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MEMORANDUM 
/ .Jt))_f't/ 

--
NATIONAL SECURITY COUNCIL <J{)C 7 3 

INFORMATION 

MEMORANDUM FOR WILLIAM P. CLARK 

FROM: 

SUBJECT: 

ALFONSO SAPIA-BOSCH 

Liberation Theology 

January 3, 198 3 

Ambassador Peter Dailey (Dublin) has written you of his concerns on 
liberation theology; the criticism by Irish church leaders of our 
policy in Central America; and, about the militancy of the church in 
America. He suggests that it might be useful to put together a small 
working group to explore this issue further. 

When I was in Dublin in December 1981, at the request of Secretary 
Haig to discuss Central America with the Foreign Office, I was 
greeted by the same criticism Ambassador Dailey mentions. Labor 
members in Parliament at that time were keeping up a steady .drumbeat 
on Central America and our "mistaken policy". 

Ambassador Dailey encloses an article on the spreading evangelism in 
Central America and a research report on "The Challenge to the US 
of Liberation Theology in Latin America". These are subjects that 
bear further watching. I will send you periodic reports when 
appropriate. 

Attachments 

Tab I Letter to you from Amb. Dailey with related enclosures 
dated December 15, 1982 

wJ 
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NATIONAL SECURITY COUNCIL 

January 3, 1983 -/fl1/ 
/c /t/?J3/ 

MEMORANDUM FOR WILLIAM P. CLARK I ., 
I • 

FROM: ALFONSO SAPIA-BOSCH .. 

rr 
fJ ot:'f'./·/J SUBJECT: Liberation Theology 

\
., .' 

i 

/£ 
Amb_assador Peter4Dailey (Dublin) has written you of his concerns on r"/1 /, _1 
liberation theolo y; the criticism by Irish church leaders of our / ·{/[A,,v /r) 
P~Olic~Y: i n Central America; and, about the militancy of the church in 
America. He suggests that it might be useful to put together a small 
working group to explore this issue further. 

When I was in Dublin in December 1981, at the request of Secretary 
Haig to discuss Central America with the Foreign Office, I was 
greeted by the same criticism Ambassador Dailey mentions. Labor 
members in Parliament at that time were keeping up a steady drumbeat 
on Central America and our "mistaken policy". 

Ambassador Dailey encloses an article on the spreading evangelism in 
Central America and a research report on "The Challenge to the US 
of Liberation Theology in Latin America". These are subjects that 
bear further watching. I will send you periodic reports when 
appropriate. 

Attachments 

Tab I Letter to you from Amb. Dailey with related enclosures 
dated De c embe r 15, 1982 
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Al Sapia-Bosch / -~ ·i 
Subject: Liberation Theology 

The Judge s pent considerable time on 
this and was impressed with the 
quality of the p aper. He believes 
we could use it to engender a dialogue 
with the Pope through discrete private 
correspondence through Pia Laghi on 
this subject. 

He would appreciate your prep aring 
a letter for him to send to Pia Laghi 
which, in a low-key way refers the 
document to him for his consideration. 
Before doing that you should go through 
it again to insure that there are no 
pejorative references to the hierarchy 
of the Church in it. If you then a gree, 
he would also l i ke to send it to 
our rep to the Vatican, Bill Wilson 
for his consideration of way s in which 
he might engender a dialogue with 
the Vatican officials on it . (Wilson 
will be in to see the Judge today 3 ;:5oJ.?.""-. 
I think . That is too quick but if u· 
you agree it can safely be p assed 
to him for at least his info, please give 
me a call.) . 

Many thanks 



EMBASSY OF THE 

U~l'fED STATES OF AMERICA 

.. Dublin, Ireland u . r, r· r ') I: A I 0 
• - ·' JU : 23 

December 15, 1982 

The Honorable 
Judge William P. Clark 
The White House 
Washington, D. C. 

Dear Bill: 

Enclosed is the document on Liberation Theology 
by Richard Brown in the State Department. I had been 
tremendously impressed with it, even more so now that 
I find how much our policy in El Salvador and throughout 
Central America is critized here by Church leaders and, 
by their influence, the press. 

This militant new wing of the Church is something 
that, as Mr. Brown says, we must face up to. 

That militancy, Bill, is increasingly evident in 
the Church in America and particularly in southern 
California among the younger priests both in the Spanish 
community and in the Anglo community. 

In the process of writing this letter I received a 
copy of a WALL STREET JOURNAL of several weeks ago which 
comments on the same subject. Perhaps it would pay to 
put a small working group together to explore this further 
(perhaps including Brown who has done the early spade work). 
The implications of the document itself are frightening but 
if you wish to have your straight Irish hair curled up nice 
and tight you should read some of the original material cited 
in the bibliography ... right out of Marx , Engels and Lenin . 

Since I know you have lots of spare time to deal 
with incidental matters like this, 

Cheers and Merry Christmas, 

Peter H. Dailey 

c.c. Ambassador Gavin 

(Dictated but not seen by Ambassador Dailey) 



r Latin Revival 
Central American Gains 
_By Evangelicals Reflect 
Rising Political Unrest 

Helped by Chur~hes in. U .$-.·, 
t They Win Over Converts 

.Alienated ~y Catholicism 

_Is Religious Conflict Certain? 
- , -

By LYNDA ScHUSTER 
Staff Reporter of T,a: WALL STREET J OURNAl. 

In Nueva Suyapa, Honduras, Roberto 
Pineda attends the Buen Samaritano Evan
gelical Church because the dusty, downtrod· 
den slum hasn't seen a catholic prie_st in 
years. 

• Hundreds of miles away in Soyapango, El 
Salvador, . Julia Esteves has become an 
~vangelical because she says the catholic 
Church is full of Communists. And across 
the mountains in Guatemala City, Guate
mala, Roberto Velasquez holds evangelical 
prayer sessions for fellow businessmen be
cause he believes a new national morality is 
needed. 

Protestant evangelism ,:ls sweeping the 
solidly ~atholic isthmus of Central America 
as never before. Tiny, storefront evangelical 
churches are popping up all over countries 
that used to ,be about 98% catholic. More
over, whole evangelical communities are 
taking shape, with hospitals, clinics, shops 
and schools. 

catholic officials in Guatemala figure 
that about 30% of the population now be
longs to some sort of Protestant church. 
Some believe that the born-again president, 
Gen. Efrain Rios Montt, has in effect made 
evangelism the state religion. "Guatema
lans are the chosen people of the New Testa
ment," he says in an interview. "We are the 
new Israelites of Central America." 
First Real Headway 

Although evangelicals, who emphasize a , 
personal relationship with God and a strict 
adherence to the Scriptures, have been in 
these parts for over a century, only in the 
past few years have they made any real 
headway. The climate for a strong religious 
revival was creat~ by the insecurities re
sulting from governmental upheavals, fail
ing economies and political violence. And 
the catholic Church hasn't seemed 3:ble to 
take advantage of the situation. 
. catholic officials say the church is ham
strung by too ·few workers, too Httle money, 

..,too rigid traditions, and in some cases too 
• much mixing in politics. Msgr, Ricardo 

. Uriaste,' the vicar general of the San Salva
t 'tlor Archdiocese in 'El Salvador, says "We 

have had too many catholics and not .enough 
priests." 

The evangelicals, however, appear to 
have plenty of cash, preachers .and enthusi
asm. To the poor, they offer .aid and relent· 
less attention. To the wealthy, many 'of 

1 -whom feel threatened . by a liberal and cru
sading catholic -Church, they offer a conser
vative haven. 

The evangelicals' successful proselytizing 
thus dilutes the power of the t:athollc 
Church, which has been at the fore of the 
leftist revolutionary movement in several 
countries. Many see the religious struggle 
intensifyin~. _with rtsing political overtones. 

. . 
'War We Don't 'Need' 

"This is"J,ound to end up as an ·open reli- 'I 

glous·'COnflict;'' says Mario -btonlo Sando-
' val, assistant editor of Guatemala's moder

ate daily Prensa Libre. "And .that's Just one 
, more war we· don't need." ~ , 

Others resent 1the rtsing influence of the 
evangelicals because of their philosophical j 
and financial links to U.K fundamentalist 
organizations. Although the. ¢arge is -often , 
heard that American evangelicals working 
in Central )\merica are actually Central In
telligence Agency operatives, the Americans i 
wearily reject such accusations: 

The recent announcement by1 church offi
cials in El Salvador that Pope John Paul II 
will visit that country early next year is 
seen partly as an attempt to counter the 
evangelical stampede. The pope is expected 
to stop in other neighboring nations, too. 

In the long run, however, many Central 
Americans doubt that the Protestant wave 
provides much of a challenge to catholic 
dominance in the region. They see the evan
gelical movement forcing the catholic 
Church to become more effective and re
sponsive. 
• The catholic Church's role as · political 
opponent to the government Is a relatively ! 
new one in Central America, and one that • 
over the last two years has cost the lives of 
10 priests in El Salvador and 12 in Guate- 1 
mala. The church's historic coexistence with · 
the repressive rulers in the· region· was 
shaken after the Vatican II sessions of the 
mid-1960s and the Latin bishops' subsequent 
redefining of the church's role in flghtiJig so-
cial injustice. • 

"Suddenly, the Latin bisho~ were ~ying 
there are social as wen as personal sins, and 
that oppression is sinful," says Ignacio Mar· 
tin Baro, a Jesuit priest and psychologist 
who teaches at the University of Central 
America in San Salvador. "As catholics, we t 
must work to liberate people lrom this 

• Sin." I . 

This "liberation theology" plunged the 
Catholic Church into the thick of revolution
ary struggle springing up against repressive 
regimes all over Central America. Not all of 
the church hierarchy condoned the new ac
tivism. But enough priests got involved in it, 
especially those who worked among the 
poorer peasants, that the catholic Church 
often found itself labeled as being as subver-

• sive as the Marxist guerrillas. . 
Whatever label applies, the church's al

ready serious shortage of priests has wor
sened. In Tegucigalpa, the capital of Hondu
ras, there is one priest for every 25,000 cath
olics, and only seven men are studying for 
the priesthood in Honduras's two seminar· 
ies. In Guatemala, where the 10 priests lost 
their lives 150 of the 600 other priests have 

• fled the c~untry under death threats after 
Please Turn to Page 22, Column f 
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Continued From First Page • the Cristlana Josue Church in the posh 
many priests spoke out against the earlier Escalon section of the city are jammed with 
military goverment. blindados, the armor-plated station wagons 

As the catholic. Church has suffered its the ,. rich drive for protection. Inside the 
setbacks, the evangelicals have been able .to .church, seats are packed with men in .nicely 

• build on the good will they bullt up 'in the tailored suits and women In designer je·ans 
wake of natural disasters that struck in the . _who wobble slightly on their -stllleto heels 
late 1970s, including the 1976 earthquake that when they rise to sing. 
killed some 22,000 people in Guatemala. The Standing near the door is Raul" Unquilla 
evangelicals, many of them funded by their Gonzalez, who owns gas stations and super
mother churches ln the U.S., provided markets. He has been robbed 19 times and 
much-needed supplies and help. And they -shot at twice by assailants in fatigues wield
picked up lots of converts along the way. ing submachine guns. Once they missed. 
"They traded roofs for souls," a Guatema- The other time the bullet entered his neck, 
Ian priest says cynically. ripped open his throat and bounced off his 
Help for the Peasants collar bone. He required two operations and 

But the peasants who received the help . once was pron?unced dead. " I ~ God 
are far from cynical. Rafaela Cruz for ex- was trying to give me a message, Mr. Un
ample, lives in the Colonla Fourth of Febru- quilla says: "It's a message I couldn't get 
ary, _ a ramshackle neighborhood near Gua- as a _catholic_. I ne~ed to come here to com
temala City that was named for the day the murucate with hun in a more personal 

· way" earthquake struck. TV antennas atop • 
1
. th .. .. 

wooden huts are scarcely more numerous Evange teals say at personal touch 
than the crude wooden crosses that mark fil~ a spiritual !acuum left by the catholic 
the evangelical churches that opened to help pnests, who failed to tread some of the 
rebuild the neighborhood. • • . ~und whe;re the evangelicals walk freely. 

Mrs. Cruz converted to Protestantism Priests don t make it around too often, for 
through the efforts of Californians Glenn instance, to the barracks of the Salvadoran 
and Sharlette Lindgren, who built a church National Guard, ~o~sidered among the most 
and clinic to serve the earthquake victims. brutal o! the nation s armed forces. But the 
"Sharlette gave my children lunch and Rev. William Rogers comes all the way 
clothes," Mrs. Cruz says, looking down at from the Church of God in ~ton, Mo., to 
her toe poking through a bole 1n her black preach there. He stands before about 150 sol
dusty shoe. "And then she converted us. Sh~ diers .. ~ the mess hall, wearing a "Jesus 
gave me Bible lessons and a job at the S~ves belt_ buckle and shouts at the top of 
clinic, so why shouldn't I be a believer? his Jun~ with arms outstretched. A line of 
Where was my priest during all this?" 120-milluneter guns sitting on the floor 

Having thus gained a foothold by helping forms a backd~op behind him. 
the poor through natural disasters, the evan- A Soldier's Reaction 
gelicals were in a good position to help the Hernan Napoleon Torres, 18, listens in
not-so-poor in a period of political ·.up- tently as Mr. Rogers gets the soldiers to sing 
heaval-especially in El Salvador, where the and clap their hands. ("Glory, Glory, Halle
lives of the wealthy have been particularly Jujah!" Mr. Rogers roars.) "It makes me 
upset by political murders and kidnappings, feel better to know I can talk to1God any
bank nationalizations and a land-redistribu- time, even out on patrol," Mr. Torres says 
tion program. softly, fingering the safety catch on his G-3 

This has created a "tremendous break- rifle. "Maybe this will make us all better 
through" for the evangelical movement, soldiers." 
says Luis Bush, pastor of the Nazareth In Guatemala, President Rios Montt says 
Church in an upper-middle-class section of he has a personal relationship with God. 

, San Salvador. His church membership And he feels he must urge the same version 
started surging in 1980 after years of very of Christian morality on Guatemala's seven 
slow growth, he says. million people. To that end, he is trying to 
Insecurity of the Wealthy .clean up corruption in the government and 

"The situation here has created a huge excesses in the military. He preaches to the 
amount of insecurity," he says. "People are populace on Sunday night television about 
looking for some sort of c_omfort. But they marital fidelity and a happy home life, and 
can't go to the Catholic Church because they he · warns businessmen that seeking more 
see it as one of the institutions that caused safety for their funds by depositing them 1n 
the changes in .their lives." .-: Miami banks is immoral. • 

On Sunday morning the streets around "I have the !X>ldness to say-that I am a 

. .. ~ 

believer," he says ln his office ln_1he faded 
green presidential residence ln -'Clo!mtown 
Guatemala City. "That means there can't be 
a separation .between Christlantty:and gov
ernment, because I can't separate.my ,way 
ofbeing." • --. ~~-~ 

Guatemalans have mixed opinions about 
the president's unusual approach. Carlos 
Arias Maselli, an investment banker who 
calls himself-a devout catholic, thinks It is 
just what the country needs. "People have 
to be spanked, and the catholics tost their , 
guts a long time ago," he says. 

But Vinlcio C-ere.zo, head of the moderate 
Christian Democratic Party, thinks Gen. 
Rios Montt is pushing morallty issues to 
avoid democratic elections. The , president 
took over last March after -a fraudulent 
presidential election and subsequent mlli
tary coup, pres~ably to move tl!e <COUI1try, 
quickly back to the democratic process; He 
now says, however, that it .w1ll take about 3(h 
months before the country 1s siifflciently ! 
cleansed to hold elections. • . • • . • 

~r. c.ere.zo and others also worry:abouf 
the growing political influence by ,evangeli
cal churches and their-U.S. affiliates. Gen. 
Rios Montt's top aide, Francisco Bianclti, is 
an elder of the general's church which re
ceives part of its budget from Gospel Out· 
reach, an evangelical group headquartered 
1n Eureka, .caru. James Degolyer; ~r-of 
the Guatemalan church, who halls fronl up: 
state New York, -says that although' the 
church _.doesn't intrude ln. government af
fairs, it wouldn't hesitate to make :the_geit

,eral account for something that goes against 
Christian principles. - '." '?'c • .. . ,. 

Although evangelicals' political influence 
isn't so defined in other c.entral . :Amert can 
countries, many wonder about the -sudden ' 
proliferation of churches backed with lots of 
dollars from U.S. conservative organiza
tions. A Honduran businessman sees It as an 
attempt by U.S. evangelicals to !'reconser
vatize" the region. "They're so interested in 
singing Hallelujah and praising the Lord 
they can't see all the social problems around 
them. And all that's going to . -do js, 
strengthen the hand of the old guard and the 
military in our countries," he says. 

But what really makes everyone jumpy 
is rising religious tension. Zacatecoluca Js a 
town of about 20,000 people in southern El 
Salvador that has one cathedral, two catho
lic and about 20 evangelical churches. A 
priest from the cathedral says he was fol
lowed-home some weeks ago by a group of 
evangelicals who crowded in around him 
shouting, "Idol • worshipper, you· ·a.re 'the 
Devil." • ' - tli -
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THE NATI ONAL WAR COLLEGE 
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by 

Richard C. Br own, 525-68-6223 
Department of State 

A RESEARCH REPORT SUBMITTED TO THE FACULTY 

IN 

FULFILLMENT OF THE RESEARCH 

REQU IREMENT 
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DISCLAIMER-ABSTAI NER 

Thi s resea rch repor t r e prese nt s the vi ew s of the 
auth o r a nd doe s no t n e ce s s a rily r eflec t the o ff icial 
op inion o f The Nat ion a l Wa r Coll ege , th e N~ t ional De f e n s e 
Un i v e r sity, or th e Dep a rtme nt of Defense. 

Th i s doc ume n t is th e p roperty o f the Un i t ed Sta t es 
Gover nment and i s no t to be reprod uced in whole or part 
wi tho u t pe r mis sion of th e Comma ndant , The Na t ional Wa r 
Col l e g e r Fort Les l ey J. McNair , Wa s hington, D.C. 2031 9. 
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Th e National War Coll ege 

Str ategi c Studies Report Abstract 

Th e Challenge to the U.S. of Li beration Theology 
in Latin America 

Richa rd C . Brown FS0-1, Departmen t o f State 

April, 1982 

The stud y traces the hi story and theological bases 
of liberation theo l ogy in Latin America , c omme nting on 
its c hief causes , gro wth, a nd strength. The thinking 
of the pri ncipal Roman Catholic p r oponents of the movement 
is ex a mined and quota tions from th e i r most noteworthy • 
works are included . The alliance between the Catholic 
libera tion ists and radic a l Marxis t revolutiona r ies is 
noted. The paper r evealed t h a t mode rate churc hmen are 
beginni ng to emerge to counterbalance th e liberationist s . 
Though their views are being supported by Pope John Pau l 
II and the conclu s ions of the 197 9 Pueb l a Confere nce • 
in Mexico were l es s r adical than t he 196 8 Medellin Confer 
ence, the l iberation movemen t is still vibr a nt and has 
l ed a sign ificant element of the Church into the political 
aren a favoring violent r evolut i on . 

An examination of the complica tions c rea ted for 
the U.S. in Latin America follows an d a final sec tion 
discusses several policy options which t he U. S . c ould 
p u rsue. 

iii 
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i ts Mer i tori o us Honor Award in 19 66. He s p eaks Spanish , 
Por tuguese and Vietname se. 
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EXECUTIVE SmlMJ\RY 

DuL· ing the past two decades a new moveme 1d: b ased 

on a phi.losophical persuasion called the "the ology 

of liberation" h as evolved inside the Latin Ame rican 

Cathol ic Ch urc. and has had a profound effect on 

the thurch's message r progr~ms, and political beh a

vior. 

L iberation th e ology main tain s thit the widespread 

poverty and oppre ss ion in the Western Hemisphere 

r esult from exploitive political and economic st r uc 

ture s imposed principally from the ou tside either 

b y foreign governments or multinati o n al corporati o ns . 

To 11 l iberate 11 the common man from these abject condi·

tions , a t ota l restructuri ng must take place. Radi cal 

revolu tion ary steps, i nc lud i ng the use o f violence, 

are ~orally jus tifiable means to achieve th e thorough

go ing restruc t uring. 

Marxi a n analy s is has b ecome the primary· tool us ed 

by the liberationists to explain the pa s t and th e _ 

present, a nd to prescr ibe solutions foi the·futu re. 

Liberation theology grew out of change s in the Church's 

outlook on the wor ld fol lowing the d ea th of Pope 
J 

Pius XII ; th e conclu s ions of the Vatican II Council s 

and vari o us papa l enciycli c~ l s in the 1 960's. 

V 
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The p reoccupation of th e Church with how to engage 

social problems -to achieve soci a l justice an d p eace 

was part i cularly appealing to the La tin Americ a n 

Chu r ch leadersh ip. 

The persistence of poverty a nd political rigidity 

in Latin Ame rica c rea t ea ·aeep resentment and frustra 

tion espec i ally on the part of the younger Catholi c 

clergy, the larg e majority of whom wer e Nor th Amer

ic an or European in nationa lity or h ad b een t ra ined 

in U.S. or European institutions. 

Another important factor i nfluencing the clergy 

in La tin America wa s concern over the Church's surr 

vival and the belie f that if the Chur c h did not 

radi cally adjust its programs , the youth in part icular 

and t he public in general would find refuge in se

cularism, Mar x i sm, spiritism , o r Protes tantism. 

The strong convic tion by many clerics in Latin America 

. tha t the U.S. was l argely responsible for the deep 

problems facing th e Hemisphere was reflected at 

the Medellin Bishops' Con ference (1968) and in subse

quent key writings by th e liberationist~. 

Advocates of liber ation theology have attempted 

to "demonize" the U.S. , probably partly from deep 

emotional convicti~~ due to their belief the U.S. 

vi 
I 
l 
I 
I 
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is responsible for the dir e cond itions in Latin 

America and partly in ord e r to t ake advant age o f 

the longstand ing ant i-Ame ric a n s e n timent in the 

Hemis ph ere: (a) to attract the public (especially 

the youth and th e intelle c tu a ls ) back into the fold 

and (b) to se r v e as a n added justificat i on fo~ total ly 

restiucturing t he politica l and eccinom ic s ystems, 

and countering the tyranny as they s aw it of the 

"national security state doc tr ine·." 

The Hem i sphe re ' s radical leftist l ead er s, particu l irl~ 

Fidel Castro , were .qu ic k to recognize ·the mutua lly 

b eneficial elements o f liber a tioni sm a nd sought 

successfully to form common cause with liberationis.ts 

to boost efforts to bring abou t change t hrough revolu

t ion. 

Supporters of liberation theology in some form may 

account for as many as 50 per cent o f the c l e r gy 

and 30 percent o f th e hi erar chy. Th e Eccles iastical 

Base Communities (CEB's ) provid e an effective organi za

tional method to promo te libera tionism among the 

laity at th e pa r i s h level. The CEB 's ar e espec ia lly 

numerou s in Brazi l. 

Th e libe rationi s t v i ew has be e n accepted by a numb e r 
i 

o f U.S. Catholic churchmen and insti~ut ions which 
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hav e sought to influence U.S. policy toward Latin 

America. Some liberationists believe that c hange 

must come about through a re volution i nside the 

U.S., sta rting from within the Hispan ic community . 

Countering the more extreme liberationists in Latin 

America are: (a) elements on th e far right, such 

a s the Tradition, Family and Property societi es, 

which are r elatively small in number, though at 

times disproportionately influentialr and (b) th e 

more numerous moderates (possibly over 60 percent 

o f the h ierarchy ) who insist that s ocia l activism 

mu st.be divorced from polit ica l radicalism and p ar

tis anship. 

Pope John Paul II has acted to bolste r t he moderate 

position and to restr ain the radical liberationists . 

It is s t ill too early to d etermine , however , whether 

his recent moves to cu rb the Jesuits' and o t h er 

-pri ests ' political activism will eff e ct ively dimini s h 

the force s p rope lling liberat ion t heology. 

Th~ amb iguou s and a~ times con tr adicto r y conclucions 

of th e Pu e bla Conference (1 979) reflected the dif

ferences betwee n the mod erate and extreme liberation

is t viewpoints. On balance , the results of Puebla 

are probably more moderate th an those o f Medellin , 

viii 



but the langu ag e provides sufficient lee way for 

the liberationi sts to continue follo wing radic a l 

course s of actio n . 

Liber a t i on the ology poses a s e ri e s of p r oblems f o r 

the U. S. in Latin America and c o rnpl ica 'ces our ab i lity 

to conduct a full range o f constructive relationships .· 

We c~nnot i gnor e its dynami s m nor ih e real socia l 

and economic dispar ities whi c h it tries to address ; 

but neither can or should we conf6rm o u r policies 

to meet all of its dema nds . 

While t he major burden of dealing with li ber a tionism 

should be lef t to the Chur ch , the U.S. should eng a ge 

liberationi~ts in an active dialogue, recogni z e 

liberationism's v a lid con tention s , expose it s fal

lacies and false prospects, and ~ncourage mod e rate 

Chu rch leaders in their effort s to keep the Church 

on the path toward promoting social justice through 

evolutionary ch ange free of ideological content, 

anti-u.s. demagoguery, and violence. 
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I NTRODUC TION 

In 1965 the Colombi a n p r i e s t , Cami l o T or r e s , i ssued 

a c e l e b r ate d message to the Colo mbi a n peop l e c al l i ng 

upon the m to ri se up a nd revolt a ~atns t th e gov e r nme n t. 

Ee took up arms, we nt t o the hi ll s , a nd wa s la t e r k i lled 

i n a clash with gove r nme n t t roops. More recently Cath b li c 

priests in Ni c a r agua , Guatema l a , and El Salvad or hav e 

t ak e n up arms again s t th e cons t itu ted gov e rnme nts o f 

t ho se countr ie s , joining insu rgenci e s whi c h t h e y and 

an i mpor t ant port i on of thei r colle a gues have ope n ly 

advocated_ from t h e pulp i t. These pries t s and a sign i fi can t 

n umbe r of Ca t hol ic l a yme n wer ~ prov i ded t he l icen s e a nd 

poss ibly th e inspi ration to act by a philosophi c a l per sua

s ion wh i ch h a s evolved in the La tin Ame rica n Cathol ic 

Chu r c h du r i ng t he past two de c a d e s a nd ha s sh ake n the 

very found a tion s of the Church and it s r e l at ion sh i p to 

e s tabli s hed authority. The ne w f or ce has been called 

by its proponents the theology of liberation. 

Libe r ation th e ology has h a d a profo und effe c t on 

the Church's messag e , programs and p o litical behavior . 

Th e ne w theology has become a source of motivation for 

radic a l a ction and a pbilosophica l fr a mework for diss e nt 

from authoritarian rule. ·l Its con t e nt and i n si stence 
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upon socioe conomi . structural ch ~nges through radic a l 

( ; revolutionary actions h ave implications fo r U.S . policies 

tow ar d La tin America. This paper will attempt to shed 

l ight on the origins and major tenets of t he new th e ology, 

a~se ss its string t h and popularity , determi ne what impl ica

t ion s it ho 1 d s for U . S . i nter e st s i n Lat in Z.\m e r: i c a· , and 

f i nally \\'i ll examine some policy altei:natives the U.S. 

mi ght consider in facing up to the dynam ics the theology 

h as set in motion in the Hemisphere. 
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Ch apter I 

DEFINIT I ON AND THEOLOGI CAL BASES 

Definition 

In essence liber a tion th e ology maintains that ~ide

spre a d poverty and opp ression in La t in Ame rica (and else~ 

where in the Third World ) result from th e exploitive 

political and economic structures imposed primarily from 

the outside by either foreign gov ernme nts o r multinational 

corporat i ons wh i ch have found willing local e lite s to 

adm iniste r the system of ten under a uthori tarian r egime s. 

The aid and tr ade th e developed countries have devis ed 
rt..,_ 
~7P for the u nderdeveloped world, according to the li beration-

i sts, h ave c reated an adverse relationship that p erpetuates 

economic and political depend e ncy a nd s ervitude . 

Th e h ear t o f th e Ch r istia n message is the libera t i on 

o f man. Th e Church , the liber ationists believe , must 

t ake up the cau se· of the oppre ssed against the oppressor , 

sen s itize the common man of the underdeveloped na t ions 

to the injus t ice of h is lot , and seek to bripg about 

a total restructuring o f the economic and political systems 

t o permit i ndividuals to d e v e lop f ully their sp i ritual 

and secula r potentials: Libera tioni st s b e lieve in the 
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validity of Ma rxi a n analysis (class strugg le, economic 

and historic dete rmin ationr etc. ) and u se i t t o intetpre t 

hi story and to a r ri ve at prescript ions to society's p r o-

blems. Poier ty a nd oppression are forms o f vi olence 

with which the poor must conte nd everyday. Liberationi sts 

wi th a few exceptions justify the use o f countervi6lenc e 

w11e n other measu r es to rest ructure the syste .. fa i l. 2 

Th eoloqic~ Bases 

The theological b ases of liberati6n th eology c an 

b e found in various p apal encyclicals of the 1960 1 s , 

th e documents which emerged from th e Vatican II Cou nc ilsr 

and in t he conclusions re ached during the Conf er ence 

of La tin American Bishops held in Medel lin , Co lomb iap I 

in 1968. While certain sc riptur al r efer ences to libe r ation 

(Luke 4i parts of Exodus; Paul's epis~le s } ar e ofte n 

q uoted by proponen ts of the theo l ogy , the biblic a l bases 

are clear ly secondary to the more elaborate philosoph ica l 

principle s p r opounded in the papal and Church council 

doc ume nts of the 1960 1 s. 

With the death of Pope Piu s XII in 1958 and th e 

access ion of Pope John XXIII, the Church's extre~e con

serv a tism and r ather intros pective orientation b egan 

t6 give way to a more liberal disposition one concerned 

. ' with how the Church migh t b e tter minister to th e needs 
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of all men in the mod e rn wor 1d. Two landmarl~ encyclicals 

were issued by John XXIII in the early 1960's which were 

to have a profound effect on Church policy and direction : 

Mater e Ma~tra (1961 ) and Pacem in Ter ris (1 963 ) . 

They emph a sized the .impor t a nce o f fGlfilling man 's s6ci a l 

needs as well as his spiritual needs. At th e same time 

they questioned the absolute r ight o f private p r operty 

and the virtues of individualism o ver collective ac tion. 

Wealthier nations, ccording to the encyclicals, had 

a responsibility to provide aid t o underdeveloped nations 

in such a way as to avoid creating a new form of colon ial-

i sm. 

Later. J ohn XXIII convoked the Vatic an I I Council 

~~ and charg ed t h e Cb · rch 's l eadershi·p with examining th e 

gamut of policy i ssues and theology . Besid e s permitt ing 

the use of the vernacular for the Mass and bestowing 

more local autonomy upon the bishops, the Vatica n II 

Councils concluded that t h e Chur ch sh o u ld be mo re concerned 

with man's we lf a r e -- both spi ritual and phys ica l. The 

Chuich must t ake a more vocal sta nd on social, political 

and economic issues. The rigid anti-communism of Pius 

XII was d eemed no longer adequa te. Cap italism, imperial

ism, and und e rdev elopment were all subj ec t to review 

and critici sm . 
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Upon John XXIII's death, Pope Pau l VI c ont in ued 

the Vatican II Councils a nd began to move the Ch u rch · 

in the direc ti on of the Council 's con ~l usi ons. In 1967 

h e i ssued Pooulorum Rrogress io in which he appealed aga i n 

to the wea l t hy countries to promote human d eve lopment 

a nd to r emedy i mbalances be tween richer and poorer· nations; 

The encyclica l put th e world o n notice that the Church 

woul d b e an advoc a te for huma n rights and for human izi ng 

social, poli t ica l , and economic pol ici~s . 

These b a sic shifts in Church th inking h aa a profourid 

impact on Catholic l eade rs in Latin Amer ic a . The e xte n t 

of the impact became apparent during the second Gener al 

Conf e re nce of Latin American Bishops (CELAM II) which 

®: met in Medel lin in 19 68 . Of the sixteen documents result

ing from th e meeting o ne entitled, "Peace," contained 

language and conclusions which placed the Church squar ely 

on the side of social activism. The Bishop s declared 

that the Church would not stand idly by in the face of 

the "extreme inequi ties" that existed. They ·charged 

that Latin American nations were living in "dependency~ 

on foreign powers and suffering from external "economic 

coloniali sm." 11 Institutional violence " g e nerated "oppre s

sion by the power groups who may give the impression 

of maintaining peac e an'd o rder , but in_ truth (bring about) 

the continuous and inevitable s~ed of rebellion and war." 3 
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The Church was to be the "promoter a nd agen t of 

ch ange for the social j ust ice t hat wi ll l iberate t h e 

p eoples of Latin Ame r ica from s i t uations o f si n and oppres

sion , internal and externa l , t hat impede t heir in teg ral 

deve l o pment ." According to CELAM II , t he Church was 

to reach out to the poor and ta ke steps to ma ke the· neces

~ary p o li t ical, economi c , and s oc ia l st ructura l changes 

that wo u ld free the disadvanta g e d from the c h a ins of 

p overty a nd oppressi o n . Should t h e t ran s f ormat ions e n

c ounte r intrans i gent re s i s t anc e , violenc e cou ld be u sed 

to b r i ng a bou t ch ange. Po ver ty was not the r e su lt of 

the poor ' s f a i l ur es and s hortcomings , but c ame about 

b e c a use of · a defect in th e struct~ r e of the p revailing 

(;
~,.,.. 

,,.\ 
... ;--:-' econo n1ic and poli tical sy s t ems.. Pope Paul tr a \1elled 

to Co l ombi a a nd l ate r endo rsed the results of the Conf e r

ence whi ch we re to s e r v e a s guideline s and source mater ial 

for libe ra tionist s as they pres s ed to involv e the Church 

more .dir e ctly in social r e volution. 
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Ch apter II 

CH IEF CAUSES AND PROPONENTS 

The philosophical and theological under pin ings of 

the liberat ion movement, formulated both in Europe and 

in Latin America, were tailo red to mee t several underlying · 

realiti es confronting the Church in Latin America. Extr eme 

disparities in income dis t ribution as well as the existence 

of rigid unresponsive social and political systems wer e 

the .ru le in a large majority of the Latin Americ an nation 

state s. Poverty and political rep ress ion wer e all too 

prevalen t in the Hemisphere. As one of the most pervasive 

and historic in stitutions in Latin America, the Church 

E'i? had come hand·-in-hand with the Spanish/Portug uese conquis

t adores and had convertea indigenou s peoples to Catholicism 

by persuasion , force, and through compromise with pagan 

customs and traditi on s . It ruled h and-in-g love with 

fir st the colonial authorities and later at the side 

o f the power elites in the independent republics that 

were bor n in the nineteenth ce~tury. 4 It gaine d and 

g enera lly mainta ined wealth and power as a ie s ult. 

By the mid-twentieth century th e Chu rch leader ship, 

irifluenc ed by the bree ~es of social just ic e which were 

blowing inside th e Church as well as in ·th e world at 
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larg e, felt a great sense of guilt~ for its power and 

wealth in the midst of considerable poverty and authori

t arian rule. Al so, even though 9 0 percen t _ of: the popula·

t ion of Latin America was nomina lly Catholic, t he Church 

was not keeping the p eople within · its pasto ral fo l d and, 

more significantly, entrants i nto the priesthood fell 

to negligible l eve ls. Inroads were being made by funda

mentalist protes t ant sects and t he sp i r iti sm a nd an i mi sm 

which had prevailed originally among t he indigenous and 

Black slave popula tions seemed to be on the upswing. 

Moreov er secularism and sheer i ndifferenc e were apparent 

·a 6 on every s1 e. Mo re ser iou s l y , however , th e you th 

were turning away f rom the Chur c h~ and Marxism, especially 

among the university populati6n, was bec oming at tr active. 

Thus , the basic motivat iona l fo r c e s driv ing a n i m

por t ant segment o f the _Ch u r ch's l eader s h i p in La ti n Am e r ica 

at mi d-c e ntu r y were no t only a deep sense of conce rn 

and f r us trat ion ove r the s e emingly intr acta ble il l s of 

the socie ti es th e~ s a w a round them, but al i o a conviction 

th a t if -the Ch u r c h a id not radically change its policies, 

it wo u l d s imp l y no t su r vi ve as a rel e vant in.s titution . 7 

It wa s in thi s con tex t th a t the Church's doctrina l revi e w 

occ ur red and , ind eed, out of which the CELAM II conclus ions 

we r e fo r mula t e d. In 1965 Panama's Bishop McGr a th summed 
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up t he Church ' s dilemma by sta ti ng that a ne w mi s s i o n 

h ad to b e found for i t s sur v iva l : "Christian ity is o n 

t ria l i n o u r Hemisphere . Th e chal le nge i s t o find t h e 

se nse of our time in b r otherhood. Thi s i s th e fun damen t a l 

o f social revolution. " 8 • 

In facing thi s challenge the Chu rch l e ad ership res

p onded in· dif f erent wa y s. So me p re ferre d a mor e conserva

tiv e approach o f ministry thro ugh th e t r ad i tional cha r it

a b l e , edDcati o nal a nd soc ia l arms o f the Churc h . Ot her s 

we r e much more enamored o f th e Chri s ti a n De mocr a tic ap

p r o a ch to seek r e f orm by ma king e xisting pol i tical and 

econ om i c str uctu r es mo r e respons i ve t o soc i e ty's n e eds 

and concer n s. A thir d g roup of Catholic activi s ts bel i eved 

@ t ha t th e prob lems could on l y be r esolv e d b y dr as t ic chang e s 

in the economi c an d po l iti c a l st r uctu ~e s . 9 From t hi s 

element e me rg e d the c o nc e pts that e v en t ually formed libera

ti on t h eo l og y. The v iews of a number o f the th eology's 

p r opone n t s a re noteworthy. An e xamina t ion of the writings 

of th e mos t i mportant figu re s of the movement provides 

v al u able insig h t into t he th e ology 's conte nt a nd evolu t ion . 

Camilo To r r e s , t he Colombian prie s t whq b e came a 

gu e rrill a f ig hter , is looked up on as o ne of th e first 

m~rtyrs o f th e movement. His example of sacri f ice is 

' e mp has i zed mor e by li b e ra tioni s ts than. the intellectual 
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force he lent to the cause. The f ew writing s he did 

leave behind are instr uctive, howe v er, and have been 

extensively distributed in Latin Ame rica. 

i n 1965 he wrote that a minority controlled the 

resources and decisionmaking power in Latin America ~nd 

that the majorities were poor~ 

The powe r must be taken for the ma j orit i es ' 
part so that structural, economic, social , 
and political reforms benefitting ( them ) may 
be re a lized. This i s called r evolution , and 
if it i s necessa ry in order to f ul fil l love 
for one's neighbor , th e n it is necessary for 
a Ch ristian to be a revo lutionary .... When 
Christi an s live basically fo r love and to make 
other s love ... , we will be able to say the 
Chu rch is strong, without economic or political 
power, but with charity. If temporal involvement 
of a·priest in political struggle contributed 
to thi s, it1 geerns that his s~cr if ice can be 
justifi ed. • 

In hi s "Call to the Colombi a n People," Torres said: 

For many years the poor of our country have 
awaited th e battle cry to throw themse lves 
i nto the final struggle ag ainst the oligarchy .... 
No means rema ins but to arm, to risk their 
lives so th a t they will not be enslaved, so 

_that they can be free of No rth Ame rican jurisdic
tion. I have joined the armed struggle because 
it seek s to liberate the people from exploitation 
and imper ialism .. ~. All patriotic Colom~lans 
must place themselves on a war footing. 

Th e chi e f theologian and intellectual author of· 

liberation the ology, howev er, is Gustavo Gutierrez, a 

Peruvian prie s t whose extensive works on the subject 

h a ve been circulated wtdely in Latin America and elsewhere. 
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In hi s wri t ings , h e relies h eavily on Marxian analysis 

and terminology: 

L iber a tion expresses t he aspir ation of oppressed 
peoples and social c lasses, emph a si zi ng the 
conflictual aspects of t h e economic, social, 
and political process which puts them at odas

12 with we al thy na tions ~nd oppre ss ive classes. 

Christ is present e d ( in the Bible ) as the one 
who brings us liberatio n . Christ the Savio r 
l ibe ~ates man from sin , which is the u ltimate 
root of all disruption of frie£~ship and o f 
all inju s tice -and opp ress i on. _ 

The c lass str uggle is a f a c t and ri!~trality 
in this question is no t p o ssible. 

To day we must i dentify wi th the opp r essed classes 
of th i s Continent ... which i s ma r ked by injustice 
and spoilatio n on the o ne hand and hop~~f ill ed 
yearni ng for liberat ion on t he other . 

.. . e ffo rts ~o p ro j ect a new s oc i ety in La t ±g 
Amer i ca are moving more t o wa r d s oc ial i sm . 

. .. private o wne rs h ip19 f th e mean s of p roduction 
wil l b e eliminated . 

On the e xiste nce of violence a nd its u s e as a means 

to achieve a goa l, Gutier re z has said: 

Th e r e a lm of politic s today en t a ils confronta
tion be twee n dif fe r en t human groups, b etwee n 
s o cial classe s wi t h o p po s ing interes t s;· a nd 
th es e confrontations a re ma rk e d by vary ing 
l eve ls of violence. The desire to be an 'a r tisan 
of peac e ' not only doe s not ex c use one from 
t a king p ar t in th e s e conflic t s, it ac tual ly · 
c o mpe ls o ne to take p a rt in them if one wants 
to tac1$ e them at the ir r oots and get beyond 
th e m. 

Th e (li bera tion) th eology's pos ition on viol e nce 
is the same as the Chu r ch's t raditiona l te a ching 
on 'just wars' t ha t d a t e s to Thomas Aquinas 
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tha t violence is possible as a lesser evil 
a nd last r esort against a great violence, such 
as tyranny , but-that no Christian wi ll ingly 
a ccepts s uch a choice . One of the c ruc i al 
d ecisions in that choice is whethe r countervio 
lence is effect.i~e . I f it is not, i t should 
not be chos en. 

Thos e who are fam il iar with th~ doctrine of tt j~st 

war" as developed in it ially by St. Augustine and la t er 

by St. Thomas Aquinas will note that Gutierrez str a y s 

outside th e theory' s confi nes. Gu tierrez moves the ques 

tion of whether to commit vi olence beyond the mor al j usti

ficat i on regardin g its "justne ss " and instead c onte nds 

th a t i ts u se depends upon th e applica t i on of the amo r al 

criterion of "effect i veness.tt This n e w standard admit s 

to a hig h ~eg r ee of pragmat ism arid ne a tly coinc id es with 

e, M.arx i s t-Le ninist dogma. 

Ano t h e r liberationist write r who has cont r ibuted 

t o th e the ology 's body _o f tho ught as well as to its pro

n ulgation is Jos e Comb lin, a Belgian pr iest who ha s li ved 

and wor ked in various parts o f Latin America for over 

two dec ade s. Combli n 's vi ews of development-depende ncy, 

expioitati o n of the poor, politic a l activism , and the 

use of violence are very similar to those o~ Gust av o 

Gutierrez. Combli n, however, int roduced to liberationist 

thought th e concept that the "national security doctrine " 

is lar gely r e spon s ible'f6r the political repression being 
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p ract i ced in Latin Amer ica tod ay by military r e gi me s. 

His analysis has been widely accepted on th is point by 

not only the liberationists but by mor e moderate elemen tQ 

o f the Chur ch_ as well. Comblin insi sts t hat the " national 

secu rity ideology system " _was invented by the U.S. and 

.came in to be ing with the creation of t h e NSC and CIA 

under the National Security Act o f 19 47 20 In fact 

h e i dentifie s the National Wa r Colle ge as the majo r prop a g ator 

of t he "new ideology of nation a l s e c urity" which the 

U. S. convinced, through var ious exchanges a nd training 

programs , the Latin American military esta~lishments 

to adop t. Th e doctrine has been us ed, he saysr by Latin 

r egime s a s a justification for destroying by whatever 

@ me ans (torture , i mprisonment, assassination, ope n warfare) 

all inte r nal enem ies who threaten a nation's n a tiona l 

secur i ty. This doct rine has been added to the list of 

evil s fr o m whic h people must be liberated. Illustrative 

exce rpts from Comblin 1 s writings are revealing: 

Ther e i s no longer any doubt for the Church: 
any solidarity with a system like national 
security is impossible , definitel¥

1
inc ompatible 

with th e task o f evan g elizatiOR.. -

Unde rdev e lopment is not belated develop~ent 
at alli on the contrary, it is noth ing less 
than a secondary effect of the development 
of the developed na tions .... The best way 
to e xplain the world condition is as a set 
of r e l ationships between 'dom ina~ing' nations 
and 'domi na ted' nations. A true development 
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process would rea l l y be a process of li be ration .... 
No developme nt is p ossible if a r adical change 
in structu re and processes does not ta ke pla~~ 
in the underd ev elope d coun tries themselves. 

A task of the strat0gy of liberation i s to 
~upport all true movemen ts fo r the liberation 
of people by undertaking t heir str uggl es and 
suf fer i ngs , the.ir slavery and hope, their rebel~ 
lion ana martyrdom .... It recognize~ 3Ch Lis t's 
salvation 1n the popular mov e ments. - ~ 

Th e world i s in a r evolutionary period . The 
Spir it has to tell human be ings what Je sus ' 
words mean for those w~ o h ave to act in this 
r evolutionary world. L • 

Another leading liberation i st, an Argentine c lericr 

J ose Miguez-Bon i no, h as attempted to s how th e usefu l ness 

o f ~he Ma rx i st di a le c tic f o r deter in i ng t h e c ourses 

o f action for t h e Church. Besides b e liev ing that Chris

t ians can i ndee d be Marxists, Miguez-Bonino h as promoted 

the idea t h at Marxi r m as an ins i ght in to th e soc i a l pro

c e s ses and the revolutiona r y e thos is ind i spe nsable for 

r evolu t i ona r y ch ange. Be a l so s tr esse s that r evolut i o na r y 

ac t i on i s n e c e s sary to c hange th e b as i c economic, pol i

tic a l, s oci a l and cu ltur a l str uctu re of La tin Americ a n 

n a tion s . Althoug h Chri stians will be c onc er ne d t h a t 

th e use of viole nce b e kep t to a mi R~ num, violenc e , h e 

says, i s still a fact of r e volutionar y ch a ng e that mu s t 

b e acc e p ted. 25 

Th e lis t of no tew0r ~hy libera t ionists i s long and 

include s Juan Luis Segu ndo, Pedro Ca s a ldaliga , Sergio 
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Arce Ma rtinez , ~nr i q ue Dussel, Mend ez Ar c eo and others . 

Bu t one in p a rticu l a r has b ecome a figur e o f some i nterna

tiona l i mport a nce, Dom Held e r Camar a , Ar c.oishop o f Recif e , 

Bra z il. While Dom Helder's i nflue nc e on his fell a Latin 

Arne r ic a n b i shops has been _c onsider able , he has be e n an 

ev •n ore eff e ctive missionary for the li be rationi ~ t 

caus e among American a nd Vatic a n Catholic leade r s. In 

contrast with many -of hi s fellow l iberationists, Dom 

Held er oppos e s violenc e as th e means t6 ga in str uctur a l 

revolution. Re admi res Martin Lu ther King and Mahatma 

Gandhi and u rge s his fo l l o wers to emulate their political 

approach , re sor ting only to civil .disobedience when ci r

cumstance s warrant. Anothe r significant and con s is tent 

~)" p art of his message is address ed t o the youth of the 

developed na tions. He asks them t o s~ay home and 0 help 

d e velop the consciousne s s of the affluent countri e s which 

need a cultu ra l revolution that will lead to new values." 26 

e 

Dom Held e r is a charismatic but geni a l revolutionary 

who, like almost all of his liberationis t colleag ues, 

. ha s no unders tanding of economics. He is highly critical 

of the rich, accusing them of bringing about the ·causes 

of violence, a nd takes the side of the poo r, rally i ng 

them around a banner of libe ration. But he and the other 

liberationisti have no'clcar prescription of what formal 
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system should replace the structures th ey wi sh destroyed. 

A vag u e kind of soc i alism seems to be their pref e r enc e, 

but the for mulation of it is l ef t undef ined. 

Liberatior ism has rece i ved s ig n i f icant impe tus from 

non-Latin American sources. As n6 t ~d e arli er the f irst 

s eeds of liber a tion th e ology appea r ed i n Europe. It 

i s interesting to note that both Camilo To rr es and Gus t a v o 

Gutierrez st11died at th e Catholic Universi t y of Lou va i n, 

Belgium. Many, if not most Lat in Amer 5.can priests receive 

some advanced educat ion in Europe or in the U.S. Morever , 

th e . extreme scar city of priests and nu ns in · Lati n Ame r i c a 

l ed the Church to cal l upon foreigners to fil l t he gap. 

Cu r rently, for eig n priests o utnumber Lat in p r i es ts in 

~ a lmost every country . The influx o f for e i gn c le r ics 

d ramat ically increased sinc e World War I I, a p er iod during· 

wh ich l iberationism was formulated a nd f o ste r e d. I n 

Gu a t emala , fo r examp l e , th e r e we r e only 11 9 pries ts in 

19 40. Al mo s t all were nat ive Guatemalans. By 197 9, 

however , th e r e we~ e 556 prie st s of whom _96 we re fo re i gn . 

A similar tr end occurred i n th e f ema l e Catholic o rder s . 27 

In 1 9 7 9 of th e 989 Ca thol ic nu ns i n Gu a t e ma l ~ , 718 we re 

for eign . I n a l l Lat in Ame ric a th e re were 5 4 , 967 p r i e sts 

and 12 0, 8 34 nuns in 1 9 75 mini s t er ing to a Ca tholic popula

tion of 285 mi lli o n. Over on e -h a l f of th e pri e sts a re 

28 fo reigner s. 
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Faced with the stark condi tions of poverty and poli 

tical authoritarianism, most foreig n rel i giou s p e rsonnel 

( w:,o are in large part. either American or European ) o f ten 

react with shock and di s gus t , and tend to favo r efforts 

to r ep lace the systems which they believe cause or at 

l ea t perpetuate the s ocial and pol itical prob lems~ 

They may be prea isposed to this course not on ly beca use 

o f thei r generally more liberal educationa l and cu ltu ral 

b a c kgrounds , but a lso becau se th ey c om~ prepared to v i ew 

thei r su rrou ndings t hrough liberationist lenses. They 

also f ee l le ss constrained by th e secular P? Wer structure 

o f thei r host countries and certain ly posses s loyalties 

to conv ictions that exte nd b eyond national bord e r s. 

Not surpris ingly, such a subs tantial number of for eign 

pries t s has created a real problem f o~ s everal Lat in 

American gove rnment s tha t fe e l both ch allenge d by and 

re sentful of their pre sence. 
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Chapte r III 

STRENGTH , ALLIES AND OPPO mNTS 

Starting with a few adherents in th e l a t e 1950's 

and early 1960 1 s, the growth of lib~rationism in Laiin 

America has been steady and imp res s ive. -- Although no 

sta ti s t ics are available to determine the precise size 

of th e movement, an est ima ted 20 to 30 perce nt o f th e 

bi shops (including archbi s hops and Cardinals ) are probably 

dedicated proponents o f libera tionism. 29 A l arg e r pe r

c entage of the hierarchy (pos~ibly over 60) is sympathetic 

to much of the philosophy behind liberation theology 

bu t is not disposed to activate their par i sh ioners towa rd 

the revolutionary rearrangemen t, favoring violence if 

necessary, o f economic and political structur s that 

the more radical proponents requi re. These moderates 

would fav o r a more evolutionary change and esch ew violence 

from.any quarte r. Th e remaining 10 to 20 p ercent of 

the hierarchy fall into the conserva tive, traditional 

cate gory, favoring a secondary ro le for the Church in 

the social activism arena but emphasizing ministry to 

soc iety 's spiritual needs. 

A different picture ex i s ts among the rank and file 

clergy . Possi bly as many a s 40 to 50 p e rc e nt could be 
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classifed as e n thusi a stic advocates of l iber a tionism, 

with some 30 to 40 p er c e n t i n t he mod era t e c ategory, · 

and a relatively small p ercentage s i d ing with the c e nser-

vat i ve pos i t'i o n . In Gu atema la , about 80 percent of th e 

5 00 p r iests wor ki ng in r u ~a l area s are c o ns i dered to 

b e supporters of the l i berationist cause, a l though · o nly 

2 to 5 priests a r e actu a lly fighting along side the i n-

surgents. 30 (One -o f the guer r i l la pr i est s i s I rishman 

Don Mc Kenna who i s conv inced t hat v i ol~nce and Marx i sm 

are necessa ry el ements to a ch iev e t rue r e volu t i onary 

cha ng e . ) 

In El Sa lvador , Archbi s hop Rivera y Da mas h as est i

mated that 12 to 1 5 p r iests have joine d the ranks o f 

~) th e armed guerri llas in the coun t r yside . A l arg er number 

lend supp ort to tbe left b y providing .s a f e house s, moni es 

and contac ts with th e inte rnational p r ess. 

In n e ighbori ng Honduras, Spanish Jesuits and Passion

ists as well as several French and a few Am e ric a n priests 

ar e active l y aiding S a lvador a n insurg e n t s with food, 

fund s and propaganda support thr o ugh various s olid a rity 

and refug e e rel i ef committe e s. There are repo r ts of 

collaborat i o n betwe e n certain priests and the Hondur a n 

Communist Party to jointly as s i s t the Salv ad o ran guerril

las. 31 
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And of course in th e case of Nicaragua a number 

of pri es ts fought by -the s ide of the Sanuinistas against 

Somoz a and at least 2 0 now occupy ke y position s in th e 

governme nt. Maryknoller Miguel D'Escoto is Foreign Minis

t e r and Jesuit Ernesto Cardenal h ~ads the Ministry of 

Cul ture. Both are avid liberationists and t r avel widely 

internationally promoting their c a use. A signif icant 

number of parish priests (most o f whom are foreign ) in 

Nicar a gua also actively support the Sandinista government. 

Some 60 priests and nuns reaffirmea the depth of their 

liberationist conviction s by signing a document circulated 

in Managua in March 1981 . 
. . 

No t to suppor t the Sa ndinistas in Nicaragua 
today i s equivalent to supporting a political 
model that does not radically change the society 
o f exp lo itation and domina tion we h ave inherited. 
We do not j ust want a change of names in power 
or simp l y an end to traditional corruption . 
We want firm and solid moves on a non - capitalist 
basis, toward a ne~ soc iety

32 
This is our choice, 

justifiable as Christians . 

. The strength of liber a tion theology among the la ity 

is a subject of considerable speculation. Much depends 

on whether the parish priest and/or his bi shop are libera

tionists and, if so, how effective they are in reachi ng 

their congregations with their vi ews. One of the most 

important organi zat ional means which the Church h as used 

' • 
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to promote a greate r social awaren e ss among t he l ay parish

ioners is the Ecclesias tical Base Community (CEB - Comuni

d ade Ecles i ast ic a de Base). Fostered i nitially by the 

Brazilian bis hops , th e CEB ' s are small (12 t o 25 or 50 

persons) groups of l ay persons who o rgan ize at the parish 

level into f e l lowship groups t o study the Bible o r · to 

discuss pioblems o f the loca l c ommunity or neighborhood. 

They may d e cide t o -act o n c ertain problems o r th ey may 

ju s t s tudy and think upon them. The l~rge degree o f 

flexibility permitted th e CEB 's has been one of t he reason&

for their popular success a s we ll as t heir con_trovers ial 

nature. 

The CEB's are given the use o f Church build i ngs 

and other fac i lities fo r the ir meet i ng s a nd social activ i

t ies. Bo t h t he CELAM II con fe re nce i n Medellin a nd the 

subsequent CELA.i.Vi II I in Pue bla (1 9 79 ) endor sed t he CEB' s 

and t h e ir use as a ve h i cle for Church membe rs to wor k 

t ogether f o r a mo re just s ociety . 

Pau lo Freir e , th e Br az ilian Ca tholic ed ~cato r and 

inte l lectual, i n t r oduced the concep t of concient i zaci on 

(consciousnes s - r ais in g ) as an essenti a l to p9 p ular educa

tion . The CEB ' s b e came th e principa l vehicles for applying 

Fre i re ' s conc e pt. His beli e f as adopted by mos t of th e 

Brazi l ian bi s hops i ns i s't e d that a down.trod d en 1 of te n 
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illiterate peas a nt or worker had to first b ecome awa r e 

of himself as a person and be ab l e to relate hi~self 

to society before be could truly become educated and 

f unction as a r esponsible member of that society. In 

effect , the awaren e ss of the r eascini for h is downtrodd e n 

state is what Freire want e d a ·perso n to u ndersta nd: 

i .e., that he was -a member o f t he working or p e a ~ant 

class a nd that others , e . g. , t he o ligar c h y , were getting 

rich fr o m t h e benefit s o f h i s l abors by keeping l aboreJ.:-s 1 

salaries low and prices of goods a nd services h i gh. 

Th e_ need to raise the s oci al a ware ness o f th e commo n 

people th roug h concientizacion serves as t he c hief dy n am i c 

o f th e CEB ' s . Throug h thi s mec h a ni sm it is believed 

t ha t s o c i a l chang e c an b e ach ieved. 33 Toda y there ar e 

approx i ma t ely 50,00 0 CEB's i n Bra z il, 1,000 i n Chile 

and an u ndetermin e d number in mo st of th e other La t in 

Ame ric a n countr ies . 34 

.Th e adopt ion of Ma r xian analysis by th e libe r ationist s 

and the ir u se of CE B ' s to org a ni z e and reach the people 

h a ve natu ra lly not been l o st on this Hemisphe re 's l e ftist 

re volutiona ries . As is apparent from t h e N~p aragu a n 

revolution a nd th e in s urg e nci e s going on in El Salvador 

and Guat e ma la today, th e Mar x i s t-or i en t ed revolution-. . 

a r y an d the activist Ca tholic libe rationist hav e joine d 
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forces. Fidel Castro recognized the conv ergence o f goa ls 

beh,een th e r evolut i on he wa n ts to see in La t in Amer ica 

and that o f the liberat ionists. In 1971 during his vi si t 

to Allende'i Chile , Cas tro called on th e Church l eade r sh ip 

to join rank s: " We must ma ke an al liance , bu t not simply 

-a t a c t ical alliance. I would say a strategi c all i ~n c e 

between religion and s o cialism, b etween reli gion and 

revolution . " Again in 197 7 while he was visiting J a maica 

Cos tro s a id : "No contr adict io s exist b etween the aims 

f' l • • a th • f • l • u 3 5 o_ r e . 1g1on an e aims o · soc1a 1sm. . Modern day 

1iberationists also quote Che Guevara as s ort of a latter 

day prophet-r evolutionary. Before his death in 1967, 

Che Guevara observed : "When Christians are bold enough 

@ to bear integ r al revolutionary witness, th e Lati n Amer ic a n 

revolution ,-1ill be invincible; for up .to now Christ ians 

have allowe d their doctrine to be used as a tool by the 

36 r eactionaries." Building on Castro and Guevara , Juan 

Hernandez Pico, a Sandinista revolutionary, spoke befo re 

an ecumenical confer.ence held in Sao Paulo in 1980: 

There is no place in Christian strategy f or 
s aying that religion and revolntionary politics 
a re incompatible. Frora th e revolutiona iy piac
tice of the Sandinista movement there arises 
a duty to purify thos e religious elements that 
impede ·a loving commitment to the exploited 
multitude. Sandinista revolutionary practice 
o ff~r~ bet~,r cond itions for a more authentic 
r:el1g 1on. 
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The re i s l i t t l e doubt t h a t libe r at ion theolo gy has 

pr o v id e d the r adica l -l eft wi t h a v a l u a ble asse t . The 

liberation ists i n the Church pro v id e fin anci a l reso urces , 

s afe houses and a bove all a v e ritab l e pu lpit -- both 

a t t he p a r i sh and inte r nationa l l ~v~ ls - - from which 

to promote t heir cause. 3 8 Whether t h e r adica l lef t 

is cyni c al l y us i ng th e l i b e r a t ion : sts as o ne of its tool s 

to g a i n p owe r is moot . Th e po s itions of both g roups 

ar e s o ne ar ly i dentica l t ha t their c o o pe r a tion is a~ s ur e d, 

and the q ue s t ion of whethe r one may be using t h e other 

as a tool b e c ome s i r rele v a n t . 

If t he liberati o n i s t movement h a s been r ecognized 

b y t he radical l e ft as a v a lu a ble as s et, the Latin Ame ri c an 
~ ;J 

~
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::,· right sees it as a threat. On the f a r right groups lik e 

the societ i e s fo r the defens e o f Tradition, Family, and 

Property (TFP ) ha ve emerg e d to coun ter liberationism . 

Compo sed o f lay p e rsons primar ily of th e wealthier , mor e 

conserva t i ve e l ements of society, the TFP has impor tant 

org an ization a l efforts_ in Braz il, Argentina and Chile. 

I ts st re ngth in o the r La t_ i n Amer ican countri e s, however, 

is slight. It combines a t raditiona l r e l igious stance 

with r eactionary socia l and political positions closely 

ti ed to the national s e cu r ity doctri ne that is espou sed 
~ 

by certain milit ary regimes. 39 The we ll-funded TFP 
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spre ad s its anti-communist, anti-liberationist message 

in a variety o f ways, thoug h it concentrates on the ~ed ia 

u sing r adi o , t elevi sion and full-page ads in newspapers. 

s ome memb e r i of th e Church ' s h ierarchy and a small p er

c entage o f th e c lergy promo te the TFP point o f vie\. 

A mu c h more s i gnificant challenge to liberati6n-

i sm has d eve l oped in s i de t he Church among t he moderates. 

This group is composed of a g row i ng number of b j shops , 

pri~sts and key Catholic inst i tut i ons ~orking to ma in tain 

t he unity o f t he Chu rch aga i ns t heav y pressure s from 

t he right a nd t he le ft while s t il l st r i ving to re spond 

to t h e d e ma nds o f contemporary s o c i al a nd political life. 40 

Bishop Alfon s o Lope z Trujillo p robably bes t epi tom i zes 

® thi s gro up . As he a d of the p e r mane nt CELAM sec retar-

i at located in Bogotar Bishop Lopez T~ujillo has bee n 

attacked by e xt reme li be r a tioni s t s a s being "too tr a d i

tional and reactionar y." Hi s wo r ks and public statemen t s , 

howev er, reveal th a t he is a deep beli ever in s ocial 

act iv ism for the Church , but outside the fr ame wor k of 

1 • • 1 ·d 1 41 po 1t1ca 1 eo ogy. Of simil a r per s uasion is Archb!shop 

Oba nd o y Bravo of Man agua who was on th e fo r efrori t of 

thosi who c riticized Somo za's repressive r eg ime . In 

the f a ce of the steadily repressive acts of the Sandinista 

gover nme nt, Obando y B~ a vo has likewise ·s poken out a nd 
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has attempted , unsucces s( ully, to remov e the more radical 

prie s ts from p- r ticipat ing in the gove r nme nt. In July 

1 981 Ob a ndo y Bravo and his fell ow Nic a r a guan b ishops 

i ssu e ~ a s t atement aime d at Foreign Minist e r D'Escoto 

" 
and the other priests in the Sa ndinista gove rnmen t : 

"Pri e ~ts cannot allow the mes s ag e of SaJ.v a t ion that they 

c arry to be ident i f i ed with any p a rticul a r political 

c a us e." 42 He took th e issu e to Rome but th e Va tican 

c ompromised and i s permitt ing the liberationis t pri e sts 

to r emain in the governme n t, though they canno t p ractice 

priestly fu nct i ons o r sacraments as lon g as they occupy 

an o ffi cial posi t i on . Th e b ishop i s coming under incre as~ 

ing c r iticism from the Sandinista~ as well as from the 
,<.;:;~ 
Q mor e extreme liberat i onists. But hi s clea r c ondemnat ion 

of both t he right and the left, and his ded icati o n to 

genuine soc i al and economic re f orms devoi d of pol i tic a l 

partisanship h a ve placed him square ly in the middle wher e 

a growing numbe r of hi s colleagues are b eginning t o re

group . 

Acting Archbishop Ri ve r a y Damas in El Salvado r 

is a lso desp e rately t ry ing to keep to the mod er ate middle. 

Beleag ue red by an ep i scopa t e d eeply divid ed "b e tween con 

se r v a tive s a nd r adic a l s, he pleads for an e nd to the 

b loody civil war , cond ~rnrii ng the atroci tie s committed 

25 



b y both th e right a nd th e left. He a long with b i s col

l eag ue in Ma nagua und erstands more clear ly th a n mo s t· 

the h e a v y toll in hu man suffering impos e d o n s oc iety 

wh e n cla s hes _betwe en extr e mi st.s - - whether th ey are of 

the far right o r z ea lots of the left. He i s working 

. h a r d to reg a in control of the Salvadoran Church arid r es t ore 

disciplirie over a si ze ab le number of f o ieign priest s 

and nuns many o f whom are aiding the le ftis t c ause . 

Th e mor e r ad i c a l advoc ates o f liberat ion theolog y' 

received an additional rebuke in Dece mbe r, 198 0 , wh e n 

Pedro Arrup e , Supe r ior Gene ral of the Society of Jesus, 

s ent a letter to hi s prov inc i a ls of Latin Amer ica addr es-

sing t he quest ion: 11 Can a Christian, a Jesui t , ad o p t 

c~ a Marxist a n a lys is as long as h e disti ng uis he s it from 

Marx ist philosophy or ideology, and a~so from Marxi st 

pr axis , at l east considered in it s to ta li ty? 11 In hi s 

l etter Arrup e declar es that Marxist principles do not 

flow from the Go spels and furthe rmore that Marxist conten

tions that politicsr c ul tu r e , ana religion all depend 

on economic s i s errone ous. Marxism tries to r e legate 

the Church and Chri st to a 11 fragile, gratuitous position." 

It h a s nowhere been proved, he says, that a11 huma n his tory 

c an be reduced to a struggle between classes; hi s tory 

is mu ch more complex ana is influence d by ma ny diverse 
' 
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factors. Mar x ist an a lysis often does not remain me re 

analysis but l eads to- act ion programs and strateg i es , 

and sometimes to viol e nce and s truggle. Jesuits should 

p romote other method s of soci a l transforma tion, call ing 

f or persuat ion, witnes sr reco nc ili a fio n -- never losing 

h ope of c onversi on, Arrupe in str ucts. The Marxi s t posit i on 

r ejecting private property as it re l ates to p r oduct i on 

i s likewi se q uest ionab le. Bad distribu tion o f prope rty 

leads to and facilit ates the exploitation Marx pointed 

o ut. "But is no t the i ns titution of property itself 

confused with its bad distribution?" Arrup~ c oncludes 

that it i~ important to c ontinue investigating what fo rms_ 

o f distribu ti on of property rights (e.g. with regard 

t o a t r ad e union system ) will b r ing about greater justice 

and more dev elopme nt fo r all people i n d i fferent types 

. 43 of society. 

Th e effect o f th i s l etter on the Jesui t o rde r i n 

La tin Amer i ca i s still be i ng assessed . J esuit s h av e 

b een e s pec i a l ly ab tive i n li beration i sm a nd in El Salvador 

we r e closely associated wi t~ the r ad i cal l e fti st insur 

g en t s. Many depar t ed Sa n Salvado r in ea rly ~ 981 when 

th r eat s against t he j_r l ives were is s ue d by rig ht-wing 

d ea th s quads. . . 
27 
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Pope John P au l I I h a s bee n espec ially c o nce rn ed 

~ i th th e J esuit s ' p o l i t ical a c t i vi s m and f a i lur e to c on f orm 

to priestly disc i p li ne a s h e defi nes i t . Th e Pope c a l led 

the p owe rfui ord e r ' s l ead e r s t o Rom e i n F eb r u a ry and 

told th e m that " a pr i es t •~ j ob i s not that o f a d o c to r , 

a social worker, a pol it ici a ri or a union l eader . .. ~ 

The pri es ~ ' s service .. . i s a bove a l l, a nd es s e n t i ally , 

a spiritua l servic e . The necessary concer n for just ice 

mu st be ex e rc i sed in confor mity with y 6 ur voca ti o n a s 

4 t1 
priests a nd b roth e r s ." • He re p eate d h is e a rlier injunct i on 

that p r i es t s a re not t o b e c ome i nvol v ed in p o litica l 

ac tiv it ie s . J oh n Pau l o penly remind ed th e m of t hei r 

v ow of ob e die nce· to the Pop e is author ity and has mov ed 

f4 
~;) to make th e Soc i ety 1 s l ead e r s hip mor e a me nabl e t o hi s 

I • 

mode r ate poin t o f vi e w. Ma ny Jesui t s .h a ve repo r t ed l y 

4 5 p r ote s t ed th e Pope ' s i nter v en tion i nto t h eir a f f airs , 

and i t i s still too ear l y t o d e t e r mi ne wh at effect th e 

ponti ff ' s a ctions will h a ve o n J esu it programs i n Lat in 

America . 

Prior to th e Pope 's a c t i o ns rega r d ing th e J esuits 

t h e Ch u rc h ' s mod e r at e s in La tin Ame r ica h ad r e c e iv e d 

support for t h e i r midd l e o f t h e roa d p o s ition in Mar ch 

19 81 at t h e eigthte en th r eg ~l a r assembly of the CELAM 

mee t i ng in Sa n tiago . At th e c onfer e nce -s i x Ca rd in a l s 
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and 55 bishops from every c ountry in Latin America c as ti

ga ted those in the Ch urch who favored Ma r x i sm : 

It i s un acceptable for ind ivi duals or group s 
to cha racter i ze themselves as 'Marxist-Chris
tians.' . Marxism is not a new theological con
cept , nor has it served to liberate people . 
The l iberat ion to wh ich th e Chu r ch refers is 
evangelical. CELAM wil l attempt to resolv e 
theological differences th r ough di alog ue . 

The confe rence attacked libe r a tion theology and 

conc l uded th at:: "The Church loves th e poor, but apart 

fr on ideologies and political p ar ti san~hip and withou t 

promoting class struggle" . 46 

This new moderate position is to be distinguished 

from an older moderate stance favoring Ch r istian Democracy. 

Th e latter grew ~o politic a l p rom inence in the 1950's 

~-~~ and 60' s in Latin Amer ica b ut became l argely aiscr edi ted 

by i ts inability to successfully deal ~ith t he nagg ing 

social and e conomic proble ms of the Hemi s phere. Chile's 

Ch ris t ian Democratic party as well a~ others in the region 

were also tainted with widespread allegations of CIA 

affiliation and financial backing. Only in _~enezuela 

. have the Christian Democrats managed to prosper and c on

tinue to operate as a and successful political p~r ty. 

Christ ian Democracy's goal is to reform th e ~orld, making 

it more just through an application of mod e rn Catholic 

soci al thought. 47 
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This is to be con tras ted with the cur r ent mod e r-
( ·~. 
,.:::, ate Catholic position in Latin America. Le v ine calls 

the l a test middle-of-the - road option the "evangelical-

1 . • " 118 f • h • . pastor a position • because o · its emp a s1s on Le v1-

tali z ing the conten t and d e livery of the gospel me s sage, 

its s t ress on building community, fraternity and a sense 

o f belonging to the Church (especially th rough the CEB's ) , 

and its cal l for disengag ement f r om partis an politics 

while denouncing the injustices be ing exp e rienced by 

th e poor. 
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Chapte r IV 

THE PUEBLA CONFERENCE 

Th e evange l ical-pastoral pos ition i s the posit ion 

~hich Pope Joh n Paul II endorsed in 1 979 following · the 

CELAM'. II I Conference h eld in Puebla , Mexico . Th e conclu·

sions of the Puebla Con fe r e nce wer e arrived at th rough 

an i nte nse ro und of debate and draftin~ s e ssions i n wh ich 

prelates rep resenting all the nati ona l bi shop confere nces 

of the Hemisphere participa ted . The lang u age of the 

conclus ions is at times ambiguous and some parts o f t he 

docume nts seem to contradict other s in doctrinal app r oach, 

/3'/#.. ~ leadi ng many to con jectu r e that th e results o f the Confer-

~~ -

ence wer e inconc lusive. In general, however , the CELAM 

III meeting s can probably be said to have strength ened 

the mor e moderate pos ition, although the conference in 

i ts analysis of the Church's role in society did provide 

sufficient leeway for the more radical libera tion ists 

to justify their activities. A working pap er circulated 

in adv ance by Bishop Lopez Trujillo of Bogo t a in·his 

capac ity as CELAM Secretary General, was heavily critici zed 

by both r adical and conservative prelates. 49 The radicals 

charg ed that the paper was an attempt to reverse the 
J 
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results of CELAN II while the conservatives b e lieved 

it sacrificed religious goa ls to ~ocioe conomic a nalysis. 5a 

Th e Trujillo document did couch the issues i n somewhat 

l ess radi c al t e rms than thG Me dellin CELAM conclusions, 

but it apparently was intended to be a draft document 

o nly , and served as a frame work against which the p a~ti

cipants in t he Conference were to hav e (and did ) depart 

for their d i sc ussions. 

The radical pro-liberationist churchmen also c riti

c ized the makeup of the delegates to the conference. 

They claimed, though they could p rovide no evidenc e , 

that a numbe r of the i ~ proponent s were excluded from 

the ranks 6f t h e 35 0 official deleg a te s of whom only 

51 18 4 were e ntitled to vote. • Pl acido Erdoz a inr an avi d 

li berationi st, desc ri bed the view o f a f e l l o w liberationist 

who at tended the Puebla Conferenc e: '!The g ame was a 

tie , the score wa s nothing to nothing, but it was a mor al 

victory for the people's church because we pla y e d on 

an unfami lia r field and the crowd (of bishops ) was agains t 

us ." 52 · outside observers with long exp e ri ence agree, 

however, that all e l eme nts o f Church thoug ht 1wer e r epre

sented at Puebla and had ample opportunity to voice thei r 

views. 
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Pope John Paul II p~obably infl ue nced more than 

any other o ne factor the outcome of the Con fere nce towa rd 

a more moderate course. The Pope made it clear in his 

addr ess opening t he Conferenc e th a t while social activism 

wa s s till a l egitimate role for the Church, the main 

objecti ve should be "manki nd 1 s salvation th ro ug h tr ansfo rrn-

ing, p eac ~making, p ardoning, and reconciling love. " 53 

He openly attacked .those who cas t Cbr ist i n th e role 

of a revolutionary . Rej ecting the di a lectics of class 

struggle a nd violence as tactics fo r chang e , John Paul 

II emphas ized the non-political nature of the Chur c h 

and the need to protect the concept of Chri stian liberation 

from b e ing "captu red and manipulated by id eologi c al syst~ms 

d ~ • • l . " 5 4 an poL1t1ca p ar ties. He insis t ed, howe ver, that 

the Chu rch should remain strongly committed to the poor 

as weJl as c ri tic a l o f human rights abuses and the struc

tural inequities that permit th e abuses. Th e Pope also 

stressed that doctrinal precision was essential. 

The CELAM III resolutions specified three ideologies 

as unacceptable approaches to politics and liberation: 

Marxism, liberal capitali $m, and th e nation a l security 

doctrine. The bishops also cautioned those Catholics 

who have been attracted by and h ave adopted the Marxist 

method of analysis. This analysis, they concluded, c annot 

be separated from the ideology . 
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