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CELAM 1IY interpreted liberation as "integral libera-

tion" which meang: "freedom f{rom all forms of servitude,

¥

fyrom perscenal and social sin, from all that divide

[N

S Tan

,

and society, and which has its source in ecgoism, in the
nystery of sin." It alsc involves freed&m "fér progressive
growth‘in‘one'g self, in community with_God and with

other personc which culminates in the perfect communion

of heaven where God is &ll in all and whewe there are

no more tears." 55 mhis definition stands in sharp con-
trast to the definition of liberation édvanced'by the

more radical liberationist proponents. >6 ﬁowever, there
is sufificient flexibility in this more restrictive defini-
tion and in other segments of the Puebla documents to
provide the radicals room for their pfograms. The mal-
digstribution of wealth and power wasrlabelled by CELAM

IIT &3 a "social sin® which could be alleviated through
fundamental structural change, including new approaches

57

to landholding, industyy and commerce.

Puebla makes clear that the Church, especially the

~priesthood, 1s to stay out of partisan poclitics to avoid

becoming identified with secular political groups or
ideclogies. Lay persons, however, are encouraged to

participate in politics; and furthermore, the Church

S

will "train individuals to choose options consistent

)

-

'34.



with the conmon good to enhance the well-being of the

- . . 58 «
weaker membere of society.” The CER's are endorscd

.
L

as the "pastoral vehicle to promote evangelization ag
liberation”™ and included in the pastoral activities of
the Church's leadership is_the duty to promote awareness
ameng individuals of problems and forms of oppression
pius initiatives to act vpon them. At the same time,
the Puebla Confercnce took a more conservative position
on Vho should ultimately control the CEB's. Originally
viewed as lay groups to be led by and composed of lay
members under the general auspices of the Church, the
N

EB's following Puchbla are now placed squarely under

the control of the bishop in whose diocese they operate.'sg

In a final statement issued at the end of the Confer-
ence, the bishops assumed a position very similar to
that voiced by Third World leaders regarding the developed
world and the superpowers:

We do not accept the role of satellite to any
country, nor subjugation to foreign ideologies.
We want to live fraternally with all...but
now is the time to warn the developed countries;
do not manipulate us, do not block our progress,
do not exploit us, but on the eontrary, aid
us in the espirit of high motivation to conquer

- barriers to our underdevelopment while respecting
our culture, our principles, our sovereignty, 60
our identity, and our national potentialities.

-

The Puebla Conference conclusions, though ambiguous
[ . :
and scmewhat contradictory, seemed to place the Church
35
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on the gide of participatery democratic svstemns, mixed

e

-

cconomies, and reformist social policies. While condemna-

tory of internal and external ideologies that support

“oppressive structures,” the overall thrust of CELAM

ITIT &

pears to favor gradualness, moderation, conciliation,

61
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luralism, and congensus,
P '
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Chapter V

The vibrant message and activism of the liberationists

in Latin america possess impertant implications for the

U.S. and its policies in the Hemisphere. The liberationist
portrays the U.S. as the grand archvillain. In writings
and conferences the liberationist maintains that the
U.S. is the primerv source of the poverty and oppression
in Latin America. Through its aid and trade policies

as well as its diplomatic and political pcsitions, the
U.S. has, says the liberationist, created the structures
which "exploit and oppress" the people. The U.S. is
blamed for inventing and propagating the "national security
doctrine" which in turn is said to have created the poli-
tical underpinnings for the military dictatorships south

of the border. 62

Gustavo Gutierrez charges that:

...there can be authentic'development for Latin
America only if there is liberation from the
domination exercised by the great capitalist
countries, and especially by the most powerful,
the U.S.A. It is becoming apparent that the
Latin American people will not emerge from

their present state except by means og3a profound
transformation, a social revolution.



‘ Jose Miguez-Donino and others insist that the CiA,
Cﬁ; the state Department and the Pentagon bring their influencé
to bear on Latin countrics in behalf of U.S5. companies
to support their “"exploitive"™ economic interests. Almost
every unfortunate occurrcnce in Latin América.can be
traced to the sinister hand of the U.S.»»64
That the U.8. is evil forms an essential part of
the liberationist view. At an international ecumenical
congress in February-March 1980 held in Sac Paulo, Brazil,
an American hispanic was invited to spéak. Her portrayal
of the U.S., later publighed and given wide circulation,
epitomizes the liberationist view

The example of politization and conscientization
in the basic communities, often through the
blood of martyrs, causes us both shame and
profound pein: shame because we are from the
country (U.S.) that has often provided arms

and support for slaughter; pain because we

are brothers and sisters of those who died.

This politicization leads us to work much along
class lines. Individualism has appeared more
.clearly as one of the tools of the oppressors.

Pluraliesm in the U.S. creates great divisions
and prevents our raising a voice united in
support, as in the cace of Nicaragua and El
Salvador. -

- When I was young they used to tell me about
a revolution in our country. They said that
the whole world looked on our revolution with
great joy.... Our country was begun in a spirit
of sacrifice for the common good -- all under
Cod! But it became a montrous capitalistic
machine that leaves human refuse in its cities

‘ .
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and eats all humankind alive. It 1
for us to live with you the Rggurrectf,
the new and true liberation., °°

Miguel D'Escoto, the liberationist Maryknoll priest
and Foreign Minister of the Sandinista Governmant, has
echoed on more than one dgcasion a view harbored by his
colleagues to justify their prograﬁ to expand their mili-
téry establishment: "North American imperialism is just
waiting for a chance to desiroy us.” 66 'This charge
is readily and easily accepted by liberationists everywhere
because there is the disposition to impute to the U.S.

the worst motives and greatest evil.

In a recent book entitled: Archbhishop Romero, Martyrn

of Salvador, Placido Erdozain posits that it was the

U.S. which killed Archbishop Romero. 67 He cdncludes
this not from any facts presented, bu? from the whole
body of liberationist belief that has reinforced the
view thet all evil-doing in the Hemisphere results from
the "system of poverty and oppression" the U.S. has im~

posed.

An American writer, Penny Lernocux, has ably captured

the liberationist effort to attribute demonic gualities

to the U.S. Her book, Cry of the People, istubtitled:

"U.S. Involvement in the Rise of Fascism, Torture, and

Murder, and the Persecution of the Catholic Church in

L
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Latin America.’ Ms. L.ernoux devotes 535 pages to

a recital of alleged sins and atrocities perpetra

!
T
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o
in the Hemisphere by the U.S. government and American
multinational corporations. The charges, many of which
are overdrawn, are representative, howevér, of the liberamy

tionists' view of the U.S. and the deep hatred they hold

for the "colossus <¢f the North.”

There are historic reasons for the anti-Americanism
that exists in Latin BAmerica. The Mexican-American War
and the U.S5. intervention in various Caribbear and Central
American countries provide hooks upon which_current resent-
ments can be hung. The very size of the U.S. and the
large political and econcmic shadow that it casts in
the Hemisphere have traditionally produced a mixture
of envy, uneasines<, and animosity, especially among
the wore pridéful Spanish-speaking Latin Americans.

The intellectural elites have often tended to wrap their
anti~-Americanism in Marxist-Leninist trappings carefully

and articulately’propagating their views through not

~only artful literature but also through the university

system to the youth. 1In Latin universities it has long
been fashionable to be both anti-American and Marzist.
It is not surprising, therefore, that Catholic. liberation-

ists, in a genuine effort to gain headway among the dis-
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affected youth and others, should adopt the modalities

of Marxian analysis and cast anti-Americanism into a -
moralistic mold: capitalism=exploitation=sin; the U.8.=im-
perialism=cvil. This approach, reasoned the liberation-
ists, would enable the Chu;ch to strike a responsive

chord among elements of society thét had long lain outside
its fold.

By demonizing the U.S., the liberationists have
adopted a tactic very similar to one used by Muslim funda-
mentalists to rally public opinion in the Middle ZEast. 63
The animosity, fear, and suspicion of the U.S., reinforced
by the liberationists' message, create greater barriers
of misunderstanding and make the task of communicating

and carrying out U.S. policies more difficult. In this

atmosphere a U.S. offer of cooperation, aid, or trade
concessions is viewed &s a cynical attempt to control
or subverf. Likewise inhsuch an environment, violence
and terrorism aimed at the U.S. are made to appear morally
justifiable, thereby adversely affecting the physical
,Qell being and operational efficiency of official Americans
serving in the Hemisphere. -

Beyond the vidlence aimed at Americans_;s~anothe:

factor abetted by liberationism which impacts on U.S.

policy and security considerations for the Hemisphere:

(3
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the ever widening cdegree of political violence and insur-
gency which Castro, with Soviet approval, is assisting.
Liberaticnism has provided the necessory impetus at the
grass roots level in various countries, especially in
Central 2mcrica, for mobilizing popular suppoft for leftist
ingsurgents against established, traditionuil regimes.
Poverty, euthoritarianism, and anti-rmericanism have
existed for decades in most Latin American countries

-~ and yet these ingredients were not sufficient tinder
from which leftist insurgents could faﬁ the flames of

a popularly supported revolution. Castrd‘s earlier efforts
to export his revolution by taking advantage of these
favorable elemente failed dramatically in the 1960's.

In comparing the ingredients for revolution today with
those of the early 1960's, the striking and almost singular
difference is the position of the Church. 70 Liberationism
had barely begun in the early 1960's and the Church was

still dedicated tec anti-communism and the status quo.

Today, the liberationist doctrine provides the heart

- of the program and message of a substantial number of

-

parish priests who preach revolution to the rural and
poorer segments of society.
Castro, ﬁoting the important change in the attitude

of a significant segment of the Catholic clergy, and

¢
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sensing other advantageous conditicons in Latin America
(including certain policies toward the Hemisphere under
the Carter administration), determined o resort once

more to a more aggressive policy of aiding Latin insurgent

-
P

movements in 1878. Enccuraged this time by the Soviets,

the Cubans stepped up training for insurgents, supplied

increasing amounts of arms and information on organiza-
tional effectiveness, and lent propaganda ussittance
and communications facilities,

Though the alliance between Castro and the liberation—.
ists remains informal, the two groups bold almost identicasl
views regarding the means toward and the neceésity for
revoiutionary change. The pro~Castro sentiment of those
who espouse liberation theology is open and unabased. 72
The rather substantial change in attitude of the Church
toward Castro’s revolution is dramatically illustrated
in two statements issued'by the Cuban Catholic Episcopate
- the first issued by a non liberationist group of bishops

A 1

shortly after Castro unmasked the Marxist cast of his

~revolution in 1960 and the second issued by a group of

post-concilian prelates in 1969.

Let no one ask us Catholics to silence our
opposition to such doctrineg (of comwmunism
and the Cuban Revolution) out of a false sense
of civil loyalty. We cannot agree to that
without betraying our deepest principles, which
are opposed to materialistic and atheistic

43
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communism. The vast majority of the Cuban

people are Catholic and only by deceit can

they be won cver. to the communist regime.

(Statemgnt by the Cuban Episcopate, April 7,

1960.)

In the interests of our people and in service

to the poer, faithful to the mandate of Jesus

Christ and the commitments made at the Mcdellin

Conference, we denounce the injustice of this

(U.8.) blockazde. VYFor it causes a great increase

in unnecessary suffering and greatly impedes

the guest for development. (Statement by the

Cuban Episcopate, April 10, 1969.)

Castro's open invitation to Catholicu to join in
an alliznce to create revolution is well-known. He has
clearly taken edvantage of liberationist sympathies and
their desire to promote revolutionary change.

The liberationists' campaign to demcnize the U.S.
and the Castro-liberationist alliance are combined with
vet a third effort on another front to complicate U.S.
policymaking regarding Latin America: the pressure exerted
by an increasingly vocal and effective Church lobby in
the U.S. The pressure takes various forms and is applied
at all levels. U.S. orders of nuns and priests which
support missionaries in Latin America circulate newslet-
_ters, sponsor seminars, and engage in letter writing-
telephone campaigns aimed at U.S. government officialas,
Congressmen, and the media to block military assistance

programs or to criticize other aspects of U.S. policy.

The Maryknoll and Jesuit orders seem to be especially
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R well orgrnized. During 1979-81, for cxample, the Office

of Central American Lffairs in the Department of State

received thousands of letters frowm American nuns and

© o sts as well as from adult parishioners and Catholic

" oarochial scheol children. These letters were usually

based on nisinformation and Sought‘noﬁ to ask for informa-
tion, but to condcoimn and castigate. The schocl children's
letters in particular were apparently written as class
ascsignments.
& number of U.S. bishops have also accepted the
o liberationist view of events in Latin America and they,
with the hélp of certain staff members of the U.S. Confer-

ence of Catholic Bishops, have been successful in obtaining

that body's endorsement of resolutions condemning U.S.
activities and policies. During the past several months
Catholic bishops have testified on the Hill before Congres-—
sional committees and have written to and met with ranking
cfficials in the State Depaftment and the White House
in support of the Nicaraguan Sandinista government and
 against any assistance to the éovernments éf El Salvador
and Guatemala. While the . murder of*grchbishop'Romero
(March 1980) and tﬁe Catholic missicnaries in El Salvador
(Decembeyr 1981) helped mobilize.Cathqlic opinion in the

U.S., the campaign of criticism preceded their deaths
€
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and is based on a ranage of issues, ofter couched in ﬁhe
same phraseology uscd by the liBerationists.

One well-informed Jesuit who has followed the growth
of the liberationist sentiment in the U.S. Catholin com-
munity suspects that a large majority of bisﬂops and
communicants have accepted the liberationist vicw at
face value without carefully examining the facts or the
assumptions upc.: wbich the analysis ¢ made. He believes
liberationism has become so "fashionable® because of
a number of factorg, not the least of'which ié the Church's
current activism in social issues and “pélitical cauvees

-
of the day." 75

ey

Several lobbyist groups are alse staffed by former

b4

or current nuns and priests who actively seek to adiust
U.S. policy toward Latin America toAconform to liberation-
ist goals. The Washington Office of Latin America (WOLA)
and Wetwork in Sclidarity with the People ©f Guatemala

are two of the more noteworthy groups. Thelr publications
and information‘letters reflect liberationist arguments

and terminology.

-

Over 300 "Solidarity with the Pecple of El Salvador
Committees" have been organized in cities across the
U.S. during the past two vears. These groups have been

actively supported and in some cases organized by Catholic

.46



groups. They conduct public forums and demonstrations
<~i to mobilize support for the Salvadovan leftist guerrilla
war effort. Besides soliciting collections and funneling

funds to the insurcents, the conmitteces are activel

[

5 involved

el

engaged in trying to pro?e that the U.S.
in an "immoral, imperialict" war effo;t live Vietnam
against Bl Salvadnr's “oppressed masses.” The colidaerity
committees provide the f£inancing and other arrangements
fcr leaders of the Salvadoran leftist front to visit

the U.S., appear at press conferences, and give testimony
before Congressional comnittees. Their meetings are
often held in Church facilities and their propaganda
matofials are distributed in churches to regular parish-

icners.

Not only has a significant elemeqt cf the Catholic
Church hecome involved in effofts to convince the American
body politic and the government of the correctness of
the liberationist analysics of events in Latin America,

76

the staffmembers of the World Council of Churches

. and the National Council of Churches have also endeavored
to place these Protestant institutions squarely in the
liberaticnist camp. In February, 1981, for example,

delegates to the Wational Council of Churches meeting

in Philadelphia adopted resolutions critical of U.S.

47
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aid to El1 Salvador and Guatemala. 71 Specakers beforé

(;: the conference presented only one side of the issues,
and the interpretation was liberatiohist in slant.

The expanding Hispanic population in the U.S. is

"largely Catholic and is providing the Chﬁrch Qith one

=

of its most important challenges as it‘seeks to restructure
programs to meet tke needs of this community. The poli-~
tical power potential and the ability to influence American
foreign and domestic policies of this soon-te-be-~largest
minority have not been lost on Catholié liberationists.
Enrigue Dussel outlined in 1976 a "stratégy for action
of the Latin American-Chicano Christian in the U.S."
He calls upon aAmerican Catholic leaders to take this

6@5 relatively new Latin minority through a series of nine
steps of logic to make them aware of their culture and
their oppreséion. Dussel says the message must consist

of the following.

1. The Latin American-Chicanos are a 'people’.

2. The Latin American-Chicanos are a derendent
and oppressed people.

3. The Latin American-Chicanes are a dependent
and oppressod people within an imperial

- nation.

4. The Latin Juerican~Chicanos nust become
aware.,

5. The Latin American-Chicanos must become

aware 1in order to liberate themselves,

48
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(It is not a question, then, of entering
into the system as we find it, but rather
of freeing oneself from oppression in
order to change the totality of the sys-
tem.)

6. The Latin American-Chicanos must become
aware in order to liberate themselves
and to liberate the poor nations of the
world. (They must struggle so that their
brothers and sisters to the south, from
the Rio Grande to Antarctica, can also
"liberate themselves.) '

7. Christian Latin American-Chicanos are
part of a people who must become aware.
(The Latin American-Chicano people are
a beaten and robbed people.)

8. Christian Latin American-Chicanos are
part of a dependent and oppressed people

who must become aware in order to liberate
themselves.

9. Christian Latin American-Chicanos are
a dependent and oppressed people within
an imperial nation who nust become aware
in order to liberate themselves and to 73
liberate the poor nations of the world.

The propagation of this message, which sums up almost

perfectly the liberation viewpoint, could clearly affect

U.3. policymaking in the future as it attempts to address
outstanding issues in U.S. relatjons with Latin America.

It is already apparent that the force cf the liberation

argumentation has influenced and activated the U.S8. Catho--
lic Church to exert pressure on the government's policy-
maxing machinery. Whether the "internal revolution®

support by liberationists in the U.S. to obtain their

49



objectives abroad can be realized thriough the manipulation
('f of the Hispanic community remains to be scon. It is

a factor, however, which should be underctood and appre-

clated for its potential,
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Chapter VI

POLICY CONSIDERATIONS FOR THE U.S.

Does liberation thedlogy pose a serious challengg
for the U.S. in Latin America, and.if so, what policies
should we adopt to deal with it? Unquestionably, both
the content of liberation theology and the appfoach it
proposes complicate the ability of the U.S. to conduct
business in the Western Hemisphere. Liberation theology's.
insistence on a total ecdnomic and politicalvrestructuring.
through violence (if neqessary) and its effort to ascribe
the ills of the Hemisphere to the U.S. naturally create '
a difficult if not dangerous atmosphere in which to try
to maintain constructive relationships. And from a geo-
political perspective, the informal alliance between
liberationists and the ;adical left poses a security
problem, especially as Castro and the Soviets have decided
to take advantage of it for their own purpcses.

Several alternatives are worth consideration. We
could ignore the social and politic;i dynamics set in
motion by liberation theology and do nothing. This ap-
proach is appealing in that given the limited econonrnic
and military assistance we possess and the heavy commit-

ments we have in Western Zurope, the Middle East, and

wn
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the Far East, we simply do not have sufficient resoufces
to respond to the full range of challenges posed in the
Western Hemisphere. This option is rather shortsighted,
howevér, and ignores the threat to our security and other
interests of an increasingly hostile Hemisphe£e. The
other extreme would be to accept as valid the tenets
of liberation theology and adjust U.S. policies toward ';
Latin America accordingly. Besides being unrealistic
in that it would require either reshaping our national
psychic completely or ignoring our ecoﬁomic ané security
interests, this approach could eventually reduce the
Hemisphere to a group of pitifully poor socialistic states
with governments more authoritarian than ever, incapable
of meeting the economic and political needs of their
peoples.

A middlé course would seem both more reasonable
and advisable. The U.S. should seek: (a) to engage
the liberationists in an active dialogue to determine
areas of agreemeﬁt and to correct misimpressions, (b)
to expose the fallacies and false hopes of liberation
theclogy, and (c¢) to encourage where.possible moderate
Catholic elements, including the Vatican, in their eZforts
to Xeep the Church on the path toward promoting social

justice through evolutionary change, free of radical
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fdeéldéical content and vidlence. At the same time we
should continue pushing imaginative aid, trade, and invest-
ment programs, such as the Caribbean Basin Initiative,

to help correct the economic and social disparities plagu-
ing the region.

The problem posed by liberatién ;heology is princi-
pélly conceptual and ideological in nature. The U.S.
should therefore approach the problem with an effective
counterforce of ideas. Our information programs and
dialogue should be refined to focus on the errors inherent...
in the liberationists' Marxian analysis and the bankruptcy
-- both morally, politically, and economically -- of
radical reforms that sacrifice human individuality and
liberties for illusive utopian ideals. 1Instead of avoiding
contact with liberationist advocates we should actively
engage thém in open debate to correct misinformation
and challenge the bases of their philosophical orientation.
We must alsé concede that much of the turmoil in Latin

America today derives 1its impetus from legitimate social

~and economic grievances which current regimes have often

failed to address or have sought to perpetuate. We should
make clear our conviction that these grievances can only
e corrected through steady, long term reform efforts

conducted 1n an atmosphere of peace and stability. Wwhile
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iﬁ would be too much to expect the dialogue to resulf
(z; in the cénversion of liberationists to the U.S. point ‘
‘féf'view, the exchange would open their eyes to the rational
bases of U.S. policies and would, at the same time, deprive
them of the argument that their views aré not.being listened
to by policymakers before decisions are made. Regular
contact between churchmen and State Department and Embaséi
»wmmwgw»officers throughout the Hemisphere should be increased
with these purposes in mind. With U.S. Catholic leaders}

we ghould be especially persistent in our explénation
N that the course prescribed by liberation'theology does
not offer a solution to the area's basic problems and
instead increases violence and heavy human and material
(;; destruction. A thorough understanding of 1iEeration
theology would, of course, be a preréquisite in such
an extensive'undertaking.
Frequent exchanges with the»Vatican and the Catholic
leadership among the Latin American moderates should
be conducted as Qell with a view toward adjusting our
policies where possible to meet their concerns. 1In our
efforts to encourage the moderates,.;e would, of course,
have to be sensitive to their position, avoiding too

close an association to prevent compromising them. As

time passes, and if current trends continue, we can expect

54



Fa=aN

- ;7"‘

the méderates themselves to gain ascendency over the
liberationists to control Church institutions and policies
to a greater degree. But the primary weight of this
struggle should appropriétely rest with the Church's

moderates. The U.S. gové:nment, while keeping engaged

-as already indicated, should avoid becoming the chief

pfotagoniét.
.. Pursuing this .policy approach should enable the

U.S. to deal effectively with the more immediate negative
aspects of liberation theology and would permit other, L
more qualified advocates to carry on the long range effort

to free the Church of an alien force and ideology.
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