pastor” Richard Butler, is a 68-year-old former Lockheed
engineer whose fiery preachings and writings regularly extol the virtues of Adolf Hitler and Ngzi
Germany. Butler is a disciple of the late Wesley Swift, founder of the Church of Jesus Christ Chris-









During the 1981 calendar year, a total of over $8,000, much of it raised from extortion payments
and the proceeds of illegal drug sales, went to the Aryan Nations directly from inmate trust
accounts. Of this total, $3,225 was sent back to members. According to Bowen, “money also
went directly to the church from outside sources.” Although the payments from trust accounts
declined in early 1982, money from the Aryan Nations was still being sent to Arizona prisoners
at the time of Bowen's deposition in April, 1982, Bowen was convinced that Janet Hounsell knew
that the money being sent back was being used to purchase drugs and weapons. According to
Bowen, the cash difference between the total the Aryan Nations collected from the Aryan Brother-
hood and the lesser amount it sent back to individual prisoners enabled the former to finance
its prison program.

Despite all this, Richard Butler testified under oath in 1985 that his Aryan Nations never had
a connection with the Aryan Brotherhood. In Butler’s words, “I really don't know anything about
them. I've heard of the term, but I really don't know what it is or what it consists of.”

The Case of Gary Yarbrough

Gary Yarbrough, now serving a 60-year sentence for his involvement in crimes committed
by The Order, of which he was a leading member, provides a “case study” of where prison recruit-
ment by extremist groups can lead.

Yarbrough was recruited into the hate movement during an earlier period of incarceration.
In 1978, while serving time in the Arizona State Prison in Florence on a theft conviction, Yarbrough,
then 22, wrote a letter to The Klansman, the publication of the Invisible Order, Knights of the
KKK. He wrote:

“I am pretty sure I received some literature from you, but the warden here wouldn't
let me have it.

“However, the reason I am writing to you is that I was hoping that you could find
some right-wing people to correspond with me, or some Klansmen. I don't get
much mail and it sure would help pass the time and I could keep up with the news
on the work of our great race. I would like also to know a little more about the
Klan. I'll leave my address at the closing of this and hope that you can find me a
pen pal.’ '

The Invisible Empire’s Imperial Wizard and editor of The Klansman, Bill Wilkinson, urged
his readers to write the warden of the Arizona State Prison “and demand [he] let our literature
go through.” ]

In 1978 Yarbrough was reprimanded for having “White Power” literature in his cell. During
his three years in prison, Yarbrough was also reprimanded for threatening or assaulting other
inmates and guards, and for possessing a variety of homemade knives. According to an Associated
Press account in 1984, Yarbrough had been associated while in prison with the Aryan Brotherhood.

After his conviction in the racketeering trial in Seattle of members of The Order, Yarbrough
told a reporter that he first learned of the Aryan Nations from an advertisement in a magazine
he had read in prison. He said that after six months studying Aryan Nations literature he was
able to prove their ideas were “correct.” He claimed that while praying in an isolation cell he asked
for a sign from God to show him what to do, and that immediately he was handed a letter from
Janet Hounsell asking him to join the organization when he left prison.

Following his release in 1979, Yarbrough went to Idaho, where he settled in at the Aryan
Nations compound. At first he used the training he had received on the prison printing press to






























Appendix:
Recent Court Cases

Wiggins v. Sargent, 753 F.2d 663 (8th Cir. 1985).

In Arkansas, Johnny Clark Wiggins and several other state prison inmates brought suit under
a federal civil rights law, 42 U.S.C. 1983, charging that they had been denied access to their reli-
gious leaders and literature and prohibited from congregating for religious services in violation of
the First Amendment. The inmates are followers of the Church of Jesus Christ Christian and the
Sword of Christ Good News Ministries. Both groups advocate racial punty believing the white
race is God’s “chosen” people.

At a hearing before a U.S. Magistrate, Wiggins and the other inmates appeared pro se, with-
out the assistance of legal counsel. The U.S. District Court for the Eastern District of Arkansas
adopted the recommendations of the Magistrate, ruling against the inmates.

The district court in Wiggins directly addressed the inmate’s religious beliefs. The court stated
that in order to merit First Amendment protection, their beliefs must be sincerely held and reli-
gious in nature. The district court found that the inmates sincerely believed in the philosophy of
the Aryan Nations, but that these beliefs were “more a rejection of the traditional secular view-
point of western civilization than a deeply rooted religions belief.” Specifically, the court found the
notion of white supremacy secular and stated that “it does not warrant the protection of the free
exercise clause of the ¥irst Amendment.”

On appeal, the district court was reversed. The Eighth Circuit Court of Appeals found that
the lower court had correctly stated the standard for evaluating the inmate’s free exercise claims,
but had erred in concluding the beliefs were not religious. While such philosophies as white
supremacy are usually political in mature, in this case, the Eighth Circuit found they are also reli-
gious, based on literal interpretation of the Bible. Ideas and behe.fs which are both religious and
secular are entitled to First Amendment protection.

The Eighth Circuit also found that the district court had erred in rejecting the inmate’s free
speech claim for access to religious literature. While the prison officials had claimed that censor-
ship of the materials was justified by their need to prevent violence within the institution, the lower
court made no findings as to whether release of the matenial would create a clear and present danger
to prison security or as to the prison’s standard for censoring the matenial. The appellate court
noted, “[c]learly a total ban on all literature concerning the churches would be overbroad”

Finally, the Eighth Circuit reproved the district court for denying the inmate’s request for
appointed legal assistance. While all plaintiffs in 1983 cases are not entitled to court-appointed
lawyers, Wiggins and the other inmates were clearly indigent, and their presentation suffered with-
out the assistance of competent counsel. The appellate court also found that the inmates should
have been granted an opportunity to invoke the discovery process in order to effectively challenge
the prison’s procedural guidelines for censoring literature. .

On remand to the district court, a two-day trial was conducted, when Wiggins and the other
inmates were represented by court-appointed legal counsel.

18



Murphy v. Missouri Department of Corrections, No. N84-38-C (E.D. Mo. Dec. 19, 1985), appeal
filed, no. 86-1155-EM (8th Cir.).

In 1984, several members and followers of the Aryan Nations filed suit in federal court charg-
ing that Missouri state prison officials had infringed their First Amendment rights of free speech
and free exercise of religion. The inmates are members and adherents of the Church of Jesus Christ
Christian and the Mountain Church of Jesus Christ the Savior, who were denied access to liter-
ature from these and similar groups which advocated racial violence and white supremacy, and
called for action against non- s.

At the trial, the State asserted that its censorship policy was prompted by information the
prison superintendent received about the Aryan Brotherhood (a prison gang), reports of inmates’
fear of this group, and two prison murders, both racial in nature, which involved members of the
Aryan Brotherhood. Prison officials asserted that the literature ban was based on security needs
and was necessary to preserve order and safety in the institution.

The federal court heard testimony from Richard Butler of the Church of Jesus Christ Christian
and Robert Miles of the Mountain Church of Jesus Christ the Savior regarding the various
doctrines of the two sects. Peter Lake, a journalist who lived undercover as a member of Butler's
Hayden Lake compound, also testified.

"The U.S District Court for the Eastern District of Missouri ruled against the inmates on the
free speech claim, holding that the prison’s literature ban was justified by a substantial govern-
ment interest: safeguarding prison security. Judge Robert D. Kingsland held that much of the
literature, “when read in context, if released within the institution, would create a clear and pres-
ent danger to security. . . .” The court found, however, that the ban was too broad, holding that
the prison could only censor “material which is found to advocate violence or which would tend
to inflame the prisoners to violence due to racist and derogatory content.”

The court avoided a ruling on the inmates’ religious freedom because they failed to formally
request recognition of their group by prison officials, a prerequisite to enjoying the same privileges
of other religious groups within the institution.

The Murphy case is now on appeal to the Eighth Circuit Court of Appeals.

McCabe v. Arave, 626 F.Supp. 1199 (D. Idaho 1986)

In January, 1986, the U.S. District Court in Idaho dismissed a complaint filed by Melvin
McCabe and Mark Madsen, members of the Church of Jesus Christ Christian (CJCC), incar-
cerated in a state prison in Boise, Idaho. The inmates alleged that prison officials violated their
free exercise rights by denying them permission to conduct worship services, hold religious study
classes, distribute church literature, meet with church officials on an individual and group basis,
hold banquets on religious holidays, grow beards, observe special dietary restrictions, and receive
and retain church books and pamphlets.

After hearing trial testimony on the church, its structure and beliefs, the district court made
a factual finding that the Church of Jesus Christ Christian and Aryan Nations, both founded by
Richard Butler and operated out of Butler’s Hayden Lake compound in Idaho, are “alter-egos,’
and “two halves of one theo-political organization.” For the purpose of analyzing the inmates’
claims, the court assumed that their beliefs were sincerely held and religious in nature. Neverthe-
less, the court found that the inmates’ free exercise rights are subject to appropriate restrictions
by the prison which are reasonable and necessary to preserve order and security.

19



Evaluating each of the inmates’ claims, the court upheld first the prison’s denial of church
worship services. While medium custody inmates are allowed to hold specific denominational
services and study classes in the prison chapel facility, close custody inmates are only permit-
ted to attend interdenominational services and classes in the close custody housing unit. Both
McCabe and Madsen are held in close custody and are not treated differently from other close
custody inmates. They presented no evidence that prison rules governing close custody inmates
are unreasonable or discriminatory, thus the prison was justified in denying them access to the
prison chapel.

The court found, further, that the prison could also prohibit members of the Church of Jesus
Christ Christian from holding group study meetings because of the potential for escalating racial
tensions within the prison: “the [prison officials] have a legitimate penological interest in seeing
that groups such as the CJCC/Aryan Nations are not allowed to congregate in the [prison]}.”

Trial testimony indicated that McCabe and Madsen have been allowed individual visits from
CJCC ministers. No evidence was presented of discrimination against them in these visitation
privileges.

Examining the plaintiff’s claim regarding church literature, the court held that McCabe and
Madsen had failed to prove that any material was restricted. The evidence showed that they and
other inmates have received CJCC literature and have shared it with other inmates. Prison rules
restrict each inmate to six cubic feet of space for personal property and to ten books or maga-
zines, in order to allow for easy and rapid cell searches. Neither McCabe nor Madsen have
requested an exception to these rules, which the court found reasonable.

The court also upheld prison rules which specify the procedures inmates must follow for
permission to grow beards and follow special dietary restrictions. Both plaintiffs have complied
with these procedures and have been treated no differently from other religious groups. The prison
does not allow banquets for any religious denominations, and the plaintiffs failed to present any
evidence on this issue.

District Judge Marion J. Callister concluded that the inmates’ claims were “completely without
merit.” McCabe and Madsen have filed a notice of appeal to the Ninth Circuit Court of Appeals.

Roybal v. Styles, No. A-C-83-271 (W.D.N.C. July 12, 1984).

Gerald Milton Roybal, a North Carolina state prison inmate, was a member of the Church
of the Creator, a white supremacist denomination located in Troy, North Carolina. Roybal initially
listed his religious affiliation as Protestant, rather than “Creativity,” when he entered prison
because he feared retaliation by black inmates. Roybal brought suit against prison officials alleg-
ing that they violated his free exercise rights when he was denied access to a book he had ordered,
“The White Man’s Bible,” by Ben Klassen, founder of the Church of the Creator.

At trial, Styles, the prison superintendent, testified that Roybal was informed that the book
was being withheld because Styles “had determined that it contained matter likely to disrupt
the unit population.” The prison’s Inmate Publications Committee affirmed Styles’ decision on
the grounds that distribution of “The White Man’s Bible” would “constitute a threat to security
and order as well as prison rehabilitation programs.” :

District Judge Woodrow W. Jones upheld the prisor’s action, finding specifically that the book’s
recommendation of racially derogatory epithets, approval of violence and proselytization of white
supremacist beliefs “could reasonably be expected to create further racial discord” within the
prison. The court’s finding was strengthened by evidence that Roybal’s racist beliefs had resulted
in an altercation with a black inmate on at least one occasion. :
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The court declined to address the issue of whether Roybal’s beliefs amounted to a religion
or merely a social or political philosophy. ‘“Assuming ‘Creativity’ to be alegitimate religion,” the
court concluded, paramount state interests of security and rehabilitation justified withholding “The
White Man’s Bible.”

Elrukn Kareem Faheem El v. Illinois Department of Corrections, No. 79-C-2034 (C.D. 1ii.,
May 30, 1986)

 In 1979, Kareem Faheem El, an inmate in Illinois state prison, filed suit on behalf of himself
and about 100 other Illinois prisoners against the State Department of Corrections and several
individual prison officials charging that his free exercise rights were violated because he was denied
the right to possess a religious medallion, literature, a copy of the Koran, and the opportunity
to congregate with other members of his religion.

Faheem also alleged that prison officials violated his equal protection right under the Four-
teenth Amendment by treating his religious practices differently from those of other inmates,
and that he has been subject to racial discrimination.

Kareem Faheem El and the other plaintiffs stated that they were members of the Moorish
Science Temple, El-Rukn tribe. The Moorish Science Temple disclaimed their affiliation, and
the plaintiffs now describe themselves as Sunni Muslims. El-Rukn is a Chicago street gang previ-
ously known as the Blackstone Rangers and, later, the Black P. Stone Nation.

Prison officials argued that the El-Rukn Moorish Science Temple “is nothing more than a
front organization” for the violent Black P. Stone Nation gang within the prison. While members
have been allowed access to their Koran and religious literature where security is not at risk,
permitting El-Rukn meetings and medallions “would greatly disserve the efforts of the adminis-
tration to break the measure of control presently exercised by inmate gangs. . . ” The state prison
defendants denied singling out El-Rukns for special treatment because of their alleged religious
affiliation, stating that similar action is taken with regard to other known inmate gang members
“to eliminate the possible subversive effect of their activity upon institutional discipline.”

A trial was held in April, 1986 before Chief District Judge Harold A. Baker, of the U.S. District
Court for the Central District of Illinois. On May 30, 1986, the Court ruled against the inmates
holding that the prison authorities were “justified in restricting the association of the El-Rukns
and in refusing to permit them to identify themselves in the prison setting as El-Rukns.”

Jensen v. Lane, No. 83-3200 (S.D. 1ll.)

John M. Jensen and Robert K. Carmack, ministers of the Church of Jesus Christ Christian
(CJCC) incarcerated in Illinois state prison, brought suit in federal court charging that prison offi-
cials violated their First Amendment rights by declaring that the CJCC is not a religion and by
denying them permission to practice their religion. Jensen and Carmack, on behalf of other CJCC
adherents, requested permission to meet for religious services and Bible classes. They are charg-
ing that they are being treated differently from other inmate religious groups in violation of the
Fourteenth Amendment’s equal protection clause. The prison officials argue that because of the
CJCC’s segregationist doctrine, allowing them to practice as a religion is likely to cause “extreme
racial tension” and threaten prison security.

The case is pending before Chief Judge James L. Foreman of the U.S. District Court for the
Southern District of Illinois, and is now in discovery.
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