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THE WALLS ARE NOT CRUMBLING DOWN 

Religion and the Constitution in 1985 

By Morris 

The delicate balance between the separate allegiances 

demanded of the individual by the state on the one hand and 

religion on the other has troubled mankind for centuries. 

Jesus Christ was obliged to face the issue when he was taunted 

by the Pharisees and Herodians to decide "is it lawful to 

give tribute to Caesar or not?" Christ elegantly responded, 

"Render to Caesar the things that are Caesar's and to God the 
1 

things that are God's." Jesus had addressed a complex issue 

with an enigmatic response that his enemies could fault 

neither as treason nor as faithlessness to his principles. 

The Gospel of St. Mark relates that Jesus's enemies were so 
2 

stuck by this remark that they "marvelled at him." 

Our founding fathers performed a similar feat when 

they framed the First Amendment to the Constitution. Theirs 

too was the task of addressing the relationship among the 

individual, the state and the church in a manner that would 

preserve the right of the free exercise of religion and yet 

guard against those .types of church-state entanglements which .... .. 

suggest an "establishment of religion." The language employed-

"Congress shall make no law respecting an establishment of 

* I gratefully acknowledge the research assistance of Kevin Bank, 
B.A. Columbia College and a student at New York Universit~ 
Law School. 
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religion, or prohibiting the free exercise thereof"-- is also 

enigmatic, like Jesus's words, allowing for the flexibility 

in the complicated balancing of rights and obligations that 

is essential in resolving such serious questions. Since the 

1940's, when the religion clauses of the First Amendment were 

applied to the states, the Sup~eme Court has faced the un

enviable task of adjudicating disputes within the framework · 

of the founder's carefully constructed language. In zigzagging 

through this minefield of competing and passionate viewpoints, 

the Court has generally followed a pragmatic course, while 

openly recognizing the difficulty of its task. The Justices 

have found this area so perplexing that Chief Justice Burger, 

the author of several landmark decisions in the church-state 

area, confessed in Lemon v. Kurtzman that "candor compels 

acknowledgement ••• that we can only dimly perceive the 

lines of demarcation in this extraordinarily sensitive area 
3 

of constitutional law." 

Of course, the words of the founding fathers, though 

ambiguous, do furnish some guidance. It is clear that no 

American roust ever be required to endure the traumas of King 

Charles II, the secretly Catholic King of England who wished 

to pronounce his last confession and obtain absolution from 

a Roman priest in the land where he headed the established 

Anglican church. Here, "free exercise" meant a religious 

monopoly with the practice of other religions a capital crime. 
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Thomas MacCaulay relates in his History of England how a 

transient Catholic priest was clandestinely ushered into 
4 

the palace to give Extreme Unction to the dying King. It 
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is a far cry from seventeenth century England to twentieth 

century Georgia, and the First Amendment was well embedded 

(though not applied to the states) when I attended the so

called "public school" in Fitzgerald, Georgia. But these 

Southern public schools were white Protestant Establishments 

in everything but name. The day began with prayers featuring 

New Testament scriptures--including the tirades against the 

Jews in the Gospel of John--read by teachers employed by the 

state. One would hope that the founding fathers would have 

regarded this state-enforced, sectarian prayer practice as 

unconstitutional, a very dangerously close nexus of church 

and state. To me, that is a logical reading of the establish

ment clause. A free exercise which imposes religious 

involvement is really no free exercise, and may slip into 

the trappings of establishment. Our constitutional framework 

guarantees free exercise except to those who would demand 

(as the seventeenth century English state) an exclusive free 

exercise into which others are coerced. 

What does the religion clause mean to me? Insofar 

as it's at a11 ··c'1ear, 1) explicitly, that there shall be no 

\ established church to which citizens must either pay tribute 

or obeisance; 2) implicitly, that there should be no state 

preference to any faith--or non-faith; 3) also implicitly, 
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that everyone should be free to follow within the limits 

of public order his own religious--or non-religious--beliefs 

and practices. 

While the Supreme Court's decisions interpreting 

the religion clauses have been generally sound in result, 

it is probably a mistake to try to shoehorn them into any 

single doctrine. Neat efforts, like the tripartite test of 
5 

Lemon v. Kurtzman C1971) tend to founder in an area as 

complicated as the church-state relationship. Moreover, 

doctrinal statements of universal applicability generally 

prove futile in church-state adjudication. Professor Phillip 

E. Johnson acknowledges the problems: 

" ••• Supreme Court decision in the religion 
area cannot be justified on the basis of the 
abstract legal concepts discussed in the 
opinions, because too much freedom exists in 
characterizing the issues and applying the 
subjective tests. Moreover, the doctrinal 
objectives are inherently contradictory, 
providing at once both a special legal position 
for religion and a principle that the law 
is not supposed to favor or disfavor religious 
belief. Finally, we have no principled 
definition of religion, and hence no way to 
justify treating religious beliefs differently 
from other beliefs. Doctrinally, first amendment 
religion law is a mess." 6 

Where we must balance the rights of diverse religious and non

religious groups, th~ perils of doctrinaire readings of the 

religion clauses abound. Some become so doctrinaire in their 

zeal for separation that they resemble those whose purpose and 

( practice they abhor, elevating a set of secular principles to 

an establishment. Extremists imperil civic order in a , very 
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diverse society where tolerance is the lubricant that keeps 

friction at bearable levels. Those who believe that they 

have a monopoly of righteousness ignore that in matters of 

religion we are a nation of "behaviors" if not necessarily 

believers, as the historian Martin Marty has put it. The 

price of rigidly doctrinaire uncompromising postures in a 

diverse society is often very high--witness Lebanon and India 

wracked by religiously inspired violence. I do not think 

that public policy in this area should be made through cases 

which litigating lawyers bring at the margins. It is the 

space in between the extremes that needs to be protected, 

not the extremes. 

The complexity of competing interests and rights is 

put in dramatic perspective in the current debate over "equal 

access" for voluntary, student-initiated religious clubs in 

public universities and schools. The late Justice Harlan ruled 

in the land.mark NAACP v. Alabama case that "people have a 

fundamental right to associate to advance their political, 

economic, religious or cultural beliefs or opinions." This 

right of association is derived from the right of free speech. 

However, this fundamental right of religious association can 

conflict with the establishment clause. In its effort to 

avoid the appearance of government sponsorship of religion, 

the state may sometimes find it necessary to curb the right 

of religious association and speech. By so doing, it 
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inevitably curtails an unqualified right to free exercise. 

The mandate of the establishment clause and the necessity 

of preserving an ordered society require that the right of 

free exercise be qualified. The balancing process requires 

that each case be judged on its own facts. Thus, the 

students at a public university in Kansas who were barred from 

using a room in the Student Activities Center for meetings 

of a voluntary religious club clearly have a constitutional 

right of equal access to the facility. Denying adult students 

access to a student activities center which all "non-religious" 

clubs are free to use burdens free exercise quite unnecessarily, 

because the state can hardly advance a particular religion or 

any religion at all by permitting a voluntary club to exercise 
7 

its right of religious association. Such a policy of denial 

of access even suggests a hostilitytoreligion--scarcely the 

intentions of the deistic founding fathers. Different questions 

arise when a religious club wishes to meet during the school 

day under teacher supervision in a high school, where attendance 

during school hours is compulsory. (This is the issue that 

the Court will address in Bender v. Williamsport during the 
8 

coming term. ) The line between accommodation and free 

exercise on the one hand and the avoidance of entanglements 

approaching establishment on the other is so fine that 

particular variables demand different case-by-case results. 

In an area imbued with ambiguity, absolutist approaches are 

" most undesirable and practically impossible. 
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Throughout the last forty-five years, the Supreme 

Court has recognized that a pragmatic accommodation of 

religion is mandated by both the free exercise clause and the 

need to insure that separation of church and state does not 

result in discrimination against religion. Thus, in the first 

major case including both establishment and free exercise 

concerns, Everson v. Board of Education (1947), the Court 

made clear that some accommodation of religion might be 

\

mandated by the free exercise clause. The state "cannot under 

(

. the free exercise clause hamper its citizens in the free 

exercise of their religions by denying them the benefits of 
9 

1 public welfare legislation." The majority ruled that the 

State of New Jersey could reimburse parents for money spent 

to transport their children to private schools on public buses. 

The line of the so-called "accommodation" case is continuous. 

In 1952, the Court ruled that "released-time" programs in 

public schools were constitutional. Justice Douglas wrote: 

[ "When the state encourages religious instruction or cooperates 

with religious authorities by adjusting the schedule of public 

events to sectarian needs it follows the best of our tradi-
10 

tions-" In Board of Education v. Allen (1968), the Court 

held that a state may lend books to parochial school students 
11 

without violating the establishment clause mandate. On the 

same day as the landmark Lemon v. Kurtzman was decided, the 

Court in Tilton v. Richardson approved grants to private 
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(including parochial) colleges for construction of religiously 
12 

\ neutral facilities. These decisions alternated with those 
\ 
I 

which declared religious programs in public school classrooms 
' 13 i 
~nconstitutional, school prayer (even if voluntary and non-

14 i 
~enominational) a violation of the establishment clause, and 
i 

held various forms of direct aid, including some varieties of 

tax deductions, salary supplements and reimbursements to 

parochial schools and parochial school teachers, impermissible 
15 

under the religion clauses. 

The Court of the 1980's continues to zigzag through 

this confusing territory, showing its willingness to remain 

flexible and occasionally to rethink or modify some of its 

earlier pronouncements, as well it should. After all, the 

Court is setting high policy in an area of extreme passion, 

interpreting an ambiguously worded document proclaiming two 

principles that are in perpetual tension. It might be said to 

be "accommodating" religion more benevolently than in previous 

years, but this hardly seems cause for alarm. As the Chief 

Justice commented in Lynch v. Donnelly (1984), the Court 

remains sensitive to the intention of the establishment clause, 

as it always has been. 

"Rather than mechanically invalidating all 
governmental conduct or statutes that confer 
benefits or give special recognition to religion 
in general or to any one faith--as an absolutist 
approach would dictate--the Court has scrutinized 
challenged legislation or official conduct to 
determine whether, in reality, it establishes a 
religion or religious faith or tends to do so •••• 
In each case, the inquiry calls for line drawing; 
no fixed per se rule can be framed."16 
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On the other hand, the Chief Justice makes clear that the 

Constitution did not require a total separation of church 

and state; in fact, "it affirmatively mandates accommodation, 

not merely tolerance, of all religion and forbids hostility 
17 

towards any." 

The recent cases favoring accommodation certainly 

do not betray the words of Thomas Jefferson in "Memorial and 

Remonstrance," which might be called the inspiration of the 

religion clauses. According to Jefferson: 

"It is the duty of every man to render 
to the Creator such homage as such only as 
he believes to be acceptable to Him. This 
duty is precedent, both in order of time and 
degree or obligation, to the claims of Civil 
Society. Before any man can be considered as 
a member of Civil Society, he must be con
sidered as a subject of the Governor of the 
Universe."18 

(These words seem scarcely consistent with the interpretation 

usually assigned Jefferson's pronouncements on church-state 

separation.) Jefferson himself worked to support divinity 

\ schools and James Madison helped choose a Congressional 

chaplain. It would be wrong for the Supreme Court to ignore 

the past and present rule of religion in American life. It 

is obvious that the "unbreakable wall of separation" does not 

exist as a matt-er of .. practicality in 1985, nor did it ever. 

We hire chaplains for our armed forces, grant tax exemptions 

to our churches, place "In God We Trust" on our coins, and 

hang nothing less than the Ten Commandments in the chambers 

of the highest court in the land. None of these "accommodations" 

seems to threaten our constitutional obligation to guard 
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against establishing a state church or anything suggestive 

thereof. And neither for that matter should allowing 

Menorahs or nativity scenes on public lands during the 

holiday season or providing some kind of assistance to 

students attending private schools pose such a threat. As 

far as the public school classroom is concerned, I fully 

recognize that there is a difference between science and its 

method and religion and its faith. I do not suggest that 

religion be taught as science or science as religion. Thus, 

I would oppose creationist teaching as science but support 

references in the classroom to the theory of creationism as 

an article of faith for certain religions. 

Charles Silberman, in his new study of the Jewish 

community in the United States, makes some salient points 

regarding the attitude of certain Jews toward religion and 

the state: 

"In the absolutist position Jewish liberals 
take on church-state issues, they sometimes sound 
as extreme land at times as intolerant} as the 
fund.mentalists they oppose. One reason is a 
failure to distinguish the general question of 
the relation between religion and politics from 
the specific questions involved in the debate over 
abortion, school prayer and other church-state 
issues--a failure to recognize that Ronald Reagan 
was right when he said that religion and politics 
are inseparable and wrong when he advocated a 
return to school prayer."19 

I cannot help wondering whether the people who are rightly 

\ offended when public figures refer to the u.s. as a "Christian 

\ 
nation" might not let pass or even approve of references to 

our "Judeo-Christian" society. This more inclusive description 
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still leaves out Muslims, Hindus, Buddhists, and non-believers, 

so is it the principle over which they fight or the fear of 

exclusion? 

When strict separationists demand that the Court 

treat religion "specially" so as to suggest that any accommoda

tion becomes synonymous with an establishment, the net result 

is that secular, non-theistic beliefs are left alone to 

receive all the benefits of free exercise protection without 

being subject to any of the restrictions of the establishment 

clause. The strict separationists endanger those very values 

the First Amendment was designed to protect by elevating non

theistic beliefs to a level of protection beyond that afforded 

\ traditional religious creeds. It seems ironic that we let 

l 
the state "celebrate" cultural humanism in our schools, yet 

outlaw even tangential involvement in the promotion of theism. 

Isn't it just as harmful to promote secular beliefs exclusively 

as it would be to establish Catholicism, Judaism or any other 

single faith? Doesn't non-theism offend the theist as much 

as theism offends the non-theist? Are those who wish to 

prohibit public schools from accommodating a moment of 

silence (with no suggestions by the state as to how it might 

be used) so as, to permit a child to pray silently without 

y having to retreat into an embarrassed corner truly "neutral" 
I 20 

in their approach? It's highly debatable. The logical 

result of excluding any mention or accommodation of a civic 

morality grounded in religious faith discriminates against 
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religion and, practically speaking, results in favoring 

non-religion. While it is abundantly clear from .the First 
/ l Amendment that the government should not prefer one religion 

l 

I 

I 

over another, must it necessarily then prefer non-theism? 

I posit these questions with the full awareness 

that 'our public schools must never be allowed to become 

the '"church" school of any one faith. Given the diversity 

of the people in this country, it is essential that we 

maintain a public school system where none feel excluded. 

But I must ask, if our public schools are to be denuded of 

religious tradition, in deference to non-theism, is it logical 

that we vehemently oppose any kind of aid to accredited 
21 

private and parochial schools? 

The leaders of the Jewish community in the United 

States have not always advocated a doctrinaire separationist 

view 0£ the church-state relationship, as is often presumed. 

In her new book Encounter with Emancipation: The German Jews 

in the United States 1830-1914, historian Naomi Cohen points 

out that although the Jewish community in the nineteenth 

century "spouted the rhetoric of separationis.m, and even cited 

Jefferson's famous letter on the wall of separation, [they] 
,_ 

usually meant~ ·neutral-to-all religions rather than a 
22 

divorced from religion state." Cohen notes that Louis 

Marshall, the national spokesman of American Jews on the eve 

of World War I and President of the American Jewish Committee, 
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( found nothing offensive about the reading of the Bible in 

public schools, provided that it did not become sectarian 

(from my experience, a fatuous hope, but that does not make 

me an absolutist on separation). Instead of blindly 

following the separationist bandwagon, I think it is time 

for the Jewish community to reopen the church-state debate. 

There is certainly every reason for us to remain vigilant 

that religious preference does not again rear its ugly 

head; on the other hand, to reject minimal aid to parochial 

school students who are faced with ever-rising tuition fees 

on the theory that the wall of separationwillcorne tumbling 

-, down uncontrollably seems an overreaction. In our lust to 

become the ultimate universalists we run the risk of becoming 

isolated and of upsetting the delicate balance of forces in 

our society. In a country of believers, or those who act as 

such, well-intentioned separationist positions that burden 

free exercise in less than subtle ways are bound to raise 

hackles. We certainly need not take unequivocal positions 

on each and every issue which litigating lawyers can 

demonstrate as involving church-state concerns. 

The Court has generally invoked the free exercise 

right when a central . religious tenet is at stake and some 

form of government action or coercion burdens or violates 

that tenet. However, if a state interest of sufficient 

magnitude exists, the right to free exercise must be 
23 

qualified. For instance, the Court disallowed an Amish 
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employer's claim for an exemption from paying a Social 

Security tax on employers/employees because the payment 
24 

violated his religious beliefs. Nonetheless, when a 

free exercise claim is invalidated solely on the basis that 

it would contravene the establishment mandate, there is room 

for debate as to what exactly is prohibited by the establishment 

clause. Justice O'Connor has suggested that a more generous 

reading of the free exercise clause need not threaten the 

prohibition of establishment. In her concurrence in Wallace 

v. Jaffree she states: 

"The solution to the conflict between the 
religion clauses lies not in 'neutrality' but 
rather in identifying workable limits to the 
Goverment's license to promote the free exercise 
of religion. The text of the Free Exercise 
Clause speaks of laws that prohibit the free 
exercise of religion. On its face, the Clause 
is directed at government interference with 
free exercise. Given that concern, one can 
plausibly assert that government pursues free 
exercise values when it lifts a government
imposed burden on the free exercise of religion. 
If a statute falls within this category, then 
the standard Establishment Clause test should 
be modified accordingly."25 

The denial of any form of tuition vouchers or tax relief 

for parents of students attending accredited parochial 

schools often victimizes the young and the poor who are 
.. 

thereby, practially speaking, unable to exercise their right 

of free exercise. If free exercise is to be meaningful, then 

should it not be allowed for young children and college students 

alike. If a G.I. can use a grant from the state to study for 
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the priesthood at Notre-Dame, shouldn't parents be given 

the option of using tax money which presently goes automatically 

to the public school system to choose a parochial school for 
26 

their child instead? By continuing to sanction a situation 

in which the religious school option is so prohibitively 

expensive that only the children of the rich can afford a 

religious educ a tion, we create a system where only the 

wealthy can effectively exercise their religious beliefs. 

It should be remembered that the right of a parent 

to send his/her child to a non-public school was recognized 

as a fundamental right of personal liberty even before the 

First Amendment's religion clauses were incorporated. In 
27 

Pierce v. Society of Sisters (1925), the Supreme Court 

invalidated an O:: gon State law which made it mandatory for 

all children in the state to attend the public school system. 

Should this right be available only to the rich who can afford 

tuition fees? I think not, as no more should the right to 

L abortion be denied those who cannot pay. True, the government 

has no obligation to "fund" each and every fundamental right 

so that all can exercise it--but when a fundamental right of 

choice is involved, and the beneficiaries are young people 

wishing to pursu€ their education in a religious environment-

it is hardly unreasonable to support some sort of arrangement 

that relieves the prohibitive cost of exercising this right. 
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Of course, when the government becomes involved 

in funding private schools, whether directly through sub

sidies or indirectly through providing secular services or 

tuition reimbursements and tax breaks, new problems arise. 

Though any federally or state assisted private schools would 

be subject to the civil rights laws, thereby assuring that 

the government is not funding any private school which 

practices discrimination, that concern is only one of many. 

With increasing public control, there is a real danger that 

private and parochial schools will lose their uniqueness and 

independence. Money for free exercise can easily begin to 

dull the instinct for free exercise. These are factors 

which must necessarily be weighed in considering any 

government assistance program. However, these are not valid 

reasons to close the debate on the issue entirely. The 

Jewish community should be willing to consider the many 

possible routes by which the right to pursue a religious 

education might be made a truly equal and viable one. To 

repeat, accommodating a generous right of free exercise does 

not necessarily mean establishment. I say this while 

acknowledging the fear that small transgressions of the 

separatist prinbipl~may lead to larger ones. Still, the 

boundaries of the constitutional language and the precedents 

of the Court should be very reassuring. 
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Above all, I think that we lose something as 

a community by completely banishing religion from the body 

politic. As Charles Krauthammer has stated: "Jews have 

failed to see the tolerant, non-coercive and inclusive 

\ aspects of a civil religion which has infused American life 

with a sense of transcendency." This civil religion might 

use the common threads of the Jewish, Christian and Muslim 

traditions (practially speaking, the vast majority of the 

population) as a reference, yet never as a preference or 

as a tool of coercion. 

Generally speaking, the Supreme Court, faced with 

the monumental task of drawing vague boundary lines mapping 

the territories where church and state should remain separate 

and where they should be permitted to overlap, has successfully 

reconciled the powerful social pressures and seemingly 

inconsistent values with which it has had to struggle. The 

results that the Court has reached, while clearly difficult 

to harmonize with a rigidly doctrinal perspective, have 

accommodated religious exercise without violating establishment. 

The Court, particularly in recent years, has become increasingly 

sensitive to the perceived anti-religious implications of a 

rigidly separationist approach. In so doing, it has managed 

to fashion a First Amendment consistent with its historical 

underpinnings and modern social realities. It has managed to 

"rendef unto Caesar the things that are Caesar's and to God 

the th!ings that are God's." 
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to refugees from Central America cannot be a defense for those 
who violate the nation's immigration laws. 

Wallace v. Jaffree, 105 s.ct. 2479, 2504 (1985). 

I recognize the contention that the school child may be more 
impressionable than the college student. But is free exercise 
to be denied at the age when family values and religious 
beliefs are most effectively transmitted? 

Pierce v. Society of Sisters, 268 U.S. 510 (1925). 

... -
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'i 
1 In a remote corner of the Egyptian Museum in Cairo sta,id.s a 
i 

I famous inpcription. It is known as the Stele of Merneptah. a vital 

source for both biblical scholars and ancient historians. 1 On this 

· slab. Pharaoh Merneptah (ca. 1220 B.C.E.) records a hymn of victory. 
1 It relatea how he defeated the inhabitants of P~lestine and Syria in . 
:a milit~y cuipaign. Merneptah's inscription is _i11;1portant for it 
. . 
: contains the oldest extrab.iblical reference to Israel yet discovered. 

; Concerning Israel the ptlaraoh b:rtags, ~• Israel lies desolates its seed. 

; is no more • " 

What a paradox! The great ancient civilization of the Egyptians 
i 
. -not to aention the Babylonians, Canaanites and other nations of the 
I 

Bible world- died more than two thousand years ago. Their dusty relics 
t ; . 

: and ancient texts are preserved today in museums, mute testimony of 
' ; once tlu"iv~ng cultures now perished, Yet, the Jewish people live. 

f 

: They now occupy their ancient home land, and the Hebrew language 
' . -

: -unlike heiroglyphics- is still alive ' and flourishi.ng :1daily. 
i . 

i 
r 
I , 
i 

The aystery of Jewish .s~rvival and their ongoing importance to 

: the world community has boggled some of the greatest minds of the ages. 
} • I 

i 
i The skeptic Vpltaire once asked why the world ~hould be made to rotate 
I ' 

! around the "insignificant pimple" of Jewry? The late ~istorian Amold 
t 

f 'l'pyn~e'e also had trouble coming to grips with the reality ot contempo.;-
. . 

1 rary Jewish life. He once stated that the Jew was merely a dried-up 

I fossil, ~he vestige of a dead culture. It would almost .seem that 
I I I·, 

1 
Voltaire, TOYf\bee, and others like them, have really wanted to believe . 
Merneptah wae right, that ! Israel!,s seed is no more." 

all°t;, N tilt wg:rl-4 IA'lO.Wli, Jtl~rneptah' s words were neither historically 
• accuraie nor »rophetic. Indeed, one of the c~rtainties of this modern 
' 

,. 
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! age ia that Israel is real1 Iarael lives. God has been faithful, 
' 
' 
; His words of promise to his elect have not failed. The Lprd affirmed . 
· that he would make of Isra~l "a great nation" · (Gen. 1212), that his 

covenant wo~ld be "everlasting" (Gen. 1717) and that Israel would be 
t 

1his people "for .ever" (II Sam. ?124). Indeed, God's permanent pled11:e 
' ' 

of himself to Israel is as sure as his promise to uphold the fixed 

, order of the ,sun, moon and stars of the lqliverse (Jer. JlaJ5,J6). 

Though ~odern Christians have been forced to acknowledge the fact 

'. ot Jewish 13urvival, many do not know how to interpret or respond to 

t this phenomenon. For centuries, large segments of the church taught 

· that Judaism is a dead and legalistic religion. It· ceased to exist 

' nearly t,,o thousand years ago when the new covenant replaced the old. 
' • I 

Jud~ism died and lost all theological relevance when Chri'stianity, 

the second state of the salvation rocket, took , over. For the greater 
' . 

part of two aillennia this belief has re$ulted in ·1ntense anger, pain 
,. . 

and co~f~!ct between church and synagogue. Relations between both 
' ' 

; communities remained largely gnarled and twisted because the history 
-

of the chu~ch is · about as long as the ·history. of anti-Semitism. Only 

-in this century has there been any serious attempt to address this 
' . 

. horrendous pa!lt record of Christian,;;JewUlh.:·relati.ona. 

Today there is abundant evidence that Christian perceptions of ·Jews 
"j . • 

: have ·been \U'ld~rgoing i:r:itense re-evaluatio~ and change. Especia+ly.-. 
' ' 
· since theCatholic council. Vatican II (1963-65), great strides have 

;been made in the . field of interfaith relations. For a number of years 
t • 

1prior to Vatican II. positive relations had been developing between 
( I 

the JewiQh comnnmity and most m~inline liberal Protestants. This 
,I • 

rapprochement rather naturally came about due . to a liberal stance 

on the part of both groups in economic, social justice and religious 

issues, ln addition, Protestant documents issued by the World Council 
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ot Churches (e.g. Holland, 1948, and New Delhi, 1961) and statements 

by various onurch grQups helped pave the way. In interreligious circles, 

-the powerful influence of such Jew~sh leaders .as Martin Buber, Abraha.Jn 

Heschel an~ Marc Tanenbaum also did much to pioneer and abet these 

· Proteatant.-bJewish;· relations .•. 

It .,~ : not until after Vatican II, however, that significant pro

gress has been made with both the Roman Catholic and fundamentalist/ 
• 

evangelical communities. The resulting dialogue has brought Christian-

Jewish relations to a new level of awareness and maturity. Accordingly, 

in this essay it is our purpose to give an overview of how Christian 

' perceptions of Jews have been changing, rather than a detailed in-depth 
J, lf'A. " J 'ti 

: analysis ot any one particular area of change. Our concern is to high-

light significant developments within various broad segments of the 

Christian co~nity. However, the changing scene _within the evangelical 

church -the. religious community of the present writer- and the Catholic 
~ r ' ' . ' 

Church wi11 be objects of particular focus. 
:lit ' ' 

I. A STORMY PAST 
' fl ''.:11, ·; ~ I I 

The wQrd stormy best describes the general climate of synagogue-

chureh irelations until the middle of this century. The cumulative 
I 

effect, of cen;ijriea of bad history between -both communi~ies makes the 

eurre~t thaw from· this icy past an achievement little short of miraculous. 
• • I 

For centuries .. immense barriers remained unscaled. Memories of uglys:_dj.eputa• 
I 

:tj;ena ne1!d.ed ht•aling. Painful myths and stereotypes awaited exploding. 

Church and synagogue came to a parting of the way toward the end 

of the first c~ntury. Since that time, wave after wave of hostility 

I was directed by the church towarq ih, Jew. ine collectlve Jpwisp me~ory 
I 

is long -~d understandably so- but, unfortunately, that of the Chris-
1 " 

! tian couunity is short. In this connection, Edward Flannery has 
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i pointed out in his recently revised work• The Anguish of the Jewg, that 

, "those pages of history Jews have committed to memory are the very ones 

that have been torn from Christian (and sec~iar) history books." 2 

The church is just now beginning to come to grips with its past 

: record of witi-Semi tism. To this day the story ot anti-Semitism and 

the ch~rch remains largely untold for it is often sordid and self

indicting. It contains many accounts of overt acts of hostility 

and h~tred directed toward Jews. This story also includes those times 

when the Jewish community has been attacked -especially during the 
., 

Holocaust years- and the· only response .coming from the Christian com-

munity was that of guilty silence • . In this vein, wisely did Abraham 

Heschel warn that "Indifference to evil is more insidious than evil itsel:t1 

· it is More 'universal, more contagious, more dangerous." 3 

One can only appreciate the present change of climate in Christian

Jewish ~el$tions by understanding the stormy hietory of past relations. 

, A brief ehronglogiea1 ,~ survey of this ;tragic history is therefore in order. 
' 

, In this re~ard i~ must be stressed that much of the strife between 

1Christi&tns and Jews has centered around theological anti~Semitism 
l t 

1 promulgate4 by the church. Christian literature and sermons have 

, abounded with the preachment of contempt. Regrettably, New Testament . ' . 
1 teaching hae ~een distorted and made the basis of much of this error. 

; The destruction of J,rusal•m in the year 70 was aaid to be chastisement 

• for :rejec~i.ng · the messianic claims of Jesus. This event which slaughtered, 
I }i..,.t ~i< 

r enslaved and exiled hundreds of thousands of Jews .was thought proof that 
! 
I God had !o~ever cast away his once chosen people. In their etubbomesss 

and unbelie.f, Jews were no, longer seen to be the people of God. Rather, 

· 1 the church,' _ the "new" and true Israel, nad displaced the ,•old" • Israel 
I 

I in the plan ;f;,, G~d·. I • 

l II- ·. 
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In the early Christian centuraa an anti-J ewiah polemic arose within 

the church • . Leaders such as Justin Mart~r, ·rgnatius of Antioch and 

John Chry~ostom spoke with great arrogance and derision against Jews 

and Judaisa. Marcion, before the middle of the second century, sought 

_to rid Chriatianity -of every trace of Judaism• he attempted to remove 

the Hebrew -llrittngs{-:ri::,· .. (Old Testament) from the canon of holy:.sc;riptur~. 
. . . 

;;, .• ·i 

Various church fathers also leveled the charge of deicide. One of the 

first to do so was Melito o:f Sardis (120·185) who wrote, "God .has been 
♦ ' \ .t t 

murdered, the King of . Israel slain by an Israelite hand." 4 This accusa-

tion not only stressed that in murdering ~esus Jews had murderJd qod, . .· ' ~.. . . . 
but also that they corporately were to be held culpable for all time for 

!', ' ... . 

this crime, Hence Jews were forever consjgned to bear mi~ery and pain, 
!ti 

~ logical consequence of being disinherited from the grace of God • 
. ' 

Called a "perverse people," Jews were denounced, cursed and said to be 
I t 

1
· ,· "" ;· .• l. 1' . f . 

possessed by tne devil." The synagogue was. described as a brothel, a 
'Ir .' l ~ I .,. :1- ,, • 

place of ,robbera and a den for evil beasts. ~hristianity· alone thought 
~~I ;:· . . • 

itself to be, ~piri tual, whereas Judaism, becau1:;e it ·represented a people / \L. 

rejected ot ·God, was considered carnal. In the pointed words of Augustine, (,.,._,· 
. l . .'. . l 'l 

"The Church tdmits and avows the Jewish people to be cursed, because 
~ I I 

after ~illing Christ they continue to till the ground of an earthly 

circuaciaicm, ~ earthly Sabbath, an earthly Pas1;10ver~.• .. s 
• t • • 

·1 • 

By the Middle Ages, Jews were generally viewed as ~he outsiders 
I ' 

~f history, , -~'114ering people condemed to sufftr among the nations. 
I 

Jews Wftre clut.r1•1i with being a treacherous people gui·ltty of usury. Jews 
I > 

~ere also accu1ed ·of being desecretors of the Host, murderers .of 

Christian in
1

tants, spreaders of the Black Plague,· poisoners of wella 
I 

td sucklara ot _eowe. _ 

The Pirat Grusade was launched in 1096. In its wake came numerous 
. ' 

torced baptisms. mass suicides and torched synagogues. By 1215, the time 



pf the 4th Lateran Council (Pope Innocent III), Jews were ordered to 
' 
~ear distinctive clothes. Shortly after this, Jews began to be expelled 

' ' 

from ~gland, France, Spain .and other countries. The Spanish Inquisition 

and ExpulsiQn of 1492 resulted in thousands of forced conversions, 

,torturings and , burnings at the stake. The .ful,l·.- impact·t.:.of; ·hu.ndredJ;' of·::'Years 

of orgB:nized religious opposition against the Jew is summed up by Jewish 

scholar Pinchas Lapide, "No lass than 96 church councils and 114 popes· 

'issued ec,U.ets agai11rst the Jews, mocking, scorning, disinheriting, and 
"! f 

dispossessing them, treating them as pariahs, and bringing Israel to the 

.brink of destruction." 6 

In the sixteenth century, in .Germany Martin Luther produced a 

series ~f vitriolic pamphlets and addresses attacking Jews. · Contemptu• 

ously he labeled Jews ·as "thieves," "bitter worms," "thirsty bloodhounds," 
! . 

;and "disgusting vermin(," he also called them "·venomous,'' "stiffnecJced," 

;
11 ironheaded" and .. stuborn as the devil." 

' ,t, ~ • 

The Jewish community emerged at the' middle of the twentiet.h i; century 
' 

,decimated and perplexed. At the beginning of this century ·it had ex-
J ·, ' 

perienc•d a s,ries of vicio~s pogroms in Russia which left thousands dead. 
' ' ' 

,More recently (1933-4,5) , . world Jewry en<:fured ,the Holocuast. It was an 

_unspeakable . event, Hitler's· ·. sa . c~lled.:i. , final .. so.l.ution", in which six 

1million Jewish lives were snuffed out. In the years immediatel7.: follinr ... -

;1ng the HQlocaust Jews .asked whether ~here, was any ·place on ·thi~ earth 
' . 

:where t~ey could peacefully live in security and freedom. Centuries of 
' ' 

jpainful ·~xperience h~d taught them they could not depend on their 

;•christia.n11
1 
neighbors. But where else could they turn? 

II, TOWARD A NEW CLIMATE 

Many specialists in interfaith relations concur that in the past 
f 

I :two decades JDOfe progress has been made in the change of attitudes 
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of ChriQtians toward Jews than in the previous 1900 years. The long 

history of hostility between younger and elder brother ha4 created 

a fear and a lack of trust ,between both. The social isolation ex

perienced from alienation from one another brought mutual ignorance 
;1 i 

and n•gative .stereotypes in its wake. · 
' 

World War II, however, began to break down some of thie separation. 

Christian Gls from :.all over America found themselves in the same uni ts 

-and often in the same foxholes- as Jewish soldiers. This mutual · 

cooper~ti«>n and social mixing brought about through mi_li tary 13ervice 

was continued in a different context after the war. Recipients of the : 

same -Gt bill of rights, Jews and Christians found themselves face- ~'•·•.ir. . .._:~ 

to-~~1_ '..\j.~\ j ~ .the classrooms of American colleges and universities. 

Furthenppre, . after the War, large numbers of Jewish people in America 

began mov,ing from -their 'ethnocentic .- urban ghettos to ::· t}le · .iu.tinly1Gen1ile 

suburbs. , 1hrough the new friendships af:tor~ed by these broadening .. . 
social contaotl!h mistrust and supersi ti tion between Christians and 

. ~· ' . 

Jews had ne~ opportunities for change. The impact of Martin Buber's 

truism, "all real living is meeting." ~as slowly becoming a reality. 

In the years immediately following World . War : 11 ··the ,.- conscience of 
• I 

the world community began to be pricked as never before. Certainly 
' ' . 

news of t4, yo~, of- the United Nation$ which l~d to the birth' of the 

State or . Isi-ael,-was warmly greeted by tho~e exhausted survivors . of 

Hitler'a madness. This small piece of real estate -the historic . ' 

home land of the Jews- became a welcome earthly haven. In Israel, 

Jews could 
1
now . begin · to shape freely their own destiny, no.,1ongtr ~

Yicti11l&: .of $ho-,e ... who ,..sought their destruction. Israel also provided 
, • ' l 

the oppo:rtunit, tor ine devel~p~•pt Qt .Jewish religious and cultural 

identity. In no way should the State of Israel be viewed a~ a kind of 

"atonement~ on the part of the world for the Holocaust. ~othing could 



1could do that, not to forget the fact that progress toward a Jewish 

State was •ell underway even before the U,N. ~ote~ But in the eyes of 

world Jewry, the creation of the State of Israel was a concrete positive 

step11 in seeking to right an ugly historical wrong. 

The picture of anti-Semitism in America,. during the 1950s and ear.ly 

60s, though improving, was yet tar from encouraging~_ri~rejudi..r;e against 

· Jews was still being felt in a number of key areas. • Resort hotels 

discriminated against Jews. Homes in exclusive resid~ntial neighborhoods 

·were frequently not availaple to Jews. Jews were also deprived of 

country and civic club memberships. Furthermore, industrial discrimina

' tion nr:, . often present. Also during .this time (as to this present day) 

. various 4ictionaries of the English language continued to publish for 

one oft~• definitions of "Jew", a verbal meaning, nauiely,:r .. to bargain 
I 

sharply with, beat down in price," In.addition to the above, ·the litera-

· ture of varlous · church and Sunday School ,gr~ups was continuing to per-
\ 

petuate a ~umber ot negative stereotypes and caricatures ot Jews typical 

of the Middle Ages. But it would not be long befo·re significant. progress 

• would be aade on these and other issues. 
' 

0Ytr the past two decades a. number of . important--.developments have 

co~tributed · to the remarkably improved present climate in interfaith ·, . ' 

i relations. Among Catholics, the work .of ~ope John XXIII in cal_ling 

· togethe:r ' the Ecumenical Council ( Vatican II). has done more to eradicate 
I 

Catholic-Jewish misperceptions than any other single force. Pope John 

. XXIII !s:new of the pain of Jews under the Nazis when he served as Apos-
1. 

tolie Delegate to Turkey. · There he helped Jews escape. In addition, 

' he •~s iapre•~e4 in 1960 ~Ya vtqit fro~ the French Jewis~ historian · 
l 
'. Jules Isaac who urged church teaching on Jews and y-udaism be correoted, 7 

• !". ... 

These e:,cperiences had a direct impact on the structuring of the Vatican 
' 

II agenda. 

/I 



-9 .. . 

In section tour o:t the 19.65 ·Vaticu,:. llcd9cree, "Declaration on 1 
I 

Relationa with Non-Christians~" issued ·by Po~e Paul VI the successor / 
• I 

of John XXIlI, many important affirmations and ·corrections were offertd. 
. I 

In this dopu~t, often referred to as "Nostra Aetate .. or "In Our Ti,es," 
I 

the C~urch's Jewish ancestry and spiritual _debt to Judaism is freely / 

ackn9wl•dged. In this regard it states that though .. the Church is t he 
I 

new people of Qod, the Jews should not be presented as rej~cted and ' 

accursed f)f God." Concerning the death of Jesus it states, "what 

, . happened in Christ's passion cannot be charged •gs.inst all Jews, the~ 

alite•; wit)lout distinction, nor against· the Jews of today." Furthermore, 
' ' . 

·. this .V-.tican II statement stresses that ''the Church decries hatred, 
'I 

I 
pers•~~ti~, and displays of anti-Se.iti~m· directed against Jews at .. \ . 
.. . 

any tiae and by anyone." In addition, in light of the · Cnureh's common 
• I 

spiritual roots with the Jewish communityt the document states "the · 
I , 

Council _r•~~~end~ .~? wishes to foster understanding and re~pect fr~m 

Biblical and theological studies and from fratemal dialogue." Toda~, . , . . . I 
l • ;: '•, ~• t • . ': ·"' , . ' 

at t ,he Vati~IJ'.l, an office .for Catholic-Jewish relations is maintaine1 
I .J• .~ ;:•· ·: • • • \ 

to encour'-ge ·t:ne furthering of contact and understanding between ·boj;h 
' • • I 

t' 

communi ti,~; ~.r.,: ' ,, · · 
~Vd:5i ~/h· , • .. ,. \ 

Betore toe ei,.cl. ;.: of_ the ~Os, the. Archd°iocese of New York. in con- . 
j ... :-- J ." r.:~. 

sultation lli:til Jewi~n community leaders, issued a document titled, · 
• \ t • ' ,'J· o • •I ; • • 

"Guidelines tt>r _the Mvancement of Catholic-Jewish Relations." This \ e ,_ ;,, r," • . \ 

valuable statement called · for studying · th'e New Testament in its Jewis~ 
1: •1i t . \ • : . ' ! 

.. · settini. ·re-exiQJli.ning pharisaism at the time of Jesus, avoiding prose~y- , 
I , ,.,. 91~· . • ~ l 

;.,., ... J fl;. • ' ,. J 

, tizing as part of dialogue, repudiating anti-Semitic sta~•mente in I 
' "-tt ,. . 

textbooks and ·atfirming the permanency of God's election and covenant I 
.: I • • I 

. . ' . , • ! I 

with Iarael . despite the election of Christianity. In the years to 

follow, other diocesan offices ·-including Houston. Los Angeles, Cleve-
• 

land and Detr~it-; have also issued their own guidelines for improving 

, Catholic-Jewish relations. Furthermore, the Catholic Church !llaintaujs 
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!in Waan~~gtc:m, D.C. the office tor u.s. ·Secretariat for Catholic-Jewish 

-Relations, Through this office and other diocesan offices much progress 

has been made in furthering Catholic~Jewish understanding, In the recen~ 
I ' • I 

' jwords of Ce.rdinal Joseph Bernadin, · Christian doctrine needs to be stated 

'' in such a way as to acknowledge authentic theol~gical · space · ,for Judaism." 18 
! 

' Religious and Holocaust cur~icula have been written with this acknowledg-, 

ment in mind, A Passover Hagaddah has been published, but adapted so . . 

·catholics .can celebrate the seder with their Jewish friends. I In addition, 

many Catlolic universities offer courses on Judaism and the Jewiah people. 

The gene.rat result has beet) summed up most positively by one internatio:qal 
. . 

Jewish $pokeaperaona "During the past two decades, 'a revolution in . ' 

i 
mutuu ,eeteem' has taken place between millions of Cat~olios and Jews 

, throughout ·the world." 9 

especially since t~e late 60s, may also be 
I 

charted betWtJn e,vangelicals and Jews. ,Accordingly, by the mid 70s 

~Marti~ lt1arty had observed that _the deepening of evangelical-Jewish 

relations in this . country and in regard to Israel was "the most signifi• 
·- . 

cant religi~us 'tre~d ~n the United States.~10 
1'1 ./ ,, ... -~ :, ''. ,; 

One ot: the strong motivations on the part of evangelicals to enter ·· 

· into dialogue with<Jews is a genuine interest to deepen their under-
, ,,, -~ l ~- :.· , . . . . 

atanding ·of the Jewish roots of the Christian faith. ,Evangelicals are · 

a people ~trongly wed to the biblical text. Rabbi Joshua Haberman ie 

correct 'in noting that "the Bible, far more than any kind of opportunistic 
,ht1 

political alliance~ is the abiding ground on which evangelical-Jewish 

relations will grow, 1111 Iri the 40s, with the founding of euch organiza-
1 . . . . 

: tiona 1as the National Association of Evangelicals (1942), 1'\lller Theo-. ' 

logical Seminary (1947), and the Evangelical Theological Society (1949}, 

i a "new •vangel~calism" began to appear. 
! 

Far less anti-intellectual and ) 



separaii1tio than its fundamentalist forbears, evangelicalism emerged 

into the sos . and 6oe with increased cuttural openness and interest in 
I . 
pursuing ecumenical dialogue. This openness led a number of younger 

evangelicals to begin pursuing graduate work in the fielda of Hebrew 
I 

· and Judaic Studies. At Jewish institutions such as Dropsie College, 

Br~deis University and Hebrew Union College. Jewish professors such 

as Cyrus Gordon, Samuel Sandmel and others served as ·mentors to a 

coterie of evangelical scholars. Many of these graduates now teach 

in evangelical ~-:i colleges and s~ininaries, and one. a::Drepsie .College: .. i~, 

grad\\4'-t(h?iheci late G,.i ... Douglas -_·¥eurtg}f teunded·! the •, Institute .,f~uv lioly 
I • • 

Land Studies in Jerusalem, , a · school now lro.i(:Ung :-:formal .. ties ·:w:ith more:i~""J·~ 

: than a1.aunilred::. evangelical schools of higher learning. Evangelicals 
t . 

. who have ·•♦wiied .. •under Jewish scholars are currently one of the strongest 
., ' . ' . . . 

\ force~ 1~ America;. ·igeared to promoting positive, and intelligent dial~gue 

'{with the Jewish community. As "Hebrewphil~s~ desirous of understanding 

the Hebraic·:· message and background of the B~ ble, thf!se people are f~lly 
• I 

appreciattve ro:r the benefits which have.: accruecl1,.; to··; them..,, having...:'bad.:.:.the . ' . 

~pportunit, to discuss the Scriptures • face-to-face with those people 

whose ancestor~ produced this Book. 
• I 

I 

A
1
second factor which has contritbuted to a more positive climate 

for dialogue is the growing impact of relational theology within 

evangelicalism • . Today. evangelicals are seeking t~ balance the doctrinal 

and propoaitiQnal side of' truth with its relational and personalizing 
' dimenai,1'• Evangelicals are learning the importance of relating to 

· others first and foremost as people, not as mere trophies to be targeted 

and pagged on .an evangelistic safari. Evangelicals have not always been 

1,nsitive in their outreach to others. Instead of creating a ,osit.ive 

interest on th,e part of others through their lite. style and wi tnea,a 

(cf. Roaanq 11,11), evangelical zeal, often ineensitive and without 

knowledp, .ha$ been known to produce the opposite effect, Evangelicals 



are now discovering that lasting friendships with Jewish people are 

built on· mutual trust. They are learning they must first earn that 

trust as well ae the right to be heard . This means many evangelicals 

are coming ,to realize that their friendship, respect, and care for 

\ J ewi.sh people ~as with all people- should be unconditional, genuine, 

and irrevocable, never preconditioned or governed by the acceptance of 

any Christian belief or dogma. 
I 

. 
Another factor which has helped foster evangelical-Jewish dialogue 

is the euriGsity .on the part of Jews about the religious commitment 
I 

of evangelicals holding high public office. and the parallel impaQt · 

:of the New Christian Right. Jinuny Carter ·began his drive to the presi• 
' . dency in 1975 as a "bom~again" Christian. Jews immediately became 

' . 

curious a~out the religious background of this southem ·evangelical. 
' Th• seme ·curiosity was again peeked i~ the. mid 80s when religious 

broadcaster .~.G. "Pat" ~obertson declared that he was pondering a move 
I , 

for the preaidency. Many .Jews have raised questions and suspicions 

such as "How would a self-professed 'born-again' Christian lead a 
l 

pluralistic. nation of more than two hundred million? "Would he be a 
I o 

president who .is evangelical or would he prove to be an evangelical 

·president?" "If the latter, what effect ·.would this have on Jews and 

all other ·Aaericans who for centuries have prized the priceless right 
1 

ot religiOl.ll liberty?" In ·addition, with the rise of the New Christian 

Right,- Jews have been asking whether it is the goal of organizations 
I 

like th• Moral !Majority to create a "Chri$tian republic" by "Christianiz-

ing" governaent and politics. Since many affiliated with the New 

Chrietian ·Right claim either an evangelical or fundamentalist rel~gious 

I identity. interfaith dial~~e h~s .been providing a useful platform to 

~ ,· · •tr these and other issues. 
• j 

\ 
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A fourth reason prompting greater evangelical-Jewish contact is 

the jointly perceived need to dispel faulty images and popular stereo

types of each other. Both groups freely acknowledge that •any prejudices, 

distortiOJ)S and faulty perceptions •xist. The geographical concentration 

of evangelicals is largely in the south and the "Bible belt" of the , 

midwest. ·Jews, on the other hand, are located mostly in the northeast 

and luge cities of th, west. As a result, varioup half-truths and 

stereotypic images arise from this mutual isolation. Accordingly, 
1 cutting epithets such as "Elmer Gantrys," "rednecks" and "wild-eyed 

religious fanatics," or "~harisee," "Shylock" and "people-whose-prayer · 

God .. doesn't-hea,r" have created unfair descriptions of each ·group·. Today, 

a new. c~imatt ;~ ;~~~rfaith relations has provided a _platform _for 

personal encounter -so that many of these unjust portrayal~ _and painfully 

naive ste~eotypes of the paat are beginning t~ give way to accurate 

modem-day images. Evangelical$ are coming to realize .that contemporary 
•I . 

Judaism is. not . simply the blood-sacrifice religion of the Old Testament, 
' I 

but one that · developed from it. Jews are·. coming to see evangelicals 

as oth•r than simply "street preactter" types, interested solely in 

person-1 ,r•demption, but alsp as people with area~ passion for justice. 
• I 

· These are not the only factors and .~otives that lie behind current 

evangelic•l-Jewish encounter;2 Additional reasons contributing to this 

new climate, of-:- openness area (1) Common intereet in the sec'ijrity and 

survival .of th.e .State of' Israel, (2) A greater ecwneniQal and minority 

group. 9o~scio~s~ess brought about ~Y the civil rights movement and 
' 

sp~ciali1ed efforts·aimed at easing racial tensions, (J) Mutual concern 
r 't,.~i; d~ - ··1. · 

to secure hum~ rights -espefially treed?m- for those-Jews and Chris-
\ if !, 1 \°' ${~1 " • I . . 

l tians trapped · i~ ... the Soviet Union. ( 4) The ~eed for Holocal.lst education 
. ! 

· wi tnin both communities. (5) A deeply . felt need -especially .on the 

part of evangelicals- to seek to address and correct various historical 

wrongs done in the name of the Christian faith. 
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As the close o! this ~entury draws rapidly. nearer, the realiz•tion 

toward a new climate ot maturity in Ch~i1tian-Jewish dialogue. The -
. . 

immense problems of the past which brought separation and acrimoniousness 
I • 

betwetm" .. ~c,:th ,7ommuni ti~s. _are now ~eing addressed with candor and progress. 
. " ' ' - .. t ' ' .. • . ; .~ • , 

Christians and J ewtll ai-e · coming ~ to see each other n·o ::long-,p 'as· ~-enemies• 
,' : ; Jp~ .... ~· 

but as allies, jointly called to witness to God in an increasingly 

secular society. There are still disagreements. Yet these differences . 
ar.e ,,be~g handled t mor.e ,~d: more .. :as :a ;:;;family members,.; :.d.~sagre·ementi,.~1.-:.Bu.t . more 

importantly, beneath it all, there is a ,mutual respect and growing com

mitment. to each other not present twenty years ago. 
• ,. ,..\ I • • • 

,·,v· ' III .... '- . . . - .,., 

The new climate of openness andp$rsonal encounter which has -developed 
,. ,A!,' ~-"' •. , . . . 

sine~ th• -~ld 60s has resulted in many ch,mges in the way Christians are 

coming to ·p~rceive Jews and Judaism. In many areas lay people are just 
I 

now becoming aware of issues that religious le~ders and clergy have 

been graJ)pl,,_ing with for several decades. But this fact is not unl.lsual. 

In movements of ·religious reform, the full impact of the winds of 

change is often not· ·rel t on the grass roots · level until years after 

scholars 8.!\d 1 professionals have thorougQly discussed· and written about 

these. In this third main section of this paper our purpose is to 
' survey briefly some specific additional areas where Christi~s are 

coming to gri_ps with change in regard · to 'the Jewish community. 
I ' 

Fi'.rst, there is the area of anti•Semi tism and Holocaust educ.ation. 

Earlier in this paper the history of anti-.Semitism is briefly outlined 

and then followed by some , ot the positive developments from Vatican ·II 

. aimed at combating ·this disease. It is our present concem to focus o~ 

where some of the changes are now taking place, • I 



( 

It lll&Y be said with considerable confidence that a much greater 

effort is being made today to educate Christians about an~i-Semitism 

and the Holocaust. Many p~blic schools have ·aqopt,a the rece~t 

Faging ~J.l:Ji9J:Y nn<l OµrQelyeg curriculum on the Holocaust and genocide~:, 
I' 

More than twenty-five percent of Catholic high schools now use some. 

form ot Holocaus~ education in their curricula, In 1985, a Vatican 

document WIils issued titled, "Notes on the Correct Way to Present Jews . 
- . 

and Judaiea in Preaching and Catechesis in the Roman Catholic Church." 
• 

· Though this 4ocument has drawn criticism from the Jewish ·community for 

failing to emphasize ·the moral challenge that the Holocaust poses · 
I • 

for th• Chris1iian•,oommunity, it is nonetheless representative of ongoing 

. efforts to i•plement the teachings of Vatican II in a practical manner. 
. ' ~ ... . ... 

' ' 

ijolocau•t ceduQation will remain a growing con~em in interfaith 

··.-._- ·_ circlef!S ,i?l tlll' ,deqades ahead. David Wyman, author of the well-known 

.i •: ·•,--:;. volurne, nit A):umcJomnent of the Jews, has demonstrated the great need 
>< I 

among Chri•ttans tor this education. · Wyman has stressed that the 
. ' ·. ( '. . 

. ·,,... 
Hol~Q~u3t "is still not perceived by non..Jews . as their issue -or their 

• • • I 

~· •,: ~, •. i i. ... 

lose.!• ·· w.pati further emph.asizes the Holocaust was a -"Christian tragedy" 

by poi~~b\g f~~t 'that "It _was •Christian~ who perpetrattd it """'"':'" :the Nazis 
•"J: J ·~ '1~ .s. ' . 

who .were the product of Western Christi~ civilization and thoqe Chris..: -

tians in the·u.s. and Britain who stood by and failed in their Christian 

dut,: to do e'.M',rithing to stop it an~ to help ·those wh~ ~eeded help. 1114 

• I 

Whil, r~:visionista of the Holocaust ·continue to question its his ... 
• I J 

torical, yeraci~Y• and Neo-Nazi hate groups distribute their literature 

throughout the land.·not every one today in the church is silent. In 
. . . 

tne su•er of 1985, a group of fifteen clergy from various denomin~tions 
f~ ·'1, ,.t i) ~ • ,.,: • I ~, 

· \n. thJ Joaton irea spontan~o~sly came together to form a Christian 
, l:h' , ;, . 

Clergy Task Force on Anti-Semitism. This interdenominational. ministerial 

group is one of the first to be organized in the country for the purpose 
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of (l) meeting regularly to become informed about anti-Semitism, and 

(2) mobilizing during times of crisis to tak~ appropriate action in 

response to any anti-Semitic incidents. The Task Force believes that 

Christians everywhere must ever remain vigilant and be prepared to 

speak out against this seemingly-ubiquitous evil. 

Another ·poai tive development in the war to combat anti-Semitism·· 

the work being done cooperatively by Christians and Jews to change . 
the Oberauergau Passion Play. As an ·observer of the play in Germany 

during !ts )5.0th Anniversary season (summer of 1984), this writer found 

· the play powerful, yet disappointing, due to its anti-Semitic slant.-

. Though the text of the play was revised for the 1980 production, and 

again for 1984, it still perpetuates the myth that Jews collectively,· 
j,~• 

then and now, must bear the guilt of Jesus' crucifixion. Furthermore, 
i' " 

Jews are pQrtrayed as corrupt, bloodthirsty antagonists, and Jewish 

law is ·repre~ented as cruel ·and vindictive. Jewish authorities are 

dressed in strange costumes with horned hats, but Jesus and his followers 

are clad in simple flowin~ robes. The play also fails to emph•size · 

Jesus' positive .identity with his first century Jewish roots. Along · 
·, . 

. with thi1;1; a questionable selection ot passages from the Gospels .. . allows 

the J4tW,ish contemporaries of Jesus to come across as the ''bad guys" of 
~ ~ ' 

the play, while those guilty of Roman oppression are virtuallY .~gl'lored. 
' . 

' ' 

Numerous articles and reviews of the •Oberammergau play -and of the 

teachi~g ot other current Passion plays~ have appeared in recent years. 
,, I I , i 

Several detailed eri~iques recommending specific changes in the text 

.of the Oberammer,au play have also been published. The National Conference 

1

of Chri•iians &J'.ld Jews and · other concerned groups -have produced useful 
. r ~ 

materials dealing with the Pa~sion narratives. 

Each time · the ·village, -:• of Qberammergau produces this Passion Play 
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(normally once a decade), more than halt a million people come to view 

it from around the world. Yet, it is a tra,.gic coD1J11entary that most 

spectatore ·who have been asked abQut_ the play indicate that they think 

it is an accurate and faithful portrayal of the story of Jesus. Con

siderable work obviously still needs to be done be.fore the next scheduled 

Oberammergau performance in 1990, Unfortunately, however, the r~moval 
,1 ' 

of anti-Semiti~m -wherever it is found- is a very slow process that ,. 
1; ,) •...•. •, . 

requires persistence and patience. As Edward Flannery realistically 
; . ; ' ' .r. ~ .. w ' 

reminds us in his survey of the current scene, "Antisemitism is not · 

in its de~th throes. A civi11z~tion contaminated so long with a toxin 
1'.t, .. . .. 

so virulent ·could hardly be detoxified in such short order." 15 If, 
'• however, Qath4lic reforms in the annual Passion Week liturgy already 

have led fro._praying for the "perfidious Jews," to praying for the . 

"conversion of ,the, Jews, 11 to praying now that J•wish people may be · 
I , 

faithful to their .covenant, let us not give up hope that ; some future 
. 

day dw.1.lii · l ~oa bring changes in the qbera~ergau production. 
111·, ,, ' \. l ' , 
~ ,. t'- ' 

A second' 1.rea where Christian perceptions of Jews are changing 
·, ., 

! 

, is theologtr.·,?)1 For centuries~ a major teaching o.:f' the church was that.l 
• 

\ Jews have no ,continuing covenant with God. With Jesus, the history · 

of Is~a•l ea,ae to ·an end. ·The church, with its Mnew" coven~t, displaced 
, 'if, I • • 

God's e.ncient people. J~daism hence has become the Christian problem. 
·1 ' . 

In thtt words of J ,~. Coert · Rylaarsdam, "In making his .inevitable definition 
I 

of the Jew the Christian has assumed that because his own faith is 

•true' that ot t~e Jew can be true no longer. That is his ·problem. 1116 

Many Christian theologians have attempted of late to produce a 
. , 

~evisionist theology of Judaism. · In an etfort to establish the theo-

logical validity of Judaism· Qon•t~,ra;~e t~Je ~a~ peep ~p~nt rewQr~ing 
• I 

and emending va~ious passages from the New Testament thougqt to be 

anti-Judaic in ~eaching. By rethinking traditional Christ~logy many 
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revieion~1ts have accepted a "two covenant" theory, a concept earlier 

I. this view teaches that Jud,-1sm has been with God the Father ;rom the 

expounded by Jewish scholar Franz Rosenzweig (1886-1929). In short, 

\ 
very b$gin.ning. Judaism does not need to be converted as its pilgrimage · 

f 

to God has already been con,pleted. Non-J ewe, however, need the Son · · 

in order to come to the Father. The vocation of Christians therefore 
j 

: is to bring the rest of humanity to God through Christianity. Though 

Paul Van Buren•s observation may be correct that "Now, the main body 
I 

of Christians believes God's covenant with the Jews is still in effect 

and will · endure forever";? not every Christian is comfortable with the 
' 

kind of Christological revision often demanded by the ecumenical 

broadmindedness of certain dialogue. ·M~re conservative Christians 

-have usually questioned the wisdom of Cnristological revision lest 
' ' 

l 
.th~ uniqueneea o! Christianity be impaired. In addition, other 

Christ\ans have taken issue with RQsemary Ruether's theolo~ that 

claim1 .nti;..Semitism is the "left hand of Christology." 
i ' I 

I 

l 
f 

Anoth~r example of how theological thinking about Jews is changing 

f is that which developed out of the widely-quoted remark th$t -God 

\· Almighty does not hear -the prayer or a ,Jew.'.' This statement. by the 
L 
c_ President of the Sou.the~ Baptista, made in 1980 from the pulpit of a 
I • , 

\ large evangelical church in Oklahoma, . ignited a national controversy. 
I , 

' 1 , Jews .and Christians alike immediately jumped into heated debate. To 

many Chrtstians such remarks came across t~ the American religious · , .. 
"\ 

community· as insensitive at best and as offensive and arrogant at worst. 
1 I 

Others expressed consern that the statement would undercut respect and 
1 appreci~tion · ~or Jews and Judaism, . and that ultimately, if left unchecked, 

j rmight pan the_-~-- f~r a l'lew waVe of lll\ti-Semitism. After ~ meeting ~~~ ' 
, 

1 
tween the 1van.gelical leader and Jewish leaders -including a ~our of 

1 Israel- the c~ntroversy subsided. An apology was also offered. However. 

: in retrospect, it was the reflective response made by the Rev. Jerry Fal-



well to ,this matter of whose prayer God hears that brought appreciation 

from many American Christians. Said Falwell, following a meeting with 

a national Jewish leader, "God hears the cry of any sincere person 

, who calls 9n him." 
\ 

A-greater awareness to Jewish sensitivities is also now being 

I observed !n the use of certain Christian terminology. 1 

, of Chriatbns chooile to refer to the Old Testament as 

A growing number 

the "First" or 
I • 

.. Original" Testament, or simply the "Jewish" or "Hebrew Scriptures."· 

Also, the "law" versus "love" distinction between testaments is con-
1 

, aidered 'misleading and invalid, as is the common equating of "Bharisee .. 

with .~;ypocri te •. " Furthermore, in many public scho~l classroomg the 

· use ot Christmas carols -many of which b.av.e ~ overtly I Christocentric 

I· wording- , i11 being rethought. Increased learning .. by Christians about 

(: Hanukkah, a .Jewish holiday commemoratin~· religious freedom (note Jesus 
\ ' ' . 

.1l celebrateq ·this festival in John 10122), has resulted in Hanukkah 
1 ; 

· songs being introduced into classrooms with increasing frequency. 

As Cb~istians are re•examining their ·W'l.derstanding of theological 

literet\lr~, Jews are 1Qaking efforts tQ understand Christianity more 

accurately through a etudy of its original sources. In the words of 

New T~u1tuent schol$.r Rabbi Michael Greenwald, "To many Jews, a Jew 

.who studies the Ne~ Testament is an apostates a rabbi who does so is 

~ccent~iQ.~18 Yet, ' 1n e~phasizing the Jewishness of the New Testament, 

Jewish acbolar · Ellia Rivkin points to the tact that · the New T-atament · 

is ·a )~al.lt•tion-revel~tion within Judaism ... i 9 ~he great Maimonides 

encou·raged dialogue with Christians , pointing out that no harm will 

come since "They will not find in their Torah {the Christian Bible) 

anything that e.onflicts with our Torah.'' 20 David Flusser of the Hebrew 
. . 
:university in Jerusalem, and other Jewish scholars, have likewise noted the 
I ~ 

profound Jewis~ness of most of .the New Testament narratives. Hence, 
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' there is a greater openness on the part of Jews today to study the 

New Testuent. Various ·temples and Jewish education programs are now 

providing courses in the New Testament. · ·occaeionally l ,ocal . Christian 

clergy aesist in these efforts. Furthermore, the Anti-Defamation League . 

and the Arc~diocese of Philadelphia have engaged in a project to 

.prepare ~ointly a booklet that will introduce Jews to the basic teachings 

and hiatory of Christianity. 

A third realm where Christian perspectives on Jews are being re

: thought ii that of outr,eachi ang missi.oni1ing. On this point, the Jewish 
I 

, poeitiol'\ ia clear. It see~ Chri_stian missionary activity directed 

toward Jews as a threat to Jewish survival, if unchecked, it may lead 

to cul1ural genocide. 

Since Vatican II Christians have been much more inclined to listen 

· to Jews 4•:tint, 1ihemselves, thus affecting the wholEt Christian under-

. standing of --outreach to Jews. Roger Cardinal Etchegaray, Archbishop 
I f' 

of Mareeillea·, ·· recently stated, ~As long as Christianity has not integrateci 
j 

Judaism 1:n '1 ts history,o-!;;1;1alva:tibn there are always seeds of anti-Semitism 
I • \•( • ' /,. 2 

~that can be reborn." 1 Since Bible times, Christians have sent bae:iically 
f •~•tti I • • I 

one meEfsage to Jewsa "You have everything to learn from us, we have no 
, · r · t·· ~- ' 

· reason to lieten to . you." Today, however, things are changing. Former 
' ~ • r 

, president of the Synagogue Council of America..- ~ Mordecai Waxman haa ., 
/ 

observed a n-'f trend, · "For the first time in 2. ooo . years, Christianty 
. • I 

is prepared~~ 11.~ten to Jews on their own terms. 1122 

. , ' ' , 
Christien ~iasi~n '... specially aimed at J ewe has been undergoing 

reaeseaament 'and change. For the Jewish community, fundamentalists 

I and ev,mgeliq•l• .. 1 ~not liberal Protestants or Catholics- have posed 

!particular problems in regard to missionary campaigns. This ha~ created 
I . . 
a certain Jewish dilemma, Do Jews accept the strong political support 

· that evangtlic~ls offer them in regard to Israel ,:-:-d~spi te a. reluc.tance 
.i 
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to allow Jews the right of full theological self-definition? Or do 

Jews opt for closer ties,,.wi th.:' others within the Christian community 

whose support of Israel has, -:catt best, been questionable, yet who exert 
l 

little or not missionary zeal toward Jews? 

In reoent years evangelicals and ·· fun9amentalist1 have been taking 

a second look at missionary: principles,: and practices. As a result, 

a number of leaders are now taking a clear stand against singling out 

Jews as some uniquely needy objects tor proselytism. Evangelist 

, Billy Graham has stated, "in my evangelical efforts I have never been 
' 
,· called to single out Jews as Jews ••• God h~s always had a special 

relationship with the Jewish people." 2) -' J erry .-'P'alwell . has .. stated 
. . 

he does not believe the New Testament teaches that Christians· are 

't\"to zero in on anybody11 and that those who do believe this "are 

J'. ~issing the qommission of the Christian Gospel, which is to preach 

to .eveeyone.:• 24 Others c- 'fro~ the ::.conservative Christian community 

: now dene>wce "hard .. line conversi.onary tactics" and disassociate 

themselves ' from any evangeli~tic methods considered to be deceptive 
' or devious or coercive or manipulative. Currently the evangelical 

community is struggling with what it means for an evangelical to be 

1 genul.nely •evangelical.. i • e •· faithful · to tradition and the historic 

ChristiU\ ~all . to spread the gospel to all men (Matt. 28118~20, Acts 
1 

i 1, 8),, .· and yet do s~ i~ an honest, open ~d humble way'.. 

Evangeli~als are coming to realize that Christians are not called 
I l 

to conve~~ an:,one, ~onversion is God's work,- not man's. The history 

of the cburch ·indicates that Christians have often sought to show their 

"love" for th, Jewish people by trying · to convert them. Unfortunately, 

auch blood~ahrouded events as the Crusades and the Inquisition bear 
I 

painful testimony that tens of thousands of Jew$ were literally "loved 11 

to death in the name of Christ. Jewish leader, Yechiel Eckstein, has 



! sought to help th• evangelical community by pointing o~t a better way. 
\ 
I 
1 He has stressed to evangelicals that J~wish survival is the central 

force guiding Jewish life today, while for evangelicals it is to 

; proclaim the ·gospel to the world. Though there is a conflict between 
I 1 
I • . 

! both coDQl\1nities• core self~definitions, Eckstein says that evangelical-
, . 
, Jewish relations need not be doomed to failure. This writer agrees. 

I 
I 

But. as:: iakat.ein ., streas.e.s, both communitie~ will need to build a 

·modus v!v,ndi whereby . in the process of "give and take" each will be 

: able to attirm its own central commission in a way least offensive 

: to the other. 25 

. The messianic Jewish movement poses a growing challenge for both 

Jews and ,Christians. Much of the financial backing for messianic or 

, Jewish Chrietian congregations and missions ·comes from fundamentalist 

1and mainline evangelical churches. Their ·supporters recognize them 
I 

! not as ·" fringe groups" o.r "cul ts" m~de up of rel,i;gious fanatics but ~as 
' . 

I 
· those Who represent a legitimate outgrowth of early Christianity. 

The Jewish community, however, is generally unwilling to acknowledge 
• 

· that a Jew can believe in Jesus as Messiah and still rightfully retain 
,. ' ~ 

fhis Jewish identity. A Jew cannot .have it both ways. He must choose 
! 
ion what side of the fence he will fall -Jewish or Christian. Some 
I 
I 

!Jewish leaders today urge fundamentalist and evangelical churches not 
I 1 

t to support the Jewish-Christ1,~-caun 'for it is little -more than a 
! . ' 
, fraudulent fflasquerade. Evangelicals often counter however by pointing 
i • I 

iout that Jewish Christianity is authentic, for it is "biblical," Also, 
l 
l 

;according to Jewish iaw, there is nothing a Jew can ever believe or do 
I • 

i • 
: that cc take away from the fact of his ·Jewishness which is established 

A~,, m~y Pt• ltPf'~ 9r ~ orr~l Jew, it is argued, but ,. . 

that person is still a Jew. 
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Pr,aently. many evangelicals feel caught in a vise regarding 

i meseianic Jews. They feel they are be·ing forced tQ choose sides a 

either t9 support .the Jewish community by seeking to negate or os-
. . 

; tracis•·•;aefsianic.,.Jews , .. :· rmany of whom are Christian :friends. or to 
i 

i support the Christian community which affirms the legitimacy of the 

messianic movement• but by doing so run the risk of alienating one!,! s 

. Jewish friends. Unfortunately, the complex problem of Jewish Christianity 
' . 

; has not Ytt been thoroughly addressed by the interfaith movement today. 

, : Ignoring this trouble$ome phenomenon will not cause it to go away. r 

.. ' 

.Indeed. should .-deeply agitated Christians. ever start to direct anger 
f • 

and hoatility toward Jews who seek to discredit other Jews for believing 

in Jesus~ ;, it 10ay eventually cause a backlash which destroys some of 
I • ' < ,, . 

the~~• tlready made in interfaith relations • 
. \ , .. 

A fourth area where Christians are changing their percept.ions of 
r 

Jews ia _in r•gard to Israel. Of all Christian groups. •vangelicale· 
' I and fundam.entalists have been the etrongest 'supporters of Israel. 

' 

,· Thia baa been ·primarily due to their literalness of biblical inter-, . 
I ' 

· preiation and their belief in predictive prophecy concerning the re-
: J I 

, tum of Israel to the land: 'A current practical outworking of this 
' 

1
. approaqh to Scripture was reported in a recent"',major story in The 

·! W1J.\ Stre1i· ~<narnal. 26 It con.cerna evangelical businessmen who are 
I I , 
! ·, 

, using _the Bible to track oil in Israel and are investing millions 
' . ' 

· in this search. Until recent times, many evangelicals have seen 
I t . 

! Israel p~ietly in theolQgical terms. Their support has been given 

1 
primarily for theological reasons. Israel is often said to have a 

l 
! "divine right" to the land. Accordingly. evangelicals have viewed 

j the return of. Jews to the land as a prelude to the Second Coming 

-and some wo~ld even stress the need for conversion to Christianity 

: before that cQnu.ng. 
! 
! 

l 
I 

- I 
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One recent positive effect ot evMplical-Jewieh dialogue 

is that evangelicals ar• ooabig to see +srael as f.ar . me1tre; itp.an ;.part :of,.;:..3ome 

~R8~~!~t~ct.5. th~Cllogical ll scenario. Israel is no longer being vfewed 
. ·- . 

. siilplis11ically1~a~ ihe: key,:. ptece to God.• s gigantic eschatological 
1 I • 

jigsaw puzzle. Rather, Israel is being understood by a growing number 
I J. .. ' 

of evangelicals a~ a contemporary nation-state et~ggling for long~term 

survival. This means support not simply for biblical and historical 

reasons, ~ut for sqcial justice, humanitarian and ethical reasons as well • 
• 

Furthermore, evangelicals are more open today to criticize specific 

political policies or military actions ot the Israelis without fear 
... ,, . ' 

·of being labeled "anti-Zionist" or "anti-.Semi tic." In addition, there 

is g:row\ng concern for legitimate Palestinian rights. This is based 
.. 

on the realization that God is on the ·side of justice, and has love 

· 'for ·' all people. Evangelical missionary work in the Arab world, 1. however, 
• • J • 

continues to pose a special problem for those who would choose als9 

.to lend ,encouragement to the Zionist cause. Nonetheless, evangelicals 

are more and more coming to the .position that to be "pro Arab" does 
• :_.! 

not have to mean ,"anti Israel't any more than being .. pro Isra,l" must 
' 

.mean "anti Arab,." -In short, ~here is a growing evangelical concern 

that Americ,an ChriBti.ans must urg_e a just and creative sharing ot the 

,land betwe.en both peoples, with a · maximum of justice and minimulft of .,:.i ·1,,t::1:.:1 
I 

' , injustice • . 

Evangelical support for Israel is not waning, but it is maturing. 

Evangelicals are far less apt to give "blind" emotional support or 
I ) 

;carte 'blanche endorseJnent to Israel today than formerly, Their approach 

to Israel .is becoming increasingly considered and thoughtful. There are 

re,-.qone tor- this change. One pertains to the 1982-85 incursion:,:_ of·' 

lsr•el into Lebenon. This ~ar brought nQt only Israel's security problem 
• ~ I 

\to the world's attention, but especially the plight of the Palestinian 
I 

!people. An.oth•r related factor conce:ms various questions raised about 
I , 



' 
the wisdQm of Israeli foreign policy. In specitio, should Israel have 

' ' 

authoriz,d the bombing of a PLO base in .North Africa, more than a 
. ' 

thousand ~les to the west of Israel.? In addition, other evangelicals 

are wondeJ.'f,~ ;h()W Rabbi Meir Kahane's racist policies -endorsed by 

thousands of Israeli Jews- can be squared . with the teaching of Moses 
. ' 

that one wst b·e compassionate and just in dealing with one• s neighbor 

in the land? Furthermore, many evangelicals are perplexed how the 

Israelis c,n work so closely with the. U.S. (they receive more than 

, two billion dollars in aid annually) and yet be accused of espionage? 

,In par~icular, attention is cal~ed to the. l98S case of Jonathan Pollard, 
• : ,~: --r:·. . • 

a Navy counterintelligence analyst, arrested and charged with spying 

,on the ijnited States and selling top-secret information to Israel. 
' ' ' 

Despite the,e ~d Qther problems, because the bottom line of most 
. ' 

· evangelical support of Israel remains ti:rmly rooted in ·t'i~mir=-..biblical 
.. 

teach~ng rather_ than politics, evangelicals will continue to remain 

true tri,nd1s"° of Israel in the years ahead. 

Unlike evangelicals, the Catholic Church in iganeral"·has · not -; ex-

1 
perienced ·the .,sam'e positive relations with the Jewish community in 

regard to Iara.el • . This has been mainly , due to the hesitancy of the 

Catholic Churcb to establish formal and full diplomatic relation~ 

~ ith the Jewish State. The Vatican has offered several reasons for 
r: \ ·, , . 
its r•tlilsal to grant de jure recognition to Israel, _ the ambiguity 

/\~ver the ~ord~r~· ot _the' We~t 'Bank and the ~tatus of Jerusale~. the 
I ' ' •• , l' . • . 

Jnaed to ,~otect the rights of Palestinians and c~ncern aboµt what 

~~hristiana 1~
1

Ar~b countries might suffer should Israel be formally 

recognizttd. Arthur Hertzberg, however, .\s.::correct ~bl arguing!.that 

• fltllfll 1U~11t~ ., l! f c~11~1;nict11d 1;~ il}clllcle temporal cone ems ~t J e'IB 

~d Catholics. it is missing the mark and must change. This, he be-
"r ,. . .. . . 

lievea, is th, ~eason behind the failure of Rome to recognize I~rael. 

•Church leaders , " states Hertzberg, "refuse to accept the notton that 
hri •· ·· t · ·<. · · · · 
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~orld Jewry -like the Church itself- has temporal as well as 

•piritual concerns. They want to treat us as a purely spiritual entity 

so they can avoid dealing with the ~ssue that matters most to us -explicit 

recognition rof Israel." 27 An increasing number of Catholic leaders 
' 
feel that the position of the Vatican must change in regard to Israel. 
I • 

µntil th1,t:)occurs:, ~·-•. however, Israel will ,iikely rematn, a · "sticking 

point" in ., Catholic-Jewish relations. 
~ l . 

( ' , , IV, CHRISTIAN REPENTANCE a KEY TO FUTURE CHANGE 

For neuly .two thousand years the church has said to the Jew, 
. I 

\"You rtpentt" . . But as reg~s -the Jew, ·the ·church itself has n~ver seri .. . ~ _ 

~usly co11, to .p-ips with the need of 1 ts __ own repentance, This spirit of ~ 
' 

~ubris ~d pride has kept the church from facing its own sin. Indeed, fl!:}, 
-· .. ' this 1tragedy has been a major impediment in ·the history of Christian- "') 

.:I! •; 

~ewiab x-.lations. · The church must change, and Christian repentance is 

the key. Only wnen the ch~rch gets its own spiritual house in order 
' ! t: 

can there be any lQng term optimism abQ.ut the future of Christi8'1•Jewish 

relations. 

For decade~ theologians ~d aociologists have argued that the 

best way to dee+ "!i th anti •Semitism is . t .l'lrough education. But education 
I ~ r •J 

alone is not tpe ~ewer. Many of Hi tler•·s notorious SS men held the 

Ph.D. degree f ·rom European universities. and were churchmen as. well. 

Yet they acted like barbarics, lacking in sensitivity and compassion for 
l'I, -; Af:"' 

their f~ll9w humanity. There must be something that penetrates deeper 
;,,<;.; J: ·, 

}nto the'human soql so -that a person can be changed from the inside out. 
1:r.~ , (' 

That deeper _wo~k· is repentance. . . . 

Dietrich. :Bonhoeffer once stated that repentance is the key to . · ,,, 
-~ ·• 

~he health of: the -ohurch. Bonehoffer is right. The church can ,never · 

hope to be fully h~a~ed of its sickness concerning the Jew without first 

dealing with the issue of repentance. 
I 
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The Hebrew word for repentance, teanuvah, literally means "returning" 
I 

!or "going back." In the Bible it often connotes God's convicting work 

whereby • ·person turns aside from sin and returns to God in faith and 

i renewal. But :teshuvah may also be translated "response" or "answer." 
I I 

I 

;God ie always talking to people, but they are not a~ways listening. 

'When they respond to the voice and promptings of God•s spirit within, 

. repentance .begins to take places a change is begun. This idea of 
\ 

:repentanQ~ as change is reflected in the New Testament Greek term 

: mejanoia, 11eaning literally .. to change the mind.•• This · change is not 
I 

;humanly contriveds it is not the product 1of mere psychological manipulations 

:1t is more than an emotional feeling. Repentance which is biblically 

!based results from God convicting of rsin. But·'.; this is not a once and 
I 

ifor all eveJ').t. In the words of tha t. contemporary rabbinic scholar , 

: Adin Steinsal tz, "Repentance is a stage on an ~verla.sting ,joumey. 1128 

, It is a prQcees, · a prayer which is daily lived1 ~tis a tuming point 
1

which must be repeated over and over again. Rabbinic literature places 
l 

I 

:special emphasis on this pointa "Rabbi Eleazar said• 'Repent one day 
. i 

·before your death.• His disciples asked him. 'Who knows when he will 
' . 

die?' Rabbi Eleazar answered, 'All the more then should a man repent 
I 

, today, for he might die tomorrow. The result 0£ this will be that all 

.his 11.f-e will be spent in repentance'" (Midrash Tehillim 90,16). 
< 

Anti•Semitism is a spiritual problem and requires a spiritual 

.solution, repentance. ' It is a spiritual problem because anti-Semitism 

;1s rooted -in that pride which denies God's sovereignty in choosing the 
I 

I j 

1Jew. 
I 
I 

Tn.e Lord chose ~Israel "out of all the :peoples on th~ face of -the 

iearth to ~e his people, his treasured possession" (Deut. 7,6). Whenever 

the ch~rch bas sought to negate ·~ne "'ap:ple of God's e--:,e," a unique 

.people ch~sen ~o be the vehicle qf r•v•~•tion -..nd pl,1~ing to the world . ' ' 
1 (Gen. 121)). it has violated the authority ot God. Anti-Semitism there-
! . 
tore ·is an affrQnt to God's will for it is a spurning of tne wisdom and 



.. 
:calling of G~d. It is an arrogant rejection of the notion that God's 
I 
,covenant with Israel is eternal. It is the casting aside of one's 

' elder brother. It is an at.tempt by the "wild branches" to usurp the 

place ·ot the ~oots and trunk ot the· cultivated olive tree (cf, Rom. 

11•17•24). Only when God's love is allowed to -change the bittemesa 
' 

1
and hostility ot human hearts through repentance will anti-Semitism 

fully cease. 

It ia imP.er~tiv~ that the church realizes that neither superiority, 

' spiritual eli~ism nor exclusive possession of innate gifts is intended 
' . 

1in Israel's election. Rather, the Jewish community has understood 
t 

chosenneas as a summons to . action, a call· to responsibility, an:.acceptance 

or the burden. of Torah. When Christians affirm Jewish chosenness, they 
I ' ' 

must not tall into the trap of seeking to idealize Jewish people. i . . 
!Christian, aust learn to accept the real Jew -as he is now, on his i . • , 

;sin-prone human level. They must not look for an idealized Jew on 
1 t 4 • • 

an other~worldly, not-yet-existent spiritual level. Jews seek to be 
I 

underatoQd as people in a relationship of mutuality. They have never 
I ' • • 

:desired .as ,a people to be viewed as ooj•cts "on a pedestal" or those 

: aj>eQia.11.¥ 10,at. ;..tpfj·"':. i" \f 1_:.,v ;::..: • 

tt'he ~.hur~h is called to function as a body, each member of the ~ody 
~ \ . ' . 

i bearil\g resp,nai:~ili ty for the other. The churcih is not made up of 
I . 

· independen1; •1,;n.dividu,;Lls who have no relation -to other parts of the body.-
_., · · . . · . 

. Rather. there is a corporate solidarity. 'When one part or the body 
' ,. ~ ~ ' :.. 

, suffers, all piit,rts suffers the whole body is affected. All are members 
I I J ~ -~, t~ ~ ~~J•· f, 

· one ot another. -It is futile to try to disassociate oneself from the 
i ~.P ~ . \j ~· ~ ' . 

· rest of the body. All members bear responsibility for the weaknesses 
: t ' :· I and strengths" of each other. In this connection, it· is often claimed 
I t• , · 

I that the vtctimiiers and bystanders of the Holocaust were not g1nuine 
I t 
I MW 

I 

1 Christiarut, b~t .. Christian" in name only. But this line ~f reasoning 

is both snur and fallacious. One can not avoid the fact ' that most 
' I ' 
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of these people were baptized, church-going Christians. Certainly, if 

fundamentalist, "Bib.le believing" Christians in America are capable of 

bombing abortion clinics, is the thought of Christian collaboration in 

the Holocaust any . l.ess believable? Who is to say how "evil" it is possible 

for any Christian to 'be in his actions? If the church is a world-wide 

fellowship, then Christian repentance must also be a catholic concern. 

According to Maimonides, the process of repentance involves tour 
I ' 

steps. First there is confession, th~ frank acknowledgment of one's 

failure. In this conne~tion, the church today has a poor· sense of 
.. 

historical awareness. In most churches there is little knowledge of 

the history of anti-Semitism and the Holocaust. When there is historical 

awareness i~ is possible to deal with the spiritual necessity of re-

pentance. Guilt 'paralyzes one from action, but the Gospel makes one 

free. One cannot repent for others, but one can dep+ore what others 
t "-' ·!l, . 

have done. Repentance is not just for ·the wicked, everyone must be 

_concerned with the quality of his attitude~ and actions _so they can 
:1 ~ i.J' i~ ·, 

be raised. to a higher level. Certainly, the Holocuast shows the silence, 
i ,. ~ . ; .,, . :, 

indifference and failur·e of man in being his brother• s keeper. The 

Sermon on the Moun~ underscores the ~mportance of coming to terms 

quickly with one's brothers "If you are offering your gift at the . 
" altar and there remember that your brother has something against you, 

leav·e your gi:ft there in front of the altar. First go and be re

concil•.d to your brothers then come and ' offer your gift" (Matt. 5•2J,24). 
. . 

Following confession, as a second step, there mµst be sorrow and 

regret over the wrong that has been done. Third, the act of repentance 

involves • resolve not to repeat tht!vsin again. Godly repentance means 

"sorry enough to quit." The final st,p in the process of repentance 

is reconciliation and restoration, ·Tu.ming from the· ugliness of .the 

past brings •joy at the thought of a new beginning. With reconciliation 
' 
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: comes the trui ts, .of repentance. · These deeds will be directed to 
; 

; those who have been sinned against, thus giv~ng evidence of the sin-

cerity of the act. - Where the church was ailent when · Jews were being 

! destroyed in ·the past, today it is only rea.sonable that it be incum-
1 
! bent upon the church to provide support for Israel. This concrete · 
I 
I 

'. step of social action to effect restoration is crucial. Otherwise,· 

, the concept of repentance will amount to little more than 'p\ous sounding 
'. 

1. < 
theological rhetoric. 

Abran~, -Heschel once stated : that a prophet is a m~ who knows 

what tim• it is. -Recent years have brought a climate of openness · 
' 

' in which many revolutionizing changes h1ve beep taking place in inter~ ·, , . 

faith ·?'elations. In this essay we have sougU~ to .P~in~ out . . tho signifi-

I l·~, .. , 

and deeply f~ture changes in tbt\.tfftWCh · wilL occµr __ iL the. willingne·se 
. .. ~ .. 

o.f the church to effect a new relationship with the. Jewish community 
t . '1.,. 

' : /' 
thro\1gh the dynamic of repentance. The n·our,; Juis . ,oome:.~-.\~' Bu:t·-' wiil:l '-,the· ·.~·. 

l 
j. 

i 
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